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1. Introduction

<Ll
The Satisfaction of Christ

Studiesin the Atonement

1. Introduction

The death of Christ, the incarnate Son of God, is the most remarkable event in all history. Its
uniqueness was demonstrated in various ways. Centuries before it occurred it was foretold with an
amazing fullness of detail, by those men whom God raised up in the midst of Israel to direct their
thoughts and expectations to a fuller and more glorious revelation of Himself. The prophets of
Jehovah described the promised Messiah, not only as a person of high dignity and as one who should
perform wondrous and blessed miracles, but also as one who should be "despised and rejected of
men," and whose labors and sorrows should be terminated by a death of shame and violence. In
addition, they affirmed that He should die not only under human sentence of execution, but that "it
pleased the Lord to bruise Him; HE hath put Him to grief” (Isa. 53:10), yea, that Jehovah should cry,
"Awake, O sword, against My Shepherd, and against the man that is My Fellow, saith the Lord of
hosts: smite the Shepherd" (Zech. 13:7).

The supernatural phenomena which attended Christ’ s death clearly distinguishesit from all other
deaths. The obscuration of the sun at midday without any natural cause, the earthquake which clove
asunder the rocks and laid open the graves, and the rending of the vell of the temple from top to
bottom, proclaimed that He who was hanging on the Cross was no ordinary sufferer.

So too that which followed the death of Christ is equally noteworthy. Three days after His body had
been placed in Joseph’ s tomb and the sepulcher securely sealed, He, by His own power (John 2:19;
10:18), burst asunder the bonds of death and rose in triumph from the grave, and is now alive
forevermore, holding the keys of death and hades in His hands. Forty days later, after having
appeared again and again, in tangible form before His friends, He ascended to heaven from the midst
of Hisdisciples. Ten days after, He poured out the Holy Spirit, by whom they were enabled to publish
to men out of every nation in their respective languages, the wonders of His death and resurrection.

As another has said, "The effect was not |ess surprising than the means employed to accomplish it.
The attention of Jews and Gentiles was excited; multitudes were prevailed upon to acknowledge Him
as the Son of God, and the Messiah; and a church was formed, which, notwithstanding powerful
opposition and cruel persecution, subsists at the present hour. The death of Christ was the great
subject on which the apostles were commanded to preach, although it was known beforehand that it
would be offensive to all classes of men; and they actually made it the chosen theme of their
discourses. ‘| determined,” Paul said, ‘not to know anything among you, save Jesus Christ and Him
crucified’ (1 Cor. 2:2). .. Inthe New Testament, His death is represented as an event of the greatest
Importance, as afact on which Christianity rests, as the only ground of hope to the guilty, asthe only
source of peace and consolation, as, of all motives, the most powerful to excite usto mortify sin and
devote ourselves to the service of God" (Dr. John Dick).

Not only was the death and resurrection of Christ the central theme of apostolic preaching and the
principal subject of their writings, but it is remembered and celebrated in heaven: the theme of the
songs of the redeemed in glory is the person and blood of the Savior: "Saying with aloud voice,
Worthy is the Lamb that was slain to receive power, and riches, and wisdom, and strength, and honor,
and glory, and blessing” (Rev. 5:12). "The Atonement made by the Son of God, is the beginning of
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1. Introduction

the ransomed sinner’ s hope, and will be the theme of his exultation, when he shall cast his crown
before the throne, singing the song of Moses and of the Lamb" (James Haldane).

Now it is evident from all these facts that there is something peculiar in the death of Christ,
something which unmistakably separates it from all other deaths, and therefore rendersit worthy of
our most diligent, prayerful and reverent attention and study. It behooves us by all that is serious,
solemn and salutary, to have just and right conceptions of it; by which is meant not merely that we
should know when it happened, and with what circumstances it was attended, but that we should most
earnestly endeavor to ascertain what was the Savior’s design in submitting to die upon the Cross, why
it was that Jehovah smote Him, and exactly what has been accomplished thereby.

But as we attempt to approach a subject so important, so wonderful, yet so unspeakably solemn, let us
remember that it calls for a heart filled with awe, as well as a sense of our utter unworthiness. To
touch the very fringe of the holy things of God ought to inspire reverential fear, but to take up the
Innermost secrets of His covenant, to contemplate the eternal counsels of the blessed Trinity, to
endeavor to enter into the meaning of that unigue transaction at Calvary, which was veiled with
darkness, calls for a special degree of grace, fear and humility, of heavenly teaching and the humble
boldness of faith. Our prayerful hopeisthat He who is pleased to use ciphers (1 Cor. 1:28) to promote
His glory, may condescend to grant us now a special measure of the guidance of the Holy Spirit, and
deign to bless this book to not afew of those whom God has |oved with an everlasting love.

What has Christ done in order to secure the salvation of sinners? What is the import of that death of
His on which salvation hinges? In the outset we may be fairly warned of what must be the
consequences of submitting the question to human reason or of bringing the world’ s wisdom into the
inquiry. "The preaching of the Crossis to them that perish foolishness, but unto us which are saved it
IS the power of God" (1 Cor. 1:18). To which the apostle added, "But we preach Christ crucified, unto
the Jews a stumblingblock, and unto the Greeks foolishness; but unto them which are called, both
Jews and Greeks, Christ the power of God, and the wisdom of God." In view of these statements, it
was an easy matter for bygone generations of the saints to anticipate what would be the inevitable
result when the wisdom of the world, which was fully arrayed against the Gospel which Paul
preached, should be constituted its interpreter, or should presume to accommodate it to worldly
principles.

Sixty years ago Mr. James Inglis, writing in "The Waymarks of the Wilderness' on "The Atonement,"
said, "There is one question which underlies al theological controversy: and as we approach the
crisis, it iscoming more and more to the surface. The questionin it all really is: whether God or man
Isto be the supreme; whether the glory of God or the supposed interest of man is the center around
which al isto revolve; whether the will of God isto be supreme and unquestioned, or whether every
expression of it is to be brought to the bar of human reason; and whether everything in theology, asin
morals, isto be judged by its reasonableness and its apparent usefulness to man. Those who claim to
be the most advanced theol ogians and moralists, exalt human nature to the place of the sovereign
arbitrator of truth and right, and seek to apply their favorite maxim regarding earthly governments to
the Divine government also: that it exists only for the sake—as yet they would scarcely have the
hardihood to say by the consent — of the governed.

"This fundamental question of Divine or human supremacy underlies the views men adopt of the
inspiration and authority of Scripture. On one side the question is simply, What is written? On the
other side aright is claimed to decide what ought to be written—the very presumption which Satan
taught our first parents regarding what God had said. When this claimed right is exercised, little of
revelation is left unmodified. One of the first points on which proud reason comes into conflict with
what iswritten, is the natural condition of man. Nor need we be surprised if it should revolt against
the Divine estimate of fallen man, and against the sentence under which he lies as by nature a child of
wrath, dead in trespasses and sins, vile, polluted, helpless and hopeless in himself. It isonly the Spirit
of God that can convince aman of sinin the Scriptural sense; and so long as the appeal isto human
reason, the Scriptural view of man’s condition must be rejected. Though it cannot be denied that the
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facts in the case, whether in the history of an individual or of mankind, most painfully corroborate the
Scriptura view, and though the most humbling descriptions of human depravity in the Word of God
seem to be only history condensed, there is awonderful facility in offsetting these sad realities by an
Ideal excellence, and in covering them up by glowing delineations of the possibilities of human
progress. The power of self-deception and self-flattery in the human heart is amazing. The admirable
sentiments which are elegantly expressed in the writings of men whose lives were very far from
exemplifying them, serve to cover up the deep and general depravity of the age in which they lived.
Their modern admirers estimate themselves rather by their admiration of these virtuous sentiments,
than by what they know themselvesto bein life and character. Never isthis power of self-deception
and self-flattery more signally illustrated than when it comes into the sphere of Christianity,
substituting the Sermon on the Mount for the discourses of heathen moralists, and reckoning all the
graces of the renewed man, if not the living perfections of the Word made flesh, among the
possibilities of human cultivation. That man is fallen, may not be denied; but we are taught that the
evil isincidental, not inherent, and may be traced to physical degeneracy, the influence of a
disordered world, of bad example, and defective education. While undeveloped and dormant in the
soul, there is inherent nobility, the germ of all excellence, which only needs to be aroused and
cherished, until it expands into a perfection which renders it meet for inheritance of the saintsin light.

"Such views of the natural condition of man lead to a corresponding modification of the Scriptural
doctrine of regeneration, which, according to our liberal theologians, is but the awakening of the
dormant excellence of man, giving a new turn to misdirected affections and powers, and is the first
step in the development of hisinherent nobility. The testimony of Scripture asto the utter ruin of
man, and the necessity of being born again, in the singularly emphatic terms used with reference to
the one as well as the other, might seem to present an insuperable objection to the self-exalting
scheme; but an evasion of the objection has already been provided for in atheory of inspiration which
permits everything in the Scriptures which isirreconcilable with their theology, to be explained away
as the exaggeration of enthusiasts or the daring imagery of Eastern poets.

"In such a system of doctrine the mission of Christ can have no place, except as it provides for this
moral development, or aidsit. For, first of al, in the daring exaltation of man, the revealed character
of God istampered with; His perfections are rendered tributary to the supposed interest of His
creatures; His righteousness, holiness and truth are resolved into benevolence; so that there are no
claims of justice to be satisfied, no holiness and truth to be vindicated, and sin is only to be taken
cognizance of in so far asit may interfere with the well-being of the creature. The humiliation,
suffering and death of the Son of God furnished but an impressive spectacle, by which the evil effects
of an unconditional pardon of sin might be averted, and by which the heart of the sinner might be
melted and conciliated. The life and death of Christ, in short, are the moral influences by which the
dormant excellence of the soul is aroused, love to God and man engendered, and by which the
wanderer isto be won into the path of virtue. The ‘influence’ of the Holy Spirit, rather than His
personal agency, now comesin to give effect to the truth and to aid the moral development, just asin
the natural world the influence of the sun’s rays change the desolation of winter into the verdure of
spring.”

When we remember that the Atonement is the most important subject which can engage the minds of
either men or angels: that it not only secures the eternal happiness of all God’s elect, but also givesto
the universe the fullest view of the perfections of the Creator: that in it are hid all the treasures of
wisdom and knowledge, while by it are revealed the unsearchable fiches of Christ: that through the
very Church which has been purchased thereby is being made known to principalities and powersin
the heavenlies the manifold wisdom of God (Eph. 3:10)—then of what supreme moment must it be to
understand it aright! But how is fallen man to apprehend these truths to which his depraved heart is so
much opposed? All the force of intellect isless than nothing when it attempts, in its own strength, to
comprehend the deep things of God. Since a man can receive nothing except it be given him from
heaven (John 3:27), much moreis a specia enlightenment by the Holy Spirit needed if he isto enter
at al into this highest mystery.
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"Great isthe mystery of godliness' (1 Tim. 3:16). Amazing beyond all finite conception is that
transaction which was consummated at Golgotha. There we behold the Prince of Life dying. There
we gaze upon the Lord of Glory made a spectacle of unutterable shame. There we see the Holy One
of God made sin for His people. There we witness the Author of all blessing made a curse for worms
of the earth. It isthe mystery of mysteries that He who is none other than Immanuel, should stoop so
low as to join together the infinite majesty of Deity with the lowest degree of abasement that was
possible to descend into. He could not have gone lower and be God. Well did the Puritan Sibbes say,
"God, to show Hisloveto us, showed Himself God in this: that He could be God and go so low asto
die" (Vol. 5, p. 327).

To what source then can we appeal for light, for understanding, for an explanation and interpretation
of the Cross? Human reasoning is futile, speculation is profane, the opinions of men are worthless.
Thus, we are absolutely shut up to what God has been pleased to make known to usin His Word. If it
be true that we can know nothing about the origin of the old creation save what the Holy Scriptures
reveal — the wild and conflicting guesses of science "falsely so called” (1 Tim. 6:20) only serving to
make this the more evident — then much more are we entirely dependent upon the teaching of Holy
Writ concerning the foundation on which the new creation rests. In his splendid work on "The
Atonement” (1867) Dr. A. A. Hodge rightly affirmed, "l insist that, as the Gospel is wholly a matter
of Divine revelation, the answer to the question, What did Christ do on earth in order to reconcile us
to God? be sought exclusively in afull and fair induction from all the Scriptures that teach upon the
subject. From a survey of all the matter revealed on the subject, what, in the judgment of amind
unprejudiced by theories, did the sacred writers intend us to believe? The result of such an
examination, unmodified by philosophy or secular analogies, is alone, we insist, the true redemptive
work of Christ."

Well did this deeply-taught servant of God say, "unmodified by secular analogies." The truth of God
has been grossly perverted, the honor of Christ grievously sullied, and the people of God (who were
too lazy to diligently study the Scriptures for themselves) have often been misled by the superficial
efforts of irreverent preachers, who sought "Illustrations” from the imaginary analogies in human
relations. For example: the case of acriminal is cited, in whose character there is no redeeming trait,
who is condemned to death for his aggravated crimes. When he stands upon the scaffold, the Queen
of England is supposed to send her son and heir to diein the villain’s stead, that he may again be
turned loose upon society. Y et this monstrous and revolting supposition was offered last century as an
illustration of John 3:16 in the discourse of a popular preacher of wide reputation.

