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1. Introduction

Exposition of the Gospel of John

CHAPTER 1

INTRODUCTION

Itisour purposeto give (D. V.) averse by verse exposition of the fourth Gospel in the course of this series of studies,
but before turning to the opening verses of chapter | it will be necessary to consider John’s Gospel as awhole, with the
endeavor of discovering its scope, its central theme, and its relation to the other three Gospels. We shall not waste the
reader’ stime by entering into a discussion as to who wrote this fourth Gospel, as to where John was when he wrote it,
nor as to the probable date when it was written. These may be points of academical interest, but they provide no food
for the soul, nor do they afford any help to an understanding of this section of the Bible, and these are the two chief
things we desire to accomplish. Our aim is to open up the Scriptures in such away that the reader will be able to enter
into the meaning of what God has recorded for our learning in this part of His Holy Word, and to edify those who are
members of the Household of Faith.

The four Gospels deal with the earthly life of the Savior, but each one presents Him in an entirely different character.
Matthew portrays the Lord Jesus as the Son of David, the Heir of Israel’ s throne, the King of the Jews, and everything
in his Gospel contributes to this central theme. In Mark, Christ is seen as the Servant of Jehovah, the perfect Workman
of God; and everything in this second Gospel brings out the characteristics of His service and the manner in which He
served. Luke treats of the humanity of the Savior, and presents Him as the perfect Man, contrasting Him from the
sinful sons of men. The fourth Gospel views Him as the Heavenly One come down to earth, the eternal Son of the
Father made flesh and tabernacling among men, and from start to finish thisis the one dominant truth which is steadily
held in view.

Aswe turn to the fourth Gospel we come to entirely different ground from that which is traversed in the other three. It
istrue, the period of time covered by it is the same as in Matthew, Mark, and Luke, some of the incidents treated of by
the "Synoptics' come before us here, and He who has occupied the central position in the narratives of the first three
Evangelists is the same One that is made pre-eminent by John; but otherwise, everything is entirely new. The
viewpoint of thisfourth Gospel is more elevated than that of the others; its contents bring into view spiritual
relationships rather than human ties; and, higher glories are revealed as touching the peerless Person of the Savior. In
each of the first three Gospels Christ is viewed in human relationships, but not so in John. The purpose of this fourth
Gospel isto show that the One who was born in a manger and afterward died on the Cross had higher glories than
those of King, that He who humbled Himself to take the Servant place was, previously, "equal with God," that the One
who became the Son of Man was none other than, and ever remains, the Only Begotten of the Father.

Each book of the Bible has a prominent and dominant theme which is peculiar to itself. Just as each member in the
human body has its own particular function, so every book in the Bible hasits own special purpose and mission. The
theme of John’s Gospel isthe Deity of the Savior. Here, as nowhere else in Scripture so fully, the Godhood of Christ is
presented to our view. That which is outstanding in this fourth Gospel is the Divine Sonship of the Lord Jesus. In this
Book we are shown that the One who was heralded by the angels to the Bethlehem shepherds, who walked this earth
for thirty-three years, who was crucified at Calvary who rose in triumph from the grave, and who forty days later
departed from these scenes, was none other than the Lord of Glory. The evidence for thisis overwhelming, the proofs
almost without number, and the effect of contemplating them must be to bow our hearts in worship before "the great
God and our Savior Jesus Christ" (Titus 2:13).

Hereis atheme worthy of our most prayerful attention. If the Holy Spirit took such marked care to guard the
perfections of our Lord’s humanity-seen for example, in the words of the angel to Mary "that Holy Thing which shall
be born of thee," "made in the likeness of sin’sflesh,” etc.—equally so has the Inspirer of the Scriptures seen to it that
there is no uncertainty touching the Divine Sonship of our Savior. Just as the Old Testament prophets made known
that the Coming One should be a Man, a perfect Man, so did Messianic prediction give plain intimation that He should
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be more than a man. Through Isaiah God foretold, "For unto us a Child is born, unto us a Son is given: and the
government shall be upon His shoulder: and His name shall be called Wonderful, Counseller, The Mighty God, The
Everlasting Father, The Prince of Peace." Through Micah He declared, "But thou, Bethlehem Ephratah, though thou
be little among the thousands of Judah yet out of thee shall he come forth unto me that isto be Ruler in Israel; Whose
goings forth have been from the days of eternity.” Through Zechariah He said, "Awake, O Sword, against my
Shepherd, and against the man that is my Fellow, saith the Lord of Hosts: smite the Shepherd, and the sheep shall be
scattered." Through the Psalmist He announced, "The Lord said unto my Lord, Sit thou at my right hand, until I make
thine enemies thy footstool.” And again, when looking forward to the second advent, "Thou art my Son; this day have |
begotten thee (or, ‘ brought thee forth’)." In these days of wide-spread departure from the faith, it cannot be insisted
upon too strongly or too frequently that the Lord Jesus is none other than the Second Person of the blessed Trinity, co-
eternal and co-equal with the Father and the Holy Spirit.