"The plan of redemption, the office of our Surety, and the satisfaction which He rendered to the
claims of justice against us, have no parallel in the relations of men to one another. We are carried
above the sphere of the highest relations of created beings into the august counsels of the eternal and
independent God. Shall we bring our own line to measure them? We are in the presence of Father,
Son and Holy Spirit; one in perfection, will and purpose, If the righteousness of the Father demands a
sacrifice, the love of the Father providesit. But the love of the Son runs parallel with that of the
Father; and not only in the general undertaking, but in every act of it, we see the Son’s full and free
consent. In the whole work we see the love of the Father as clearly displayed as the love of the Son:
and again, we see the Son’slove of righteousness and hatred of iniquity as clearly displayed asthe
Father’'s, in that work of which it were impossible to tell whether the manifestation of love or
righteousness is most amazing. In setting out upon the undertaking we hear the Son say with loving
delight, ‘Lo, | cometo do Thy will’; as He contemplates its conclusion, we hear Him say, ‘ Therefore
doth My Father love Me, because | lay down My life, that | might take it again.” They are onein the
glorious manifestation of common perfections, and in the joy of al the blessed results. The Sonis
glorified by all that isfor the glory of the Father. And while, in the consummation of this plan, the
wisdom of God—Father, Son and Holy Spirit—shall be displayed, asit could not otherwise have
been, to the principalities and powers in heavenly places, ruined man will, in Christ, be exalted to
heights of glory and bliss otherwise unattainable.”
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But while no parallel to the great transaction of the Atonement, or to the relations of the Father, Son
and Holy Spirit as to its accomplishment, can be found in any of the relations of mere creatures to one
another, God has graciously adopted a series of types, historical and ceremonial, to the illumination
of His great plan, and especially to theillustration of the various aspects of the offices and work of
Christ. In these, Divine wisdom is signally displayed. By means of the typical system God was
educating men for the "good things to come," and preparing human language to be a fitting medium
for the revelation of His gracein Christ. By introducing the Levitical system God has shown us the
sense in which such words (in the New Testament) as sacrifice, priesthood, propitiation and
redemption, are to be understood. We cannot here give an exposition of these types, our purposein
referring to them here ssmply being to call attention to the fact that they supply the needed key to
unlock this New Testament mystery.

That which is outstandingly prominent in the typical sacrifices of the Old Testament is, first, that they
were offered to God, having Him for their object and end, instead of being pageants for making
Impressions on men. Second, that they are expiatory, atoning for sin, blotting out iniquities. Third,
that just as the sins of the offerer were imputed to the victim, so the excellency of the victim was
ascribed to the offerer. Fourth, that something more was effected by these offerings than an
atonement being made for sins—a satisfaction was offered to God’ s holiness and justice. This leads
usto call attention to thetitle for this book, and here we cannot do better than give below a digest
from Dr. Hodge' s able comments on this point: —During the latter part of the nineteenth century the
word "Atonement” became commonly employed to express that which Christ wrought for the
salvation of His people. But before then, the term used since the days of Anselm (1274), and
habitually employed by all the Reformers, was " Satisfaction." The older term is much to be preferred,
first, because the word "Atonement” is ambiguous. In the Old Testament it is used for an Hebrew
word which signifies "to cover by making expiation.” In the New Testament it occurs but once,
Romans 5:11, and there it is given as the rendering for a Greek word meaning "reconciliation.” But
reconciliation is the effect of the sin-expiating and God-propitiating work of Christ. On the other
hand, the word " Satisfaction" is not ambiguous. It always signifies that complete work which Christ
did in order to secure the salvation of His people, as that work stands related to the will and nature of
God.

Again: the word "Atonement" istoo limited in its signification for the purpose assigned to it. It does
not express all that Scripture declares Christ did in order to meet the complete demands of God'’ s law.
It properly signifies the expiation of sin, and nothing more. It points to that which Christ rendered to
the justice of God, in vicariously bearing the penalty due the sins of His people; but it does not
include that vicarious obedience which Christ rendered to the precepts of the law, which obedienceis
imputed to all of the elect. On the other hand, the term " Satisfaction” naturally includes both of these.
"As the demands of the law upon sinful men are both preceptive and penal -the condition of life being
‘do thisand live,” while the penalty denounced upon disobedience s, ‘the soul that sinneth it shall
diet — it follows that any work which shall fully satisfy the demands of the Divine law in behalf of
men must include (1) that obedience which the law demands as the condition of life, and (2) that
suffering which it demands as the penalty of sin."

May the Lord gracioudly fit both writer and reader to contemplate and apprehend this wondrous
theme in such away that much fruit may issue to His glory and praise.
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<Ll
The Satisfaction of Christ

Studiesin the Atonement

2. |ts Source

"In approaching this solemn and sacred mystery we should do so with awe and reverence,
remembering it is rather a subject of faith and adoration than of reasoning and arguing; a sanctuary
open indeed to the meek and sorrowful, to the earnest and contrite, but always to be approached with
solemnity and godly fear" (A. Saphir). It iswritten, "The meek will he guide in judgment; and the
meek will he teach hisway" (Ps. 25:9). The "meek" are they who have no confidence in the flesh,
who lean not unto their own understanding, whose dependence is in and upon God alone.

The source of the Atonement or Satisfaction of Christ is God. This of necessity, for only God can
produce that which satisfies Himself. Men can no more provide that which will meet the requirements
of God'’ s holiness and justice against their sins than they can create a universe: "None of them can by
any means redeem his brother, nor give aransom for him" (Ps. 49:7). A perfect law can only be kept
by a perfect creature. One who has been rendered impotent by sin is "without strength" (Rom. 5:6) to
do anything that is good; therefore deliverance must come from without himself: "For what the law
could not do, in that it was weak through the flesh, God sending His own Son in the likeness of sinful
flesh, and for sin, condemned sin in the flesh: that the righteousness of the law might be fulfilled in
us' (Rom. 8:3,4).

"In the beginning, God" (Gen. 1:1). Such words at the commencement of Holy Writ are worthy of
their Divine Author. God is both the Alphaand Omega. He is the Beginning and the End of
everything, for "of him, and through him, and to him, are all things' (Rom. 11:36). Nothing can exist
apart from God. In creation, in providence, and in redemption, God is the Beginning. But for God, not
a creature would have had being. But for God, not a creature could continue for a moment, for "in
Him we live, and move, and have our being." But for God’ s direct permission, sin could not have
entered the world; and but for Hiswill in determining, His grace in providing, His power in securing,
His Spirit in applying, there bad been no satisfaction made for the failed responsibilities of His
people.

Y es, God and God aone is the Source of the great and glorious Atonement. His will was the
determining factor, His love the motive-spring, His righteousness the incentive, His manifested glory
the end. In humbly attempting to amplify the severa members of the preceding sentence, we
earnestly cry with one of old, "That which | see not teach thou me" (Job 34:32). May it please the
God of all grace to prepare the hearts of both writer and reader to contemplate the supernal glories of
the Divine character.

1. THE WILL OF GOD

Of necessity this must be the starting-point when considering the ultimate source of anything, for God
"worketh al things after the counsel of his own will" (Eph. 1:11). It is nowhere said that He worketh
all things according to "the requirements of His holiness," though God does not and cannot do that
which isunholy. Thereis no conflict between the Divine will and the Divine nature, yet it needsto be
insisted upon that God is alaw unto Himself. God does what He does, not ssmply because
righteousness requires Him so to act, but what God does is righteous simply because He doesiit. All
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the Divine works issue from mere sovereignty.

"Creation could be nothing else but a sovereign act. To deny sovereignty here, would be to deny
sovereignty altogether: for, if the created universe came into being, and iswhat it is, as a necessary
consequence of a‘First Cause,’ that first cause could not be a person, could not be endowed with
freedom of will, could not be God. Besides, if the existence of this first cause necessitated the
existence of the universe, it must have done so from all eternity. There could have been no beginning
of the created universe.

"Redemption, as well as creation, must also be a purely sovereign determination of the Divine will.
Thisisrequired by the necessities of the case, aswell as plainly declared in Scripture. No doctrine of
Redemption that in any way casts the slightest shadow over the high mountain of Divine Sovereignty
can be tolerated for amoment. All theologies that in any manner teach or imply that there was any
obligation upon God to do this or that for fallen, rebellious subjects of law, are unscriptural,
unreasonable, if not blasphemous. Divine sovereignty is to be recognized as determined to save any
fallen ones, in determining who should be saved, in ‘choosing,’ raising up,” and ‘delivering up’ the
Savior, and in the Savior’ s giving of Himself; but this Sovereign Redemption once determined, was
wrought out under law, and in exact accordance with law" (Dr. J. Armour, "Atonement and Law,"
1917).

What follows may be deemed to savor of metaphysics, yet do we feel it to be called for in view of
modem slanderers of God. Even some who are regarded as quite orthodox have drawn a broad
distinction, almost a gulf, between the nature of God and the will of God, failing to perceive that
God' swill isan essential part of His nature. Some have descended so low asto affirm thereisin the
very nature of things a standard of right which exists independently and apart from God, according to
which He Himself acts, must act. Such a conception is not only degrading, but blasphemous. Others
who have not adopted this insulting figment, have, nevertheless, been injuriously infected by it, and
suppose that God’ s nature, as quite distinct from Hiswill, is what determines His actions.

There is nothing determined by the nature of God which is not determined by the will of God. "When
we affirm that God is holy, we do not mean that He makes right right, by ssmply willing it, but that
He willsit because it isright. There must be, therefore, some absol ute standard of righteousness' —is
how a so-called Bible teacher has recently expressed himself. Even if it be said that the "absolute
standard of righteousness’ isthe Divine nature, if by this be meant God’ s nature as separate from His
determining will, the expression is, to say the least, faulty and misleading. The will of God isan
essential part of His nature, and therefore Hiswill is "the absolute standard of right." The will of God
Is not something related, dependent and determined; but is sovereign, imperial, regnant.

God Himself is the ultimate and absol ute standard of righteousness. Man is commanded to recognize
a standard of righteousness outside of and above himself, and his will and conduct must conform
thereto. That standard of righteousnessis the revealed will of God. But shall we reason from this that
God also recognizes a standard of righteousness to which His will must be conformed, a standard
which makes right right, and right being made right, He wills it because it is right? No, indeed. The
truth is, that we best discover what the nature of God requires Him to do, by noting what He, by His
will, actually does. When God says, "l will have mercy on whom | will have mercy” (Rom. 9:15), He
assuredly sets before us His will, in its utmost freedom and sovereignty. But this supreme act of
sovereign grace is the act of God Himself, an act into which the whole nature of God (His will being
included in that nature) moved Him.

We fail to trace anything to its original source unless we track it right back to the sovereign will of
God. Thisistrue alike of creation, of providence, and of redemption. God was not obliged to have
created thisworld; He did so smply because it so pleased Him (Rev. 4:10). Having created it, when
Adam fell, He could have well |eft the whole race to perish in its sins, and would have done so, unless
His sovereign will had, previoudly, determined otherwise. Justice did not require Him to intervenein
mercy, for as the righteous Governor of the world, He might have proceeded to uphold the authority
of Hislaw by exacting its penalty upon all the disobedient, and thus have given to the unfallen angels
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afurther example of His awful vengeance. Nor did His goodness require that He should rescue any of
His rebellious subjects from the misery, which they had brought upon themselves, for He had already
given acomplete display of that in creation. Nor did His love, abstractly considered, demand that a
Savior should be provided; had that been the case one must also have been given to the angels which
fell.

It needs to be pointed out that the manifestative glory of God does not depend upon the display of any
particular attribute, but rather upon the exhibition of them al, in full harmony, and on proper
occasions. He is glorified when He bestows blessings upon the righteous, and is equally glorified
when He inflicts Punishment on the wicked. God’ s manifestative glory consists in the revelation of
His character to His creatures; yet thisis purely optional on His part: it is quite voluntary, and
contributes nothing to His happiness, and might have been withheld had He so pleased. Y et, as God
aways acts consistently with Himself, if He shows Himself at all to His creatures, the discovery will
ever correspond to the greatness and excellency of His nature.

That the atoning death of Christ had its source in the will of God, is plainly declared in Acts 2:23,
"Him being delivered by the determinate counsel and foreknowledge of God." Though accomplished
in the fullness of time, it was resolved upon before time, decreed and enacted in heaven by the
Eternal Three. Therefore do we read in Revelation 13:8 of "The Lamb slain from the foundation [or
"founding"] of the earth." Christ was "the Lamb slain" determinately, in the counsel and decree of
God (Acts 2:23); promissorily, in the word of God passed to Adam after the fall (Gen. 3:15);
typically, in the sacrifices appointed immediately after the promise of redemption (Gen. 3:21; 4.4);
efficacioudly, in regard of the merit of it, applied by God to believers before the actual sufferings of
Christ (Rom. 3:25; Heb. 9:15).

"He [God] made him [Christ, the Mediator] to be sin for us (2 Cor. 5:21): "made” or "constituted” by
a Divine statute (i.e., He was ordained to enter the place of the penal condition of sinners). Had not
God appointed it, the death of Christ had had no meritorious value. Once more in Hebrews 10 the
efficacy of Christ’s sacrifice unto the elect is traced back and directly ascribed to the eternal and
sovereign will of God. In verse 7, we find Christ Himself saying, as He was about to become
incarnate and enter thisworld, "Lo, | come to do thy will, O God"; whilein verse 10 we are told, "by
the which will we are sanctified [consecrated to God] through the offering of the body of Jesus Christ
once for al." That which saves, or sanctifies, usis not smply the offering of Christ—for that had
availed us nought if it had not been Divinely appointed—~but the "will" and decree of the Eternal
Three concerning that offering.

2. THE LOVE OF GOD

Love was, or better is, the motive-spring of al God’ s goodness and grace toward His people. He has
for them an "everlasting love" (Jer. 31:3). It was "in love" that He "predestinated us unto the adoption
of children by Jesus Christ to Himsalf" (Eph. 1:5). Proof of thisis, that, from all eternity He,
"accepted usin [not "in Christ," but] the Beloved" (Eph. 1:6)-note carefully that this declaration is
given before reference is made to the forgiveness of our sinsin verse 7. Had it so pleased God, He
could have prevented the entrance of sin into thisworld, He could have restricted the progeny of
Adam to the persons of His elect, and He could have taken them to heaven without their having been
polluted by sin and redeemed from it, there to enjoy eternal bliss forever. That would have been an
astonishing demonstration of Hislove for us. Yet it pleased God to grant unto His people still further,
fuller, deeper, higher, manifestations of Hislove to and for them.

God loved His people in ordaining them to eternal life (Acts 13:48; Rom. 9:11-13), but He gave yet
grander proof by suffering them to fall into a state of spiritual death, and then sending His own dear
Son to redeem them out of it. Three hundred years ago Dr. Thomas Goodwin, in hisincomparable
exposition of Ephesians 1, pointed out that, "Had we at first been brought to that communion with
Christ which we shall have in heaven after the day of judgment, without having known either sin or
misery, it had been a good and blessed condition indeed; we should have infinitely rejoiced in it, and
had reason to so have done. But certainly heaven will be sweeter to us by reason of our having once
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fallen into sin and misery, and then having a Redeemer that came and freed us from all, and then
brought us to heaven. Oh, how sweet will this make heaven to be unto you!...

"| would have you observe this that it may mightily and wonderfully instance the love of God toward
us. The last words of Ephesians 1:6 are that God hath accepted us in His Beloved, while the first of
verse 7 are ‘' In whom we have redemption through his blood.” What! Was He God’ s Beloved, and
have you redemption in Him too? Shall God sacrifice His Beloved! God chose us to be holy in
heaven with Himself (v. 4), to be sons with Him there (v. 5), to delight in us there (v. 6)! Let that
purpose stand: let them never come to be sinful, let Me have them up in heaven presently with My
Son. One would have thought God might have said this. No, God would commend His love yet
further. He would let them fall into sin; to redeem them. He would sacrifice this Beloved. He had so
much love in His heart that He could commend it to us no way but by sacrificing His Beloved. How
wondrously has He displayed His love!"

That love was the motive-spring which caused God to provide for His people an atoning sacrifice for
their sins, is clear from the well-known words of John 3:16, "For God so loved the world that he gave
his only begotten Son." So too in 1 John 4.9, 10, "In this was manifested the love of God toward us,
because that God sent his only begotten Son into the world, that we might live through him. Herein is
love, not that we loved God, but that he loved us, and sent his Son to be the propitiation for our sins.”
Thus the sacred oracles celebrate the work of redemption as the highest and most remarkabl e instance
and exhibition of Divine love, and direct usto behold it acted out in the highest degree and to the
utmost advantage, to be seen and admired by all the elect as an exhaustless and endless source of
gratitude and praise. The more unworthy and ill-deserving the objects of that love were in themselves
— sinners, enemies (Rom. 5:7-10) — the more amazing that love. The greater the deliverance
effected by it, and the costlier the sacrifice to procure that deliverance, the moreis such love
crowned. The greater the difficulties to be overcome — sin, death, the-grave — the more was that
love magnified. The greater the blessings bestowed — justification, sanctification, glorification — the
more isthat love to be adored.

"Herein was the emphasis of Divine loveto us, that ‘He sent His Son to be the propitiation for our
sins' (1 John 4:10). It was love that He would restore men after the Fall; there was no more necessity
of doing thisthan of creating the world. As it added nothing to the happiness of God, so the want of it
had detracted nothing from it. There was no more absolute necessity of setting up man again after his
breaking with God, than anew repair of the world after the destructive deluge. But that He might
wind up Hislove to the highest pitch, He would not only restore man, but rather than let him liein his
deserved misery, would punish His own bowels to secure man from it. It was purely His grace [which
is love bestowing favors on the hell-deserving — A.W.P.] which was the cause that His Son ‘tasted
death for every’ son, Hebrews 2:9" (S. Charnock, 1635).

3. THE RIGHTEOUSNESS OF GOD

The Atonement of Christ directs our thoughts toward God as One whaose governmental holiness
demanded satisfaction, whose inflexible justice insisted that its claim be fully met, and whose
righteous law must be magnified and made honorable, before any resultant blessings could flow to
His elect, considered as the guilty and depraved children of Adam. God can "by no means clear the
guilty" (Exodus 34:7). Unlike so much that passes for it in the human realm, the love of God is not
lawless; it is not exercised in defiance of righteousness. God is"light" (1 John 1:5), aswell aslove;
and because He is such, sin cannot be ignored, its heinousness minimized, nor its guilt cancelled.
True it isthat, where sin abounded, grace did much more abound. Y et grace did not abound at the
expense of righteousness, rather does "grace reign through righteousness’’ (Rom. 5:21).

But could not God remit the sins of His people without an atoning satisfaction? This question is
explicitly and authoritatively answered for us in Hebrews 9:22, "Without shedding of blood is no
remission.” Commenting on thisin his remarkable book "The Atonement™" (1871), the late Hugh
Martin said, "No doubt, at first sight, this seems merely to allege afact, without assigning areason. It
seems to intimate nothing more than the historical truth, that in point of fact God never has remitted
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the sins of men without shedding of blood. But if emphasisis placed on the word remission, and if a
true ideais entertained of the transaction which that word represents, the proposition, ‘ without
shedding of blood is no remission,” will be found not merely to allege the fact, but also assign a
reason for that fact — to embody not only the historical verity, but the underlying principle which
justifiesit, and which only needs to be carefully investigated and apprehended to furnish a
satisfactory answer to the question, Why should not God remit the sins of men without an
Atonement?

"For, when the inspired writer affirms that without shedding of blood is no remission, it isasif he had
said: You may imagine aforgiveness without shedding of blood, if you will; you may conjecture, or
conjure up, some other scheme or principle of pardon; you may conceive of God as dealing with the
sinner, and delivering him from the punishment due to his iniquities, without these iniquities being
expiated, without the penalty incurred by them being exacted, without the law of which they are
transgressors being relieved from the stain of dishonor which they had cast upon it, without any
costly sacrifice, any solemn propitiation, any priceless ransom. But whatever this transaction might
be, it would not be remission. Granting that it were quite possible for God to let the sinner off; to
wipe out, by a mere arbitrary decree, and without any satisfaction to divine justice, the debt which the
sinner had contracted; to cease from His anger toward His enemies and return to a state of friendship;
to say, Your sins be forgiven you, you have nothing now to fear; all this, ‘without shedding of blood,’
without any sacrifice, or atonement, or expiation: still all this, whatever it might amount to, does not
amount to remission. Call it what you please: be it what it may; it is not remission. It may be held up
as an equivalent for it; it may bein room and lieu of it; it may be all that multitudes care to inquire
after, or have ever felt the need of, or troubled themselves to seek. But, however possible it might be
on God'’ s part, however satisfactory it might be on their part, it is not remission. It may look likeit. It
may seem to carry with it all that the unenlightened have any thought of when thinking of remission;
but real remission it is not. Without shedding of blood it is not remission.

"What the enlightened conscience of an anxious inquirer longsfor is‘remission’ —remission of sin.
And what isthat? It isremoval of guilt; removal of liability to the wrath of God; removal of
Criminality or ill-desert. It is a sentence of ‘Not Guilty.’ It isarecognition of blamelessness before
the Holy One of Isragl; a position and relation toward God, therefore, in which His wrath would be
undue, unrighteous, impossible. That would be Remission.”

We must not anticipate the ground which we hope to cover in later chapters, except to say here that,
the great problem which confronted God, and which we make so bold as to say could never have been
solved by either human or angelic intelligence, was, How mercy might act freely without justice
being insulted, or how justice might exact its full due without mercy’s hands being tied. A marvelous,
perfect and completely satisfactory solution to this problem has been found and furnished in the
Satisfaction made to God by the mediatorial Redeemer. It isin this satisfaction that "Mercy and truth
are met together; righteousness and peace have kissed each other” (Ps. 85:10). It isthis satisfaction
which has enabled God to be "just, and the Justifier of him which believeth in Jesus® (Rom. 3:26).

4. THE GLORY OF GOD

Rightly has it been said that " The ultimate reason and motive of all God’ s actions are within Himself.
Since God isinfinite, eternal and unchanging, that which was His first motive in creating the universe
must ever continue to be the ultimate motive or Chief end in every act concerned in its preservation
and government. But God'’ s first motive must have been just the exercise of His own essential
perfections, and in their exercise the manifestation of their excellence. Thiswas the only end which
could have been chosen by the Divine mind in the beginning, before the existence of any other
object" (The Atonement, Dr. A. A. Hodge). The Scriptures are very explicit on this point, "The Lord
hath made all things, for himself* (Prov. 16:4). "For of him, and through him, and to him, are all
things' (Rom. 11:36). "Thou hast created al things, and for thy pleasure they are and were created"
(Rev. 4:11).

The ultimate motive, therefore, which moved God to ordain Christ as Satisfaction for the failed
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responsibilities of His people must have been the Divine glory, and not the effects intended to be
produced in the creature. But glory is manifested excellence, and moral excellence is manifested only
by being exercised. The infinite justice and love of God both find their highest conceivable exercise
In the sacrifice of His own Son as the Substitute of guilty men. God did ordain to have other sons
beside Christ (Rom. 8:29), but it wasin order that they might behold His glory (John 17:24), and that
He might "be glorified in them" (John 17:10). To ordain Christ to come into thisworld as Man, only
upon the occasion of man’s sin and for the work of redemption, would be to subject Christ unto us,
and to make our good the "end" of God’ s action. Such a conception is not only extremely absurd, but
terribly impious. Adam was not made for Eve, but Eve for Adam; and as the woman is "the glory of
the man" (1 Cor. 11:7) so the saints are called "the glory of Christ" (2 Cor. 8:23); and asthe saints are
Christ’s, so is Christ, the Mediator, "God's" (1 Cor. 3:23).

5. THE COVENANT OF GOD

Though we have made this a heading distinct from the preceding four, yet we would point out that it
isin the Everlasting Covenant we find the will, the love, the righteousness, the glory of God, united,
as the moving cause or causes of the perfect provision found in the Satisfaction of Christ.

Aswe have insisted in previous paragraphs, had God so pleased He might never have created asingle
being to admire His perfections. When creatures were admitted to that wondrous spectacle, and then
became guilty of dishonoring Him, He might have further revealed Himself only in wrath, pouring
out the vials of Hisindignation upon the spot which they inhabited, and turning it into a scene of
desolation. What would be the loss of aworld to Him in whose eyesiit is as nothing, yea, less than
nothing and vanity (Isa. 40:17)?

It follows from these premises, the truth of which cannot be gainsaid, that the plan which God
designed for the salvation of His elect, who by nature also shared in the ruins of Adam’ sfall,
originated not only in His sovereign grace, but was determined solely by His own imperial will.
Therefore, in contemplating the work of redemption we need to ascend to its source, and begin with
the consideration of that eternal agreement between the Persons of the Godhead, on which the whole
dispensation of grace to fallen men is founded. That agreement is spoken of in the Scripture as"The
everlasting covenant” (Heb. 13:20).
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<Ll
The Satisfaction of Christ

Studiesin the Atonement

3. Its Necessity

In employing this term, the necessity of the Atonement, we are making use of an expression which
callsfor careful definition and explanation. Unfortunately, many writers have failed to perform this
duty, with the consequence that 1oose and, oftentimes, most God-dishonoring views are entertained
upon this aspect of our subject. To say that God must or must not do certain things is the language of
fearful impiety, unless expressly warranted by the very words of Holy Writ. We are living in a day
which is strongly marked by irreverence, and the most degrading views of the Almighty are now
entertained by some who imagine their views of the Almighty are quite orthodox. It would be a
simple matter for usto give illustrations and proofs of this, but we refrain from defiling our readers (1
Cor. 15:33). Suffice it now to point out, once more, that never was there a time when Gods people
more earnestly needed to heed that word, "Prove al things' (1 Thess. 5:21).

"The Lord of hostsis excellent in counsel and excellent in working" (Isa. 28:29). Infinite wisdom
never acts aimlessly. God, who is perfect in knowledge, does nothing without good reason. All His
works are proportioned according to His unerring designs. Thisistrue alike in His acts of creation,
providence and grace. At the close of the six days work we read, "And God saw everything that He
had made, and behold, it was very good" (Gen. 1:31). Concerning His government over us, "We
know that all things work together for good to them that love God, to them who are the called
according to his purpose" (Rom. 8:28). And as for the operation of His grace, faith unhesitatingly
affirms "He hath done all thingswell" (Mark 7:37).