In keeping with the special theme of this fourth Gospel, it is here we have the full unveiling of Christ’s Divine glories.
It is here that we behold Him dwelling with God before time began and before ever the creature was formed (John 1:1,
2). It is here that He is denominated "The only begotten of the Father, full of grace and truth" (John 1:14). It is here we
read of John the Baptist bearing record "that this is the Son of God" (John 1:34). It is here that weread "This
beginning of miracles did Jesus in Cana of Galilee, and manifested forth hisglory” (John 2:11). It is here we are told
that the Savior said "Destroy this temple, and in three days | will raise it up” (John 2:19). It is here we learn that "The
Father loveth the Son, and hath given al thingsinto his hand”" (John 3:35). It isin this Gospel we hear Christ saying,
"For as the Father raiseth up the dead, and quickeneth them; even so the Son quickeneth whom he will. For the Father
judgeth no man, but hath committed all judgment unto the Son: that all should honor the Son, even as they honor the
Father" (John 5:21-23). It is here we find Him declaring, "Before Abraham was, | am” (John 8:58). It is here He
affirmed "1 and my Father are One" (John 10:30). It is here He testifies "He that hath seen me hath seen the Father”
(John 14:9).

Before we take up John’s Gospel in detail, afew words should also be said concerning the scope of the fourth Gospel.
It must be evident at once that thisis quite different from the other three. There, Christ is seen in human relationships,
and as connected with an earthly people; but here He is viewed in a Divine relationship, and as connected with a
heavenly people. It istrue the mystery of the "Body" is not unfolded here—that is found only in what the Apostle Paul
wrote as he was moved by the Holy Spirit—rather isit the Family relationship which is herein view: the Son of God
together with the sons of God. It is aso true that the "heavenly calling,” as such, isnot fully unfolded here, yet are
there plain intimations of it, as a careful study of it makes apparent. In the first three Gospels Christ is seen connected
with the Jews, proclaiming the Messianic kingdom, a proclamation which ceased, however, as soon as it became
evident that the nation had rejected Him. But here in John’s Gospel His rejection is anticipated from the beginning, for
in the very first chapter we are told, "He came unto his own, and his own received him not." The limitations which
obtain in connection with much which is found in the first three Gospels does not, therefore, obtain in John’s. Again,
in John’s Gospel the Savior is displayed as the Son of God, and as such He can be known only by believers. On this
plane, then, the Jew has no priority. The Jew’s claim upon Christ was purely afleshly one (arising from the fact that
He was "the Son of David"), whereas believers are related to the Son of God by spiritual union.

As there may be some of our readers who have been influenced by ultra-dispensational teaching we deem it well to
here call attention to other points which help to fix the true dispensational bearings and scope of this fourth Gospel.
There are those who make no distinction between John's Gospel and the Synoptics, and who insist that this fourth
Gospel is entirely Jewish, and has nothing but a remote application to believers of the present dispensation. But this,
we are assured, is a serious mistake. John’s Gospel, like his Epistles, concerns the family of God. In proof of thiswe
regquest the reader to weigh carefully the following points:

First, in John 1:11-13 we read, "He came unto his own, and his own received him not. But as many as received him, to
them gave he power to become the sons of God, even to them that believe on his name; which were born, not of blood,
nor of the will of the flesh, nor of the will of man, but of God."

From these verses we may notice three things: first, the Jews as a nation rejected the Sent One of the Father, they
"received him not;" second, a company did "receive him," even those that "believed on his name”; third, this company
are here designated "the sons of God,"” who were "born . . . of God." There is nothing which in any wise resembles this
in the other Gospels. Here only, in the four Gospels, is the truth of the new birth brought before us. And it is by new
birth we enter the family of God. As, then, the family of God reaches out beyond Jewish believers, and takesin all
Gentile believers too, we submit that John’s Gospel cannot be restricted to the twelve-tribed people.