Now the most wondrous of all God'sworks s that which was performed by His Son here upon earth.
When we attempt to contemplate what that Work involved, we are lost in amazement. When we
seriously endeavor to gauge the depths of unutterable shame and humiliation into which the Beloved
of the Father entered, we are awed and staggered. That the eternal Son of God should lay aside the
robes of Hisineffable glory and take upon Him the form of a servant, that the Ruler of heaven and
earth should be "made under the law" (Gal. 4:4), that the Creator of the universe should tabernacle in
thisworld and "have not whereto lay His head" (Matthew 8:20), is something which no finite mind
can comprehend; but where carnal reason fails us, a God-given faith believes and worships.

As we trace the path which was trod by Him who was rich yet for our sake became poor, we cannot
but feel that we are entering the realm of mystery; the more so when we learn that every step in His
path had been ordered in the eternal counsels of the Godhead. Y et, when we find that path entailing
for the One in whom the Father was well pleased, immeasurable sorrow, unutterable anguish,
ceaseless ignominy, bitterest hatred, relentless persecution, both from men and Satan, we are made to
marvel. And, when we find that path leading to Calvary, and there behold the Holy One nailed to the
Cross, our wonderment deepens. But, when Scripture itself declares that God not only delivered up
Christ into the hands of earth’ s vilest wretches to be reviled and blasphemed, that God Himself was
not merely a spectator of that awful scene, that He not only beheld the sufferings of Heaven's
Darling, but that HE also smote Him, scourged Him with the rod of Hisindignation, and called upon
the sword to smite His "Fellow" (Zech. 13:7), we are moved to reverently inquire into the needs-be
for such an unparalleled event.
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That the incarnation, humiliation and crucifixion of the Son of God were necessary, no one who (by
grace) bows implicitly before the Word of Truth can doubt for amoment. The language of Christ
Himself on this point istoo plain to be misunderstood. To Nicodemus He said, "As Moses lifted up
the serpent in the wilderness, even so must the Son of man be lifted up: that whosoever believeth in
him should not perish, but have eternd life" (John 3:14, 15). To His disciples He declared, "how that
He must go to Jerusalem, and suffer many things of the elders and chief priests and scribes, and be
killed, and be raised again the third day" (Matthew 16:21). So too on the day of His resurrection, He
asked, "Ought not Christ to have suffered these things, and to enter into his glory?*' (Luke 24:26).
Nevertheless, plain and positive as is the language of these verses, we need to be much upon our
guard lest we draw from them a conclusion which will clash with other scriptures and lead usto a
most dishonoring conception of God.

From the passages just quoted, and others of asimilar character, not afew good men have drawn the
inference that the sufferings of Christ were an absolute necessity, that the very nature of God
rendered them so indispensabl e that apart from them the salvation of sinners was impossible; yea, that
no other possible alternative presented itself to the omniscience of God. To such assertions we cannot
assent, for they go beyond the express language of Holy Writ. However plausible the reasoning may
be, however logical the deduction, we must, where Scriptureis silent, resist a conclusion so
momentous. To say that the all-wise God Himself could find no other way of saving sinners,
consistently with His holiness and justice, than the one He has, is highly presumptuous. To declare
that Omniscience was helpless, that God was obliged to adopt the means which He did, is perilously
nigh unto blasphemy.

To affirm that God has selected the best possible way to magnify all His perfectionsin the
redemption of His people, isto affirm that which is honoring to Deity, but to assert that this was the
only way, is going beyond what Scripture declares. That supremest wisdom and supremest love
would seek the noblest means to achieve the most glorious ends, we firmly believe; but to conclude
that God was unable to contrive any other method is mere fatalism, and, we might add, semi-atheism.
According to the theorizing of some theologians we ought to change Ephesians 1:11 so that it reads,
"He worketh all things after the necessities of His own nature." Not so did Christ reason in
Gethsemane: He did not accept the bitter cup because of the inexorableness of God' s nature, but out
of Submission to Hiswill.

From the words of our Savior in the Garden, "If it be possible let this cup pass from me," it has been
inferred that it was impossible it should do so. In one sense that istrue: God had ordained that Christ
should die, the terms of the everlasting covenant required it, the will of God demanded it; so die He
must. But thisis avery different thing from saying that when the Godhead held Their councils no
other alternative could be devised, that the death of Christ was an absolute and unavoidable necessity.
It isindeed most striking to note, and worthy of our most reverent attention, that at the very time our
agonizing Savior presented His petition, He said, "Abba, Father, all things are possible unto thee;
take away this cup from me: nevertheless not what | will, but what thou wilt" (Mark 14:36).

In summing up this point, let us never forget that the Atonement originated in the mere good pleasure
of God. He was not obliged to save any sinners; He was under no obligations to provide a Redeemer
at all. That He did so, was purely a matter of grace, and, in the very nature of things, the bestower of
"grace” isfree, absolutely free, to bestow or withhold it, otherwise it would cease to be "grace," and
become a debt owed to its recipient. Asto the method by which God chose to manifest His grace, we
can only say that the appointed Mediator has answered to every perfection of God and superlatively
magnified all His attributes; and that this Savior is both the gift of His love, and the appointment of
Hiswill.

Once again we would remind ourselves that we are within the realm of mystery, mystery deep and
insolvable to finite intelligence. The entrance of sin into the world, God' s infinite abhorrence of it, the
moral requirements of His government concerning its punishment, the saving of His own people from
it, the magnifying of His own name by it, are some of the principal elements entering into this
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mystery; and the relation which the whole mediatorial scheme of Divine grace has there unto, is what
IS now to engage our attention. Conscious of our utter incapacity to even grapple with, much less
solve, a problem so profound; conscious that reasoning thereon is worse than futile, we would
prayerfully turn, in humble dependence upon the Spirit of Truth, to the Holy Scriptures, to ascertain
what light God has been pleased to throw upon this mystery of mysteries.

1. THE ATONEMENT WASNECESSITATED BY THE WILL OF GOD

Unless this be our starting point we are certain to err. God's Word implicitly declares that He
"worketh all things after the counsel of his own will" (Ephesians 1:11). The whole extent of this
passage contains arevelation of God’s eternal counsels concerning His own people. It takes us back
before the foundation of the world to the time when He chose them in Christ. While it makes known
that it wasin love He predestinated them unto the adoption of children by Jesus Christ unto Himself,
it a once adds, that this purpose was "according to the good pleasure of hiswill" (v. 5).1t isin Christ
that we have "redemption through His blood, the forgiveness of sins, according to the riches of His
grace" (v. 7), yet right after we are told, "Having made known unto us the mystery of hiswill,
according to his good pleasure which he hath purposed in himsealf" (v. 9).

The above passage ought to make it abundantly plain to every impartial mind that the Atonement or
Redemption which God has so graciously provided for His elect, sprang from no obligation either in
His own nature or from any claims which His creatures had upon Him. There have been not afew
writers and preachers who have blasphemously asserted that the fall of man obliged God to provide a
Redeemer. They have had the effrontery to affirm that since the Creator permitted Adam to bring ruin
upon himself and his descendants, the least He could do was to raise up a Restorer. They say the
exigencies of the situation which sin introduced into the world, required that some remedy be given
that would neutralize its baneful effects. In short, these traducers of the Most High have argued that
the Atonement was imperative, if God was to justify His creation of man and vindicate Himself for
allowing him to lose his original uprightness. It is to such arrogant rebels that Jude 1:10 refers: "But
these speak evil of those things which they know not."

Others, who gave vent to the enmity of the carnal mind against God in a more moderated form, have
insisted that the benevolence of God required Him to provide a Savior for sinners. While allowing
that man himself isto shoulder the full blame for the condition in which he now finds himself, while
granting that God has justly punished the disobedience of our first parentsin ordaining that all their
descendants shall taste the bitterness of sin’s wages, yet they imagine that God' s pity for Adam'’s
fallen children obliged Him to provide a Savior for sinners. A sufficient refutation of this widely-held
error isfound in the Creator’ s treatment of the angels that fell: no Savior was provided for them!
"God spared not the angels which sinned” (2 Pet. 2:4). Thereis plain proof that the benevolence of
God did not render the Atonement imperative.

Whatever claims an unfallen creature may have upon God, certainly arebel against Him is entitled to
nothing but summary judgment. Nor can offenders against His moral government by anything they
perform, lay Him under obligation to furnish them with alegal ground of deliverance from sin. To
say that they can, would be investing guilty sinners with the power to control the Divine Lawgiver,
and would completely divest God’ s grace of its character of sovereign, free, and unmerited favor. No,
there was nothing either in the perfections of God' s character nor in the claims of His creatures,
which rendered the Atonement an absolute necessity. God’ s purpose to save a remnant according to
the election of grace arose solely out of His own free and sovereign will: the provision of a Savior to
save His people from their sins sprang from naught but God’ s own determination.

2. THE ATONEMENT WASNECESSITATED BY THE LAW OF GOD

In saying that the Atonement was necessitated by the Law, we are not contradicting what has been
said above, as will plainly appear if close attention be given to the sentences immediately following.
The sovereign will of God was exercised in at least two things with respect to the Atonement: first, in
His original purpose to save sinners, for that was solely His mere good pleasure; second, in the
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process decreed whereby they should be saved, namely, through the vicarious work of a Redeemer.
Having purposed to save His people from the wrath to come, it pleased God to resolve that their sins
should be remitted in away whereby His Law should be honored and magnified. But let it be
carefully remembered that in this too God acted quite freely, and not from any constraint. The Law
itself is of His own appointment, and not something superior to Himself. Having purposed to save,
the Everlasting Covenant was drawn up, and the Mediator having freely accepted its terms and
having voluntarily placed Himself under the Law, thenceforward all was done in obedience to the
Law. Thus, the Eternal Three having elected that redemption should be effected under the Law, all
was wrought out in perfect accordance with the Law.

It isin the light of these facts that the passages quoted in an earlier paragraph, respecting the relative
necessity of the Atonement, are to be interpreted. "As Moses lifted up the serpent... so must the Son
of man be lifted up." There was no absolute necessity in either case. It was sovereign grace, pure and
simple, which provided away of life for the guilty |sraglites who were dying in the wilderness. It was
by Divine appointment that both the brazen serpent and the Antitype were "lifted up.” So of Matthew
16:21: Christ "must" go up to Jerusalem and be killed. Why? Because God had so ordained, because
the terms of the Everlasting Covenant so required. So it was not possible for the "cup" to pass from
the agonizing Savior. Why? Because God had willed that salvation should come to His people viaHis
drinking it; thus it had been unalterably determined. "Without shedding of blood there could have
been no remission” is what Scripture nowhere affirms. But under the regime God has instituted,
"without shedding of blood is no remission” (Heb. 9:22).

It has been well said that "The work of redemption as well as the course of Nature proceedsin
accordance with a predetermined plan, and under absolute and invariable law, law quite as exact as
that which governs the material universe. Every end contemplated by the divine mind in the realm of
the spiritual, and all means for its attainment under the reign of absolute law, were determined, with
infinite exactness, from the beginning” (Dr. J. Armour).

The anal ogies between the reign of law in the natural and in the moral spheres are both close and
numerous, the former serving to adumbrate the latter. For example, first, every law in the natural
world, such as that of the recurring seasons or of gravitation, has been ordained and imposed by the
Creator according to His own sovereign will. So too has every law in the moral realm, as that of
sowing and reaping, sin and its punishment, been appointed by God. Second, the reign of law, as
such, isinvariable and inexorable: it knows of no exceptions. If the dearest child on earth drinks
poison by mistake, it produces precisely the same effects as though the vilest wretch had deliberately
taken it to end his earthly existence. Third, yet, though law and its demands cannot be defied with
impunity, ahigher law may be set in motion reversing the action of an inferior. Poisons have their
antidotes. The law of gravity may be overcome by lifting an object from the ground. Law is never
suspended, but higher power may intervene and deliver from the effects of alower by magnifying a
superior law. This was the case with the Atonement.

Law requires conformity to its precepts. The more perfect alaw, the greater the obligations to respect
it. Given alaw whichis"holy and just and good" (Rom. 7:12), and obedience to it becomes
imperative. For God to repeal or even suspend it would be tantamount to acknowledging there was
some defect init. This could never be. Therefore, creatures made under that law must, of necessity,
render obedienceto it. In case of their failure, then, before it were possible to justify them, that is,
pronounce them righteous, up to the required standard, another must fulfill that law on their behalf,
and his righteousness or obedience be imputed to their account. This has actually been done. Christ
was "made under the law" (Gal. 4:4), "fulfilled" it (Matthew 5:17), and His obedience has been
placed to the legal credit of all His people (Rom. 5:19), so that they are now made "the righteousness
of God in him" (2 Cor. 5:21).

The law not only requires obedience to its precepts, but demands the punishment of its transgressors.
Its invariable sentence is "The soul that sinneth, it shall die" (Ezekiel 18:4). Inasmuch as God Himself
declared this, and He "cannot lie," it inevitably ensues that wherever sin isfound, death with all that it
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includes, must certainly follow. The Lord has expressly affirmed that He "will by no means clear the
guilty" (Exodus 34:7). The only way of escape for law’ s transgressorsis for Another to suffer the
penalty in their stead. Under the regime which God has instituted, were He to pardon without
satisfaction made to His broken law by a Substitute being paid sin’ s wages, then, God would not only
trample upon His own law, but disregard His solemn threatening, and Scripture says "He cannot deny
himself" (2 Tim. 2:13). Therefore did God Himself provide that wondrous sacrifice upon which the
righteous penalty of the law fell.

To understand aright the work of Redemption, it is all-important that we should hold correct views of
the law of God under which man has transgressed, and the state into which he, by rebellion, has
fallen. The law of God points out the duty of man, requiring from him that which isright and just. It
cannot be altered in the least degree to exact more or less. It istherefore an unalterable rule of
righteousness. This law necessarily implies, as essentia to it, a sanction and a penalty — a penalty
exactly fitted to the magnitude of the crime in transgressing it. Every creature who is under thislaw is
bound by infinite obligations to obey it, without the slightest deviation from it throughout the whole
of hisexistence. But by transgressing it, man has righteously incurred its penalty and fallen under its
curse: "Cursed is every one that continueth not in all things which are written in the book of the law
to do them" (Gal. 3:10).

Now the curse under which sinners have fallen, cannot be removed nor the transgressor released until
full satisfaction has been made to it. Such satisfaction the sinner himself is utterly unable to render:
"By the deeds of the law there shall no flesh be justified in his sight” (Rom. 3:20). Because the law of
God is an unalterable expression of Hiswill and moral character, neither its demands nor threatenings
can be abated. The authority of the law must be maintained. To pardon without a satisfaction would
be acting contrary to law. This insuperable barrier in the way of the sinner’ s deliverance is what
underlies the relative necessity for the Mediator and Deliverer.

In order for the curse of the law to be removed from him who had incurred its anathema, it must fall
upon another who is made a cursein his stead. It is at this point the amazing riches of Divine grace
have been displayed. Not only was the Christ of God "made under the law," not only did He render
perfect obedience to its precepts, but in addition — O wonder of wonders — He was "made a curse
for us' (Gal. 3:13). Him did God Himself foreordain to be "a propitiation through faith in His blood
to declare His righteousness... that He might be [not merely "merciful,” but] just, and the Justifier of
him which believeth in Jesus' (Rom. 3:25,26).

3. THE ATONEMENT WASNECESSITATED BY SIN

In asserting that the Atonement was necessitated by sin, let it not be supposed for a moment that the
entrance of sin into this world was a calamity unanticipated by the Creator, and that the Atonement is
His means of remedying a defect in His handiwork. Far, far from it. So far from man’sfall being
unforeseen by God, the Lamb was "foreordained before the foundation of the world" (1 Peter 1:19,
20). The tragedy of Eden was no unlooked — for catastrophe, but foreknown and permitted by God
for His own wise reasons. No, we employ the term used in this third heading in the sense of a
conditional necessity. As we sought to show in the previous chapter, the ultimate reason and motive
of all God’s acts are found within Himself, and that reason and motive is ever His own glory. But
"glory" is manifested excellency, therefore God magnifies His manifestative glory by the exercise
and exhibition of His manifold perfections.

Wondrously has God used sin as an occasion for displaying His own attributes. He has employed it as
adark background from which has shone forth the more resplendently the beauties of His wisdom,
His holiness, His faithfulness, His grace. Thus He has made the very wrath of man to "praise him"
(Ps. 76:10). God isineffably holy. As such, He is absolutely free from every vestige of moral
pollution. He delights in whatever is pure, and therefore He hates whatever isimpure: "Thou art of
purer eyes than to behold evil, and canst not ook on iniquity” (Hab. 1:13). Now sin is directly
opposed to the holiness of God, for it is essentialy impure, filthy, abominable; thereforeisit the
object of His unceasing detestation. How then shall God' s abhorrence of sin be manifested but by His
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punishment of it?

The Atonement relatively necessitated by sin is obvious from other considerations. Had the creature
never falen, he had never merited sin’s wages. Had he never transgressed against God's law, no
satisfaction had been required for its outraged honor. Sin being obnoxious to both the nature and the
law of God renders those who have committed it subject to His displeasure. Again; sinisagrievous
dishonor to the manifested glory of God (Rom. 3:22), adirect insult offered to the high Mg esty of
Heaven, and were sin pardoned without an adequate satisfaction, it would be tantamount to saying
that God may be insulted with impunity. But if the holiness of God requiresthat sin shall be
punished, if the law of God requires a satisfaction should be rendered its honor, how can its
transgressors possibly escape? Sin has imposed a gulf between the thrice holy One and those who
have rebelled against Him (Isaiah 59:2). Man is utterly incapable of filling up that gulf or of passing
over it.

Well might Job exclaim, "For Heisnot aman, as | am, that | should answer Him, and we should
come together in judgment. Neither is there any Daysman betwixt us, that might lay his hand upon us
both" (9:32,33). Ah, a"Daysman," a Mediator, one able to come "betwixt," is what was so urgently
required. And what the terrible condition of fallen sinners needed, the matchless grace of God freely
provided. Christ isthe Divine answer to the Devil’ s overthrow of our first parents. And in Christ, and
by Christ, every attribute of God has been glorified and every requirement of His law satisfied.
Through the incarnation, life and death, of His blessed Son, God has shown to all created
intelligences what aterrible thing sin is, what a dreadful breach it had made between Himself and His
creatures, how impartial is Hisjustice, what an ocean of loveisin His heart to promote the happiness
of His people, and above all, He has secured and advanced His own manifestative glory by the
honoring of al His attributes. Through the Atonement God has been vindicated.

But let the final thought of our chapter be this: it was sin which required the Atonement. L et each
truly Christian reader make it individual: it was my sins that brought down the eternal Son of God to
thisworld of darkness and death. Had there been no other sinner on earth but me, Christ had certainly
come here. Yes, it was my dreadful and excuseless sins which caused the Lord of glory to become
"the Man of Sorrows." It was my sins which required the Beloved of the Father to descend into such
unfathomable depth of shame and suffering. It was for me the ineffably Holy One was "made a
curse." It was for me He endured the Cross, suffered separation from God, and tasted the bitterness of
death. O may the realization of this make me hate sin, and cry daily to God for complete deliverance
from it. May the realization of grace so amazing constrain me to live only for Him "who loved me and
gave Himself for me" (Gal. 2:20).
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<Ll
The Satisfaction of Christ

Studiesin the Atonement

4. ItsPre-requisites

Before we are in the position to discern what was required in order for an atonement to be made for
the sins of believers, or more specifically, what were the qualifications which must be possessed by
him who should render an acceptabl e satisfaction to God, it is essential that we should know
something of the actual nature of the Atonement itself. This we shall endeavor to define at length in
the chapters which are to immediately follow; but, to pave the way for amore intelligent
consideration of the perfections of the Mediator, let us briefly state what it was that Christ came here
to do. The Son of God became the Son of man in order that sons of men might become sons of God.
But these sons of men were not merely creatures, they were fallen and sinful creatures, and, as such,
hateful to God, and under the condemnation of Hisinexorable law.

Sin has produced a tremendous gulf between the thrice holy God and the rebellious children of Adam.
Man has no ability whatever to fill in or pass over that gulf. Not only is he alienated from his Maker
(Eph. 4:18), but that law which he has broken insists upon full reparation, and this, man is
Incompetent to render. Thus, his case is desperate indeed. His only hope, as we sought to show near
the close of our last chapter, liesin a mediator espousing his cause, a mediator acceptable to that God
whom man has so grossly and grievously offended, a mediator both willing and qualified to
undertake for him. But where was such an one to be found? where was one who could bridge the
awful gulf sin had made, who was fitted to be entrusted with the interests of the Godhead, and who
was capable of representing those who were, in the scale of being, so far, far below Him?

" Although man had remained immaculately innocent, yet his condition would have been too mean for
him to approach to God without a Mediator. What, then, can he do, after having been plunged by his
fatal fall into death and hell, defiled with so many blasphemies, putrefying in his own corruptions; in
aword, overwhelmed by every curse? Since our iniquities, like a cloud, intervene between us and
God, entirely alienating us from heaven, no one that could not approach to God could be a mediator
for the restoration of peace. But who could have approached Him? Could any of the children of
Adam? No; they, with their first parent, dreaded the Divine presence. What, then, could be done? Our
situation was truly deplorable, unless the Divine majesty itself would descend to us; for we could not
ascend to it. Thus it was necessary (as arising from the heavenly decree) that the Son of God should
become Immanuel, that is, God with us' (Calvin’s Institutes, Book 2, Chap. 12).

Y et instead of removing, this only seemsto increase, the difficulty. Aswe have pointed out above,
atonement could only be effected by afull satisfaction rendered to the Law; and thisinvolved two
things: first, a perfect obedience given to all its precepts; second, afull endurance of its unrelenting
punishment. But how could a Divine Person enter the place of subserviency and become subject to
the Law’ s demands? And again, how could a Divine Person suffer and die? This seems an insolvable
problem, yet Divine wisdom provided a glorious solution. One of the Eternal Three, without in
anywise ceasing to be God, took upon Him the form of a Servant and became Man. The Divine
incarnation was undertaken in order to accomplish sin’s expiation. The eternal Word' s becoming
flesh was a gracious means to a glorious end: it was that He might mediate between God and His
people.
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A mediator is one who intervenes between two parties at variance and makes peace. He must of
necessity be a different person from each of the partieswhom it is his design to reconcile; he can
neither be the party which is offended, nor the party which has given offense. The party offended may
forgive the offender; but in such a case, amediator is not wanted. The party offending may be sorry
for his conduct, and earnestly desire that peace be made; but he may have no access to the party
offended, or the latter may reject his advances, because he does not deem the proffered satisfaction to
be adequate. In this case athird party may interpose to adjust the difference, by the proposal of terms
in which both will acquiesce.

What has just been pointed out raises a further difficulty: was not God the Son the party offended by
the sinner, equally with the Father and the Spirit? Assuredly, for in His essential being, He is one with
Them. But the Scriptures not only reveal the absolute unity of nature and essence in the three Persons
of the Godhead, they also make known an economy or arrangement among those Persons, by which
different characters and offices were assigned to each, and new relations are sustained by Them
toward one another and toward us. In the economy of Redemption and its connection with the world,
the Father appeals in the character of the Supreme Governor of heaven and earth, the Son as
Mediator, and the Spirit as the Applier of Redemption. In His office of Mediator, Christ does not
press the claims of justice against sinners, but stands forth as their Friend, rescuing them from their
perilous situation by rendering satisfaction for them to their offended Sovereign.

"The necessity of the mediation of Christ arises from the existence of sin; which being contrary to the
nature and revealed will of God, renders those who have committed it obnoxious to His displeasure.
Asthey had no means of appeasing His anger, the interposition of another person was requisite to
atone for their guilt, and lay the foundation of peace. Thisisthe great design of His office; but it
extends to all the acts, by which sinners are actually brought into a state of reconciliation, are fitted
for holding communion with God, and are raised to perfection and immutable felicity in the world to
come. It comprehends the particular offices which our Savior is represented as sustaining, the
prophetical, the sacerdotal, and the regal; and it is by executing these that He completely performs the
duties, and realizes the character of a Mediator" (Dr. J. Dick). Let us now particularize by
endeavoring to point out what was required in the one who should make atonement for sinnersto
God.

1. THE MEDIATOR MUST BE MAN

"The mediator between God and men cannot be God only, or man only. Thisistaught in Galatians
3:20: ‘A mediator is not of one, but God isone.” A mediator supposes two parties between whom he
intervenes; but God is only one party. Consequently, the Mediator between God and men must be
related to both, and be the equal of either. He cannot be simply God, who is only one of the parties,
and has only one nature. Therefore the eternal Word must take man’ s nature into union with Himself
if He would be a mediator between God and men. The same truth istaught in 1 Samuel 2:25, ‘For if
one man sin against another, the judge shall judge him; but if aman sin against the Lord, who shall
intreat for him? ‘ Therefore when He [the mediator] cometh into the world, He saith, A body hast
Thou prepared me’ (Heb. 10:5)" (Dr. J. Shedd).

Relationship of nature to those for whom Atonement was made is an essential element in its validity.
Christ was required to be real and proper man, as well as true God. To qualify Him for the work of
redemption, He needed to possess opposite attributes: afrail and mortal nature, combined with
ineffable dignity of person. Humanity was requisite to fit the Messiah for suffering, to render Him
susceptible of pain and death, to make it possible for Him to offer Himself as a sacrifice. Equally so
was the possession of human nature required in order to impart validity to what He did, to giveto His
obedience and sufferings an essential value in the estimation of God’s law. The work of our
redemption being a moral satisfaction to the law of God for the sins of men, there existed amoral
fitness that the satisfaction should be made by one in the nature of those who had sinned. It is striking
to note in the types how that redemption had to be effected by anear kinsman (Lev. 25:25-27; Ruth
4:7).

http://www.pbministries.org/books/pink/Satisfaction/sat_04.htm (2 of 7) [19/12/2005 01:32:01 p.m.]