Second, after stating that the Word became flesh and tabernacled among us, "and we beheld his glory, the glory as of
the only begotten of the Father (which isaglory that none but believers behold!), full of grace and truth,” and after
summarizing John the Bapist’s witness to the Person of Christ, the Holy Spirit through the Evangelist goes on to say,
"and of hisfulness have all we received, and grace for grace. Surely this verse alone establishes the point of who it is
that is here being addressed. The Jewish nation never received "of his fulness'—that can be predicated of believers
only. The"all we" of verse 16 isthe "as many as" received Him, to them gave He power to become "the sons of God"
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of verse 12.

Third, in the tenth chapter of John, we read that the Savior said, "I am the good shepherd, and know my sheep, and am
known of mine. Asthe Father knoweth me, even so know | the Father: and | lay down my life for the sheep” (verses
14, 15). Immediately following this He went on to say, "And other sheep | have, which are not of thisfold; them also |
must bring, and they shall hear my voice, and there shall be one fold, and one shepherd" (verse 16). Who were these
"other sheep?' Before we can answer this, we must ascertain who were the "sheep" referred to by Christ in the first
fifteen verses of this chapter. Asto who they were there can be only one answer: they were not the nation of Israel as
such, for they had "received him not"; no, they were the little company who had "received him," who had "believed on
his name." But Christ goes on to speak of afuture company of believers, "other sheep | have (speaking as God who
calleth those things which be not as though they were: Romans 4:17), them also | must bring." Clearly, the "other
sheep” which had not been brought into the fold at the time the Savior then spake, were believers from among the
Gentiles, and these, together with the Jewish believers, should be "one fold" (or, better "one flock™), which isthe
equivalent of one family, the family of God.

Fourth, in John 11:49-52 we read, "and one of them, named Caiaphas, being the high priest that same year, said unto
them, Y e know nothing at all, nor consider that it is expedient for us, that one man should die for the people, and that
the whole nation perish not. And this spake he not of himself: but being high priest that year, he prophesied that Jesus
should die for that nation, and not for that nation only, but that also he should gather together in one the children of
God that were scattered abroad." This was a remarkable prophecy, and contained far more in it than Caiaphas was
aware. It made known the Divine purpose in the death of the Savior and revealed what was to be the outcome of the
great Sacrifice. It looked out far beyond the bounds of Judaism, including within its range believing sinners from the
Gentiles. The "children of God that were scattered abroad" were the elect found among all nations. That they were
here termed "children of God" while viewed as still "scattered abroad,” gives us the Divine viewpoint, being parallel
with "other sheep | have." But what we desire to call special attention to is the declaration that these believers from
among the Gentiles were to be "gathered together in one," not into one "body" (for as previously said, the body does
not fall within the scope of John’swritings), but one family, the family of God.

Fifth, in John 14:2, 3 we read that Christ said to His disciples, "In My Father’ s house are many mansions: if it were not
so, | would havetold you. | go to prepare a place for you. And if | go and prepare a place for you, | will come again
and receive you unto myself that where | am, there ye may be also.” How entirely different thisis from anything that is
to be found in the first three Gospels scarcely needs to be pointed out. In them, reference is invariably made to the
coming of "the Son of man," but here it is the rapture of the saints to heaven, and the taking of them to be where Christ
now isthat is expressly mentioned. And manifestly this can in no wise be limited to Jewish believers.

Sixth, without attempting to develop this point at any length it should be noticed that the relation which the Holy Spirit
sustains to believersin this Gospel is entirely different from what is before usin the first three. Here only do we read
of being "born of the Spirit" (John 3:5). Here only is He denominated their "Comforter’’ or Advocate (John 14:16);
and here only do we read of Him "abiding forever" with believers (John 14:16).

Seventh, the High Priestly prayer of the Savior which is recorded in John 17, and found nowhere else in the Gospels,
shows plainly that more than Jewish believers are here contemplated, and evidences the wider scope of this fourth
Gospel. Here we find the Savior saying, "Father, the hour is come; glorify thy Son, that thy Son also may glorify thee:
as thou hast given him power over all flesh, that he should give eternal life to as many as thou hast given him." The "as
many as thou hast given him" takes in the whole family of God. Again, in verse 20 the Lord Jesus says, "Neither pray |
for these alone, but for them aso which shall believe on me through their word:" the "these" evidently refers to Jewish