4. Its Pre-requisites

Unless the Redeemer Himself possesses the nature of those to be redeemed the moral government of
God had not been vindicated, nor the glory of the Divine Lawgiver been maintained, nor the
principles of the law been upheld. The law in its precept was suited to man, and in its curse had a
claim upon man. Its requirements were such as man only could fulfill; its penalty such as one
possessing the nature of man only could bear. The penalty was suffering unto death; and no angel
could die (Luke 20:36). The death only of a man could possess a moral and legal congruity to the
cause of alaw given to man and broken by man. Thus, it was not only to qualify Him for suffering
that the Messiah took upon Him the nature of man, but to qualify Him for such sufferings as should
possess validity in the eye of the Divine law. "For both He that sanctifieth and they who are
sanctified, are all of one. . . Wherefore in al things it behooved Him to be made like unto His
brethren... to make propitiation for the sins of the people" (Heb. 2:11, 17). "Since by man came death,
by man came also the resurrection of the dead" (1 Cor. 15:21).

The law required that its subject should love God with al his soul and serve Him with al the
members of his body, seeing both are God’s. Now none can do this but man, who consists of soul and
body. Again; the law required the love of our neighbor, but noneis our neighbor but man, who is of
the same blood with us: hence the force of those words — "that thou hide not thyself from thine own
flesh" (Isa. 58:7). Hence our Surety must cherish us, as one does his own flesh, and consequently we
have to be "members of His body, of His flesh, and of His bones' (Eph. 4:30). Therefore has the Holy
Spirit joined together these two things about Christ: "made of awoman, made under the law" (Gal.
4:4), intimating that the principal end of hisincarnation was that He might be subject to the law.

"It is not without reason that Paul, when asked to exhibit Christ in the character of a Mediator,
expressly speaks of Him asaman: ‘ There is one Mediator between God and men, the man Christ
Jesus’ (1 Tim. 2:5). He might have called Him God, or might indeed have omitted the appellation of
man, as well as that of God; but because the Spirit, who spake by him knew our infirmity, He has
provided avery suitable remedy against it, by placing the Son of God familiarly amongst us
(Christians, A.W.P.) asthough He were one of us. Therefore, that no one may distress himself where
he is to seek the Mediator or in what way he may approach Him, the apostle, by denominating Him a
man, apprizes usthat Heis near, and even close to us, since He is our own flesh. He certainly intends
the same in Hebrews 4:15" (J. Calvin).

2. THE MEDIATOR MUST BE SINLESS

He who makes atonement for others must himself be entirely free from that which renders the
atonement necessary. That which made atonement necessary was sin. The redeemer must be sinless,
otherwise he would require redeeming. A sinner cannot expiate hisown sins, still less can he be a
savior of others. Thus it was a prime prerequisite that the substitutionary victim should himself be
undefiled, pure. This was plainly foreshadowed in the types. The lamb used in sacrifice must be
"without blemish."” The red heifer must not only be flawless, but also one "upon which never came
yoke" (Num. 19:2). The Levitical high priest was required to possess a high degree of ceremonial
purity.

"Legal obligation to the curse may arise from one or both of two things: either from being born under
the curse, that isto say, from original sin; or from becoming exposed to the penalty in consequence of
a personal breach of its requirements, that is by actual transgression. Infants of the human family are
under it in the former way; adults in both; but Jesus was neither the one nor the other" (Dr. W.
Symington on The Atonement, 1854). Jesus was hever under the Adamic covenant, and therefore the
sin of our first father was never imputed to Him. He was supernaturally conceived of avirgin, and
therefore, the virus of sin never entered His veins.

3. THE MEDIATOR MUST BE HOLY

More than a sinless nature was required by the Redeemer. Satan was, originally, created without sin;
yet he fell. Adam had no impurity in his nature when he left His Maker’s hands, yet he transgressed.
But Jesus Christ was not merely negatively sinless, He was, in His very humanity, positively holy —
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"that holy thing, which shall be born of thee" (Luke 1:35) were the words of God to His mother. It is
striking and blessed to note that when the Holy Spirit exhibits, from the human side, the personal
perfections of our High Priest, He speaks of Him first as "holy," which refersto the intrinsic
excellency of His nature; then as "harmless' which speaks of His entire freedom from evil in respect
to conduct; "undefiled," which denotes the absolute purity of His official qualification and
administration (Heb. 7:26). The intrinsic and unsullied purity of the Mediator was necessary to the
acceptance of His services.

Beautifully has Dr. Dick pointed out, "This primitive purity He retained during the course of Hislife,
conversing and familiarly associating with sinners, but not learning their ways. He died, indeed, as a
criminal, but He died for sins not His own: He ‘ suffered, the Just for the unjust, that He might bring
usto God’ (1 Pet. 3:18). Nay, He was not only free from actual transgression, He was incapable of
sin; so fortified against temptation, that He could not be seduced... He stood firm in the severest trial.
No argument, however subtle, could perplex His reason; no solicitation, however powerful, could
seduce His affections. Satan exhausted his arts against Him in vain." To which we may add: He
touched the leper, but was uncontaminated. He came into contact with death, but remained undefiled.
He bare our sinsin His own body on the tree, yet it was the "Holy One," unsullied, that waslaid in
the grave (Ps. 16:10).

4. THE MEDIATOR MUST BE MASTER OF HIMSELF

The one whose work it isto reconcile two parties at variance must not be under personal obligations
to either. None could offer a satisfaction to law if he himself owed a debt unto it. A mediator must be
independent, having full power over himself, possessing complete right to act on the part of others.
Those who are subject to the authority of another cannot dispose of themselves and their services
without his consent. Now angels and men are the absolute property of their Creator, and must wait
His command before they may venture to engage in any enterprise not comprehended in the original
law of their nature. The life of man is God'’ s gift, and must not be thrown away nor surrendered, no
matter what good might be anticipated from the sacrifice, without the direct permission of the Giver.
In aword, a Mediator between God and men must have full power over His own life, to lay it down
and takeit again.

"It is not enough that the substitute be innocent, is free from the claims of the law for which he gives
satisfaction to others. He may be under obligations to another law, the fulfillment of whose demand
may render it impossible to occupy the place of surety. His whole time and energies may be thus, asiit
were, previously engaged, so asto put it out of his power to make atransfer of any part of them for
the behalf of others. Thisis, indeed, the case with all creatures. Whatever service they are capable of
performing, they owe originally and necessarily to God. They are, from their very nature, incapable
of meriting for themselves, much less for others. The right of self-disposal belongs not to creatures.
Themselves and all that pertains to them, are the property of Him who made and preserves the same.
They are under law to God. They are not under the covenant which God made with man, to be sure;
but the law under which they exist demands all their energies, it has a claim upon them for the full
amount of the service which they are capable of performing, and thus denies them all right of giving
satisfaction to another law, in behalf of adifferent order of creatures' (Dr. W. Symington).

5. THE MEDIATOR MUST ACT VOLUNTARILY

Thisis so self-evident it should need no arguing. Without this qualification, al others would be
worthless. Let an appointed mediator be ever so dignified in his person, let him be most intimately
related to man, let him be entirely free from all moral contamination, let him be completely at his
own disposal; yet, it ismanifest that, unless he choose actually to dispose of himself for the good of
others, no validity could attach to what be did. Vicarious satisfaction can never be compulsory:
willingness entersinto its very essence. To compel one to suffer for another would be the height of
injustice. Moreover, God will not accept any sacrifice which is reluctantly offered to Him: the heart
must be in it: "My son, give me thine heart" (Prov. 23:26) is His first request from His children, for
when He has that, He has everything.
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Inexpressibly blessed isit to observe how plainly and how frequently this very element is seen in the
great Mediator. To the proposal in the eternal covenant He gave His cheerful consent: "Lo, | come: in
the volume of the book it iswritten of me, | delight to do thy will, O my God" (Ps. 40:7, 8). In all that
He did to make atonement for sin, the Lord Jesus manifested no degree of reluctance. His meat was to
do the Father’ swill (John 4:34). He was "led [not "driven"] as alamb to the daughter” (Acts 8:32);
He "gave His back to the smiters, and His cheeks to them that plucked off the hair" (Isa. 50:6). "He
poured out His soul unto death” (Isa. 53:12); He "gave up the spirit" (John 19:30). Let the interested
reader turn to the Song of Solomon and behold how blessedly He is there represented as "leaping"
and "skipping" over the mountains of separation as He hastens to His peoplée!

6. THE MEDIATOR MUST BE FEDERALLY UNITED TO HISPEOPLE

In his defense of the Satisfaction of Christ, Turretin pointed out how that there are three kinds of
union known to us in human relations which justifies the imputation of sin one to another; natural, as
between afather and his child; moral and political, as between a king and his subjects; voluntary, as
between friends, or between an arraigned criminal and his sponsor. But the union of Christ with His
people rests on far stronger ground than any of these considered alone. It was voluntary on His part,
for He spontaneously assumed all the obligations He bore. But it was also a covenant ordinance,
decreed by the three Divine persons in counsel, whose behests are alone the foundation of all law, all
rights, and of all obligations. "The Scriptures plainly teach that God has established between Christ
and His people a union sui-generis, transcending all earthly analogiesin itsintimacy of fellowship
and reciprocal co-partnership both federal and vital" (Dr. C. Hodge).

The mediatorial position assumed by Christ and the redemptive work which He performed cannot be
rightly understood till they are viewed in connection with the Everlasting Covenant. It is not difficult
to see that the death on the Cross was only made possible for the Son of God by His becoming Man.
But we need to go farther back and ask, What was the relation between Christ and His people that
made it meet for Him to become incarnate and die for them? It is not enough to say that He was their
Surety, and Substitute. True, blessedly true, He wrought and suffered for them because He was their
Surety to the offended Law-giver and Judge. But what rendered it proper that He should occupy such
a place? No satisfactory answer can be given till we go right back to the counsels of the Godhead.
Covenant oneness accounts for all, vindicates all, explains al.

Christ was substituted for His people because He was and is one with them—identified with us and
we with Him; not merely as decreed by the sovereign authority of the Godhead, but as covenanted
between the eternal Father and the eternal Son. Christ "bore the sins of many" becausein His
covenant identification with them, their sins became sinlessly but truly His sins; and unto the sons
and daughters of the covenant, the Father imputes the righteousness of His Son, because, in their
covenant oneness with Him, His righteousness is undeservedly but truly their own righteousness.
Thisaone explains all Christ’s history as the incarnate Son of God; al His interposition as the Savior
of His people; and it places the career of Christ on earth in itstrue relation to the eternal purpose of
God. In its completeness, as bearing on the covenant-clients as well as the covenant-Head, it isthe
formal instrument by which faith comes into sure possession of Christ Himself and the benefits of
redemption.

Christ is expressly denominated "the last Adam" (1 Cor. 15:45), and therefore are we told that the
first Adam was "the figure of Him that was to come" (Rom. 5:14). Adam was a "figure" of Christin
quite a number of ways, but supremely in this, that he stood as the federal head of arace. God entered
into a covenant with him (Hosea 6:6, margin), and therefore he stood and fell as the legal
representative of al hisfamily: when he sinned, they sinned; when he died, they died (Rom. 5:12-19).
So was it with the "last Adam": He stood as the covenant Head and federal Representative of all His
people, being legally one with them, so that He assumed and discharged all their responsibilities. The
birth of Christ was the begun manifestation of the eternal union between Him and His people.

In the Covenant, Christ had said to the Father, "I will declare thy name unto my brethren, in the midst
of the Church will | sing praise unto thee. And again, | will put my trust in him. And again, Behold |
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and the children which God hath given me" (Hebrews 2:12, 13). Most blessedly isthis explained in
what immediately follows: "Forasmuch then as the children are partakers of flesh and blood, he also
himself likewise took part of the same," and therefore "He is not ashamed to call them brethren."”
Federation isthe root of this amazing mercy, covenant — identification is the key which explainsit.
Christ came not to strangers, but to "brethren”; He came here not to procure a people for Himself, but
to secure a people aready His (Eph. 1:4; Matthew 1:21).

Since such a union has existed between Christ and His people from all eternity, it inevitably followed
that, when He came to earth, He must bear their sins, and now that He has gone to heaven they must
be clothed (Isa. 61:10) with all the rewardableness of His perfect obedience. Thisis the strongest
buttress of all in the walls of Truth, yet the one which has been most frequently assailed by its
enemies. Men have argued that the punishment of the Innocent as though He were guilty was an
outrage upon justice. In the human realm, to punish a man for something of which he is neither
responsible nor guilty, is, beyond question, unjust. But this principle did not apply to Christ, for He
had voluntarily identified Himself with His people in such an intimate way that it could be said, "For
both He that sanctifieth, and they who are sanctified, are all of one" (Heb. 2:11).

When we say that the union between Christ and His people is afederal one, we mean that it is of such
anature as to involve an identification of legal relations and reciprocal obligations and rights. "By the
obedience of One shall many be made [legally constituted] righteous' (Rom. 5:19). God'’ s elect were
"chosen in Christ" (Ephesians 1:4). They are "created in Christ Jesus' (Ephesians 2:10). They were
circumcised in Him (Colossians 2:11). They are "made the righteousness of God in him" (2
Corinthians 5: 21). In view of thisineffable union, Scripture does not hesitate to say, "We are
members of his body, of hisflesh, and of his bones' (Ephesians 4:30).

7. THE MEDIATOR MUST BE DIVINE

Think of the work the Mediator had to perform. He was to restore to Divine favor those who were
under the curse. He had to render unto the law an obedience which one created sinless (Adam) had
failed to perform. He was required to present unto God a satisfaction possessing infinite merits, which
procured infinite blessings for His people. This afinite creature could not do. He was to endure the
full weight of God'’ s outpoured wrath upon all the sins of His people, as they were concentrated upon
the Surety. He was to vanquish the Devil, so asto deliver his captives. He was to overcome sin, so
that its sting was destroyed. He was to swallow up death and bestow eternal life on all those the
Father had given him. Finally, He was to give the Holy Spirit unto His people, who would apply to
them the redemption purchased. Who but a Divine person was competent for such an undertaking?

Again; think of what has been effected by the Mediator’ s work. It has restored God'’ s people to true
liberty (Gal. 5:1). Now as Witsius rightly pointed out, if any mere creature, however exalted, had
redeemed us, we should have become the personal property of that creature, for he who sets us free
makes a purchase of us for his possession (1 Cor. 6:19, 20). But it is amanifest contradiction to be
freed and be free, and yet at the same time be the property of any creature, for true liberty consistsin
subjection aone. Thus, our Lord says, "If the Son therefore shall make you free, ye shall be free
indeed" (John 8: 36). Again; for the redeemed to glory in anyone as their Savior, to say to Him, thou
art our Lord, to render to Him adoring homage, is an honor to which no mere creature could have the
glightest claim. Thus, the Mediator must be a Divine person.

"It is not possible that the blood of bulls and goats should take away sins' (Heb. 10:4). Why? In the
first place, those typical sacrifices could not, in the nature of them, magnify the precepts of the law:
they were totally incapable of rendering that perfect obedience which was required. Nor, secondly,
could they endure the full penalty of the law: "Lebanon is not sufficient to burn, nor the beasts thereof
for aburnt offering” (Isa. 40:16). The fires of God’ s wrath had utterly annihilated the cattle upon a
thousand hills, and would still wait for something else to consume. Therefore did God "lay help upon
one that is mighty" (Ps. 89:19). Christ was able not only to perfectly keep the law, but to suffer the
full extent of its unabated curse.
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It is "the altar that sanctifieth the gift* (Matthew 23:19), the reference being to the type of Exodus
29:37: "it shall be an altar most holy; whatsoever toucheth the altar shall be holy." Upon thisDr. T.
Ridgley (1815) well said, "From whence it isinferred, that the altar was more holy than the gift which
was laid upon it, and it signifies, that the atar on which Christ was offered, added an excellency to
His offering. Now nothing could be said to do so, but His divine nature’ s being personally united to
His humanity, which rendered it infinitely valuable." For this reason, the mercy seat was made not of
wood, but of "pure gold” (Ex. 25:17).

How often does the Holy Spirit give supreme emphasisto thisfact. Before He tellsusin Hebrews 1
that Christ has "by himself purged our sins," He first presents this vicarious Sufferer as God's"Son,"
the "Heir of all things" the "brightness of God’s glory," yea, the "express image of his person”! Soin
Philippians 2, the One who "humbled himself and became obedient unto death” isfirst set before us
as Him who subsisted "in the form of God," and "thought it not robbery to be equal with God." So
again in Colossians 1 He is described as the Creator of all things (v. 16), ere we read of the peace
which He made by the blood of His Cross. It is because Christ was who He was which gave an
infinite value to what He did.

We close this somewhat lengthy chapter with the concluding words of Dr. Symington on this
enthralling subject: "From the perfection of His atonement, arising out of the circumstances specified
above, doesit proceed, that He makes intercession for us within the veil of the upper sanctuary, that
He dispenses with a munificent hand the gifts of His purchase and causes the prey of a great spoil to
be divided. And pardon and peace, redemption and holiness, eternal glory and bliss are, among the
rich fruits of the royal and triumphal conquest He achieved, when by His infinitely meritorious death,
He spoiled principalities and powers, and made a show of them openly. With the most entire
confidence, then, may the needy sinner, smitten with the deepest sense of conscious unworthiness,
rely for salvation on this all-sufficient atonement."
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<Ll
The Satisfaction of Christ

Studiesin the Atonement

5. ItsNature

An inadequate conception of the terrible enormity of sin necessarily resultsin afaulty view of the
Atonement. In reading through scores of books which were written at varying intervals during the last
four hundred years, we have been struck by the fact that side by side with the modifying of the
immeasurable heinousness of sin there has been a whittling down of the most essential features
comprised in the character of Christ’s redemptive work. The more lightly sin be regarded, the less
will appear the need for such a stupendous undertaking as that which the Son of God entered upon
and triumphantly carried through. Sin is an evil of infinite magnitude, for it is committed against an
infinite Person, unto whom every creature is under infinite obligations of rendering unceasing and
joyful obedience. Thisiswhy God’ s punishment of sin unatoned for will be eternal: necessarily so,
for nothing less will fit the case, nothing less will satisfy Divine justice. And thisis why God could
receive no satisfaction to His broken law save from one that possessed infinite merits.

Romans 3:22 defines sin as a "coming short of the glory of God," i.e., His manifestative or
declarative glory. Sinisfailing to render unto God that to which His high honor is entitled, namely,
implicit, perfect, constant homage and service. God’ s essential blessedness cannot be affected by the
creature: were He to so please, He has merely to utter the words and every rebel throughout the entire
universe would immediately cease to exist. But His declarative glory can be affected, yea, is so, by
our sins. Sin dishonors God, and fallen man is utterly unable to restore His honor, yet thisinability so
to doiscriminal and increases his guilt. Not only does sin dishonor God, but it cannot be remitted by
Him and the transgressor pardoned, till every claim of Hislaw has been met. This the creature cannot
do. Aswe showed in our last chapter, none but a mediator who was Divine as well as human, was
competent to render full satisfaction unto God. Thisiswhat Christ has done: His Atonement has
brought back to God' s declarative glory that revenue of honor and praise to which He is entitled.

Now the life and death of Christ are historical facts which are, practically, universally admitted, but
the "word of the cross' (1 Cor. 1:18, R.V.), i.e., the scriptural explanation of His atoning work is
purely a matter of Divine revelation, and is to be received with uncavilling humility and rested upon
with peaceful assurance, simply because it is made known to us on the authority of God. Reasoning
thereon is utterly vain, and speculating thereabout is profane. Moreover, as we stated in the opening
chapter, all attempts to illustrate from supposed analogies in human relations dishonor God and
grossly pervert His Truth. The atoning work of Christ is unigue. It stands alone in its solitary
grandeur. Thereis nothing in all history which in anywise resemblesit. When a preacher attempts to
"smplify” the mystery of the three Persons of the Godhead by some illustration from "nature,” he
only exhibits his own foolishness, and helps no one. So too every effort to explain the Atonement
with what is outside Scripture, isonly turning from light to darkness. Divine mysteries cannot be
understood by means of those things which come within the range of our physical senses.

It has been rightly said that "accuracy of terms clarifies thought," to which we may add, Accuracy of
thought is essential to right views of any portion of the Truth, and right views of the Truth are
honoring to God. Therefore, no effort should be spared in seeking to attain unto the utmost possible
precision of language when seeking to set forth the things of God. Many areader has obtained only a
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cloudy view of a subject because the writer confused effects with the nature of the thing he was
dealing with. For example, assurance of salvation is one of the fruits of faith (as well as a gift of the
Spirit), yet it has often been regarded as an essential element of faith itself. In consequence, because
they lacked assurance, some real Christians have been plunged into what Bunyan termed the Slough
of Despond, because they imagined they were not saved at al. In like manner, many writers on the
Atonement have carelessly jumbled together some of its leading effects and fruits with the nature of
it.

A pertinent example of what we have just said is seen in the now almost current ideathat the
Atonement of Christ signifies "at-one-ment,” the bringing of God and the sinner together. But that is
not the meaning of the term at all, either as used in Scripture or as employed in sound theol ogy.
Reconciliation is one of the many effects or fruits of Christ’s Atonement, but was not part of the work
He did. Many others have failed to distinguish between the Atonement of Christ and the Redemption
which isone of itsfruits. It is vitally important to distinguish between what Christ did and that which
has resulted therefrom. To understand what He did, let us now attempt to define the nature of His
Atonement.

1. 1T WASA FEDERAL WORK

By the term "federal" we mean that there was an official oneness existing between the Mediator and
those for whom He mediated, or in ssimpler language, that thereis alegal union between Christ and
His people. "When, in the Old Testament, the elect are spoken of as the party with whom God makes
a covenant, they are viewed asin Christ and one with Him. The covenant is not made with them as
alone and apart from Christ. Thisistaught in Galatians 3:16: ‘ To Abraham and his seed were the
promises made,” but this seed ‘is Christ.” The elect are here (asalso in 1 Cor. 12:12) called ‘ Christ,’
because of the union between Christ and the elect. And in like manner, when Christ, asin Isaiah 42:1-
6, is spoken of asthe party with whom the Father covenants, the elect are to be viewed asin Him. As
united and one with Him, His atoning suffering is looked upon as their atoning suffering: ‘1 am
crucified with Christ’ (Gal. 2:20)" (Wm. Shedd, 1889).

"Christ is not only the Substitute but the Surety of His people. The Gospel is founded on the fact
Adam and Christ are covenant heads and representatives of their respective families. Hence they are
termed ‘the first man’ and ‘the second man’ (1 Cor. 15:47), asif there had been none other but
themselves, for the children of each were entirely dependent on their head. In Adam all die; in Christ
al are made alive (1 Cor. 15:22). Thefirst all includes every individual of mankind, the last all is
explained by the apostle to mean ‘they that are Christ’s (1 Cor. 15:23)" (James Haldane, Doctrine of
the Atonement).

It was as the Head of His elect that God covenanted with Christ, so that, in a very real sense, that
covenant was made with them. Thisit iswhich explains all those passages that speak of the saints
oneness with Christ, as that, they were "crucified with Christ" (Gal. 2:20), "died with Him" (Rom.
6:8), were "buried with Him" as scriptural baptism symbolizes (Rom. 6:4), were "quickened" with
Him (Cal. 2:12), "raised with Him" (Eph. 2:6), and made to "sit together in the heavenliesin Christ
Jesus' (Eph. 2:6). So they were legally one with Him, and He with them, in all that He did in
rendering afull Satisfaction to God. On this vitally important point we cannot do better than give a
synopsis of the last section from chapter two of H. Martin’s invaluable work:

"How are we to formulate and establish the relation subsisting between Christ and His, as Redeemer
and redeemed, unless we fall back upon the doctrine of the Covenant? Some relation, it is evident,
must be acknowledged as subsisting between Christ and those on whose behalf He dies, else we do
not even come within sight of the idea of avicarious sacrifice. The possibility of real atonement
absolutely postulates and demands a conjuncture between Him who atones and those for whom His
atonement is available. Thisis beyond the need of proof. And as there is an absolute and obvious
necessity for some conjuncture or relation, so in searching for the conjunction or relation which
actually subsists, our search cannot terminate satisfactorily till we reach and recognize the covenant
oneness. The same reason that demands a relation, remains unsatisfied till it meets with thisrelation.”
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It does not meet the necessities of the case to refer to the union between Christ and His people which
is effected in their regeneration by the agency of the Holy Spirit and the instrumentality of that faith
which is His gift. True, thisisindispensable before any can enjoy any of the blessings of His
purchase. But there must have been arelation between Christ and His people before He ransomed
them. Nor are the necessities of the case met by areference to the Incarnation. True, the Redeemer
must take upon Him flesh and blood before He could redeem, yet there must be a bond of union more
Intimate than that which Christ holds alike to the saved and the unsaved. He took hold of "the seed of
Abraham" (Heb. 2:16), not the "seed of Adam"! Nor isit sufficient to say that the relation is that of
suretyship and substitution, for the question still calls for answer, What rendered it fit and righteous
that the Son of God should suffer for others, the Holy One be made sin? It isto this point the inquiry
must be narrowed.

Christ was the Surety of His people because He was their Substitute. He acted on their behalf because
He stood in their room. The relation of a substitute justifies the suretyship; but what shall justify the
substitution? There is the hinge upon which everything turns. We heartily concur with Dr. Martin
when he says, "We can obtain no satisfaction on this point, no sufficient answer to this question, and
therefore no satisfactory conclusion to our whole line of investigation, till the doctrine of the
everlasting covenant-oneness comes into view. That is the grand underlying relation. That is the
grand primary conjunction between the Redeemer and the redeemed, which aone bears up and
accounts for all else in respect of relation which can be predicated as true concerning them. ‘Both He
that sanctifieth and they who are sanctified are all of one: for which cause He is not ashamed to call
them brethren’ (Heb. 2:11). He is substituted for us, because He is one with us — identified with us
and we with Him."

Promoted by infinite love, Christ, as the God-man, freely accepted the terms of the Everlasting
Covenant which had been proposed to Him, and voluntarily assumed all the legal responsibilities of
His people. Astheir Head He came down to this earth, lived, wrought and died as their vicarious
Representative. He obeyed and suffered as their Substitute. By His obedience and sufferings He
discharged all their obligations. His sufferings remitted the penalty of the law, and His obedience
merited infinite blessings for them. Romans 5:12-19 explicitly affirms that the elect of God are,
legally, "made righteous’ on precisely the same principle by which they were first "made sinners."
"Our union with Christ is of the same order, and involves the same class of effects, as our union with
Adam. We cadll it aunion both federal and vital. Others may call it what they please, but it will
nevertheless remain certain that it is of such a nature as to involve an identity of legal relations and
reciprocal obligations and rights' (A. A. Hodge). "For as by one man’s disobedience many were
made sinners, so by the obedience of one shall many be made righteous' (Rom. 5:19) — "made the
righteousness of God in him" (2 Cor. 5:21).

More than a thousand years ago, Augustine remarked, "Such is the ineffable closeness of this
transcendental union, that we hear the voice of the members suffering, when they suffered in their
Head, and cried through the Head on the cross, ‘ My God, my God, why hast thou forsaken me? And,
in like manner, we hear the voice of the Head suffering, when He suffered in His members, and cried
to the persecutor on the way to Damascus ‘ Saul, Saul, why persecutest thou me? (Acts 9:4)."

The federal relation of Christ to His people was areal one, upon which the infallible God deemed it
just to punish Christ for the sins of His people, and to credit them with His righteousness, and thus
completely satisfy all the demands of His law upon them. Asthe result of that union, Christ wasin all
things "made like unto his brethren" (Heb. 2:17), being "numbered (reckoned one) with
transgressors' (Isa. 53:12); and they, in turn, are "members of His body, of His flesh, and of His
bones' (Eph. 5:30). In consequence of this federal union, Christ is also made "a quickening Spirit" (1
Cor. 15:45) so that, in due time, each of His people becomes aliving and vital member of that
spiritual body of which Heisthe Head (Eph. 1:19-23).

The relation between Christ and those who benefit from His Atonement was, therefore, no vague,
indefinite, haphazard one, but consisted of an actual covenant oneness, legal identity, vital union.
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Suretyship presupposes it. Strict substitution demands it. Real imputation proceeds upon it. The
penalty Christ endured could not otherwise have been inflicted. They for whom Satisfaction was
made do, by inevitable necessity, share its benefits and receive what was purchased for them. This
alone meets the objection of the injustice of the Innocent suffering for the guilty, as it alone explains
the transfer of Christ’s sufferings and merits to the redeemed.

2. 1T WASA SUBSTITUTIONARY WORK

The terms "substitutionary” and "vicarious" are often used very loosely. Many who have sought to
gain areputation for orthodoxy and thereby ingratiate themselves into the confidence of God’ s people
have made use of the bare terms, yet intended by them nothing more than that Christ suffered on the
behalf of others, for the benefit of others. But that is only a half truth, and therefore close akin to alie.
Vicarious suffering or punishment is more than suffering endured for the good of others. The
suffering of martyrs for the good of their cause, of patriots for their country, of philanthropists for
mankind, are not "vicarious," for they are not substitutionary. Vicarious suffering is suffering
endured not only on behalf of others, but in the stead of others, in the actual place of others. It
therefore carries with it the exemption of the party in whose place the suffering is endured. What a
substitute does for the person whose place he fills, absolves that person from the need of himself
doing or suffering the same thing. Thus, when we affirm that the sufferings of Christ were vicarious'
we mean that He substituted Himself in the room of sinners and satisfied the law in their behalf, and
that, in such away, the law can now make no claim whatever upon them. Christ’ s sufferings were
"vicarious' in identically the same way that the death of animalsin the Old Testament sacrifices was
in lieu of the death of the transgressor offering them.

The Scriptures teach that Christ wasin a strict and exact sense the Substitute of His people, i.e., that
by Divine appointment and of His own free will, He assumed all their liabilities, took their law-place,
and bound Himself to do in their stead all that the law demanded, rendering to it that obedience upon
which their wellbeing depended, and suffering its penalty which their sins deserved. Christ became
their vicarious Sponsor, assuming their obligations and undertaking to satisfy Divine justice on their
behalf. So real was His substitution in their place, that what He did and suffered for them precluded
all necessity of their meeting the demands of the law in their own persons. Thus, the Satisfaction
which Christ made was far more than an expedient for "removing those obstacles' which prevented
God from justifying the ungodly: it was that which required Justice to remit the sins of all for whom
it was made. The Satisfaction of Christ was infinitely more than a means for "opening a way"
whereby the grace of God could flow forth: it was that which necessitated all for whom it was made
being vested with all its meritorious efficacy.

In becoming the Substitute of His people, in placing Himself under their liabilities, in engaging to
discharge all their responsibilities, Christ was, necessarily, "made under the law" (Gal. 4:4), so that
He might keep its statutes, fulfill its requirements, and thus "magnify" and render it "honorable" (Isa.
42:21). The Scriptures plainly teach that Christ’s obedience was astruly "vicarious' aswas His
suffering, and that He reconciled the elect to God by the one as well as the other — that is why we
Insist on using the wider term "the Satisfaction of Christ,” for "atonement,” strictly speaking, covers
only the expiation of our guilt by His vicarious suffering. The active obedience of Christ to the law
was required as the meritorious condition upon which the Divine favor and the promised reward of
the Covenant might come upon all whose Surety He was. We must never attempt to separate between
the active obedience and the passive sufferings of Christ, either when contemplating His mediatorial
work, or when considering the effect of that work upon the covenant-standing of His people. Christ’s
vicarious obedienceis an intrinsic part of that "righteousness' which He wrought in our stead, and
which isimputed to us as the ground of our justification. All that Christ did on earth He did as
Mediator. He was acting in our stead just as truly when He was obeying God as when He was
enduring Hiswrath. It isin reference to both of these conjointly that He is designated "the Lord our
righteousness’ (Jer. 23:6).

It needs to be pointed out that the "obedience" of Christ is not to be restricted to what He wrought
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prior to the Cross, nor are His "sufferings’ to be limited to what He endured during the crucifixion
and immediately preceding it. No, He suffered all through Hislife, and obeyed throughout His dying.
"The whole earth life of Christ, including His birth itself, was one continued self-emptying, even unto
death. His birth, and every moment of Hislife, in the form of a servant, was of the nature of holy
sufferings. Every experience of pain during the whole course of Hislife, and eminently in His death
on the cross, was, on His part, a voluntary and meritorious act of obedience. He lived Hiswhole life,
from His birth to His death, as our Representative, obeying and suffering in our stead, and for our
sakes; and during this whole course, all His suffering was obedience, and all His obedience was
suffering. The righteousness which He wrought out for His people consisted precisely in this
suffering and obedience. The righteousness of Christ, which isimputed severally to each believer, as
the ground of hisjustification, consists precisely of this suffering and obedience. His earth life as
suffering cancels the penalty, and as obedience, fulfills the precepts and secures the promised reward
of the law; but the suffering and the obedience were not separated in fact, and are inseparablein
principle, and equally necessary to satisfy the law of the covenant and to secure the salvation of the
elect" (A.A. Hodge).

The law, as a covenant of life, was accompanied by two sanctions. First, the promise of "life" or
Divine favor and eternal well-being, conditioned upon perfect obedience: see Leviticus 18:5;
Matthew 19:17; Romans 10:5; Galatians 3:12. Second, the penalty of "death" suspended on
disobedience. Now the object for which Christ became incarnate was "that the righteousness of the
law might be fulfilled in us' (Rom. 8:4), and therefore is Christ declared to be "the end of the law for
righteousness to every one that believeth" (Rom. 10:4). And this was only made possible by His
fulfilling al the law’s conditions. Had not Christ vicariously obeyed the law, had He merely suffered
its penalty, due our sins, then we should be destitute of any positive righteousness, and would be | eft
just where Adam was before he fell. But the Scriptures emphatically affirm that Christ saved by His
obedience as well as by His sufferings: "For as by one man’ s disobedience, many were made sinners,
so by the obedience of One shall many be made righteous® (Rom. 5:19) — Christ’s "obedience" isto
be interpreted here in the same natural and obvious way as the "disobedience” of Adam. Thus our
twofold obligation to God, as creatures and as sinners, was met and discharged by Christ.

"As our Representative, He bore in the union of His divine personality our nature impersonaly, ‘a
true body and areasonable soul,’ in order that He might thus be made vicariously under the law, to
the end that by His purely vicarious obedience He might ‘ redeem them that are under the law, that we
might receive the adoption of sons' (Gal. 4:4,5). This means necessarily (a) that Christ was made
under the law, that He did not belong there naturally, but was transferred to that position by an act of
divine sovereignty; (b) that He was placed there, not for Himself but in our stead; (c) that He was
made under the law for the purpose of securing for us not only the remission of sins, but also the
adoption of sons, whereby we become ‘heirs of God through Christ’ (Gal. 4:7); al of whichis
conditioned not upon suffering but upon obedience. All that Christ did on earth He did as our
Mediator, and al that He did as Mediator, He did in the stead of those for whom He acted as
Mediator. Therefore He said (Matthew 3:15), ‘for thus it becometh us to fulfill al righteousness,” that
is, al that God requires of His people” (A.A. Hodge).

In Romans 8:3 (the context should be carefully weighed) we read of "what the law could not do, in
that it was weak through the flesh.” That which the law was unable to do was justify the ungodly. The
reason for this was that the law demands perfect obedience, and this the flesh, because of sin, makes
it impossible for the sinner to render. In view of this, God sent His own Son in the likeness of sinful
flesh and for sin. Sent Him into the law-place of His people and by His executing the penalty upon
Him "condemned sin in the flesh," and by accepting His vicarious obedience the "righteousness of the
law" isfulfilled in us. The phrase "the righteousness of the law" is used in the New Testament to
express the totality of that which the law demands as the condition of favor. In Adam, before he fell,
the righteousness of the law was perfect obedience. In the case of al his descendants, it is perfect
obedience plus the suffering of its penalty; hence the impossibility of our achieving alega
righteousness by our own personal agency.
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5. Its Nature

Now "the righteousness of the law" is placed in antithesis from "the righteousness of faith" (Rom.
10:5,6). That isto say (see context) the futile attempts of the sinner to satisfy the requirements of the
law in his own person, is contrasted from the vicarious satisfaction of Christ which faith apprehends
and appropriates. "To them that have obtained like precious faith with us through the righteousness of
our God and Savior Jesus Christ"

(2 Pet. 1:1). To the same effect our worthless righteousness is contrasted from God’ s perfect
righteousness in Christ: see Romans 3:20-26. Obedience is therefore the essence of righteousness,
and that obedience, the obedience of Christ. Therefore we read that He is "made unto us wisdom and
righteousness' (1 Cor. 1:30). And therefore Paul declares his desire to "be found in him, not having
mine own righteousness, which is of the law, but that which is through the faith of Christ, the
righteousness which is of God by faith" (Phil. 3:9). The endurance of penalty by Christ demanded
that our sins should be remitted; the performing of obedience by Christ demanded that His
righteousness be imputed to us and that we should be eternally established in God' s favor.

In the above passage (Rom. 8:3) we are told that God sent His own Son "in the likeness of sinful
[literally "sin’s'] flesh." This remarkable expression needs to be carefully investigated, lest we err by
overstatement, or come short of its meaning by defective statement. First, it affirms the reality of
Christ’ s humanity. Second, inasmuch as that humanity was united to. Godhead, it must be sinless
humanity: generated by the Holy Spirit it was pure and holy. This was secured by the fact that though
He took flesh from Adam through the Virgin, He was not in Adam’ s covenant. Third, its "likeness" or
appearance was after the order of "sin’s flesh": between Him and sinful men there was no perceptible
difference that could be traced: in weariness and exhaustion, sorrow and heaviness, Christ wasin all
respects "made like unto his brethren." But toil and sorrow, weakness and pain, came not on Him as
the inevitable consequence of the Incarnation, but resulted from His coming here as the Surety of His
people.

Christ was personally exempt from all the consequences of Adam’s sin, but officially He was subject
to them. Personally, He was a Divine person assuming a sinless humanity, and had He not come here
as the Head of God's elect (considered as fallen creatures), He had doubtless appeared in a humanity
as glorious as that of unfallen Adam'’s. But officially He assumed "the likeness of sin’sflesh,” an
expression referring to the effects of which sin was the cause: namely, subject to suffering and
mortality and this from the moment of His birth. O infinite stoop! O marvel of condescensions! He
bore in His body the weight of imputed sin, a body bearing the sad marks of sin, for "His visage was
so marred more than any man, and His form more than the sons of men" (Isa. 52:14). There was no
per ceptible difference between His humanity and ours, not because precisely the same flesh had been
transmitted to Him from Adam, but because as our Sin-bearer He voluntarily assumed the burden of
imputed guilt, which carried with it abasement and degradation, suffering and death: it was officially
assumed, not personally inherited.

Christ came in the likeness of sin’sflesh "for sin" (Rom. 8:3), i.e., on account of sin: that is why God
"sent” Him. "Condemned sin in the flesh": sinis still personified, asin Romans 5, 6, 7: see 5:21; 6:14,
etc. — the potentate having men in bondage. God "condemned sin" speaks of sin as a person judged
before the highest tribunal and righteously condemned. In consequence of God’s judgment, sin has no
further claim on those over whom he had tyrannized: they are set free. "Condemned sin in the flesh"
means condemned it in Christ’s humanity, as the sinless Sin-offering — cf. 2:1; 5:18 — a
condemnation freeing His people from condemnation: 8:1. Christ was "condemned,” visited with
penal suffering, because He appeared before God only in the guise of our accursed sins. And, this, in
order that "the righteousness of the law might be fulfilled in us," i.e., asif we personally had done it.

Rightly did Mr. J. Inglis point out, "The fact that God sent forth His Son in the likeness of sinful flesh
and for sin, intimates that He entered into the condition of His people, which, with al its evils, isthe
consequence of sin. If we find Him poor and despised, hungry and thirsty, subject to toil and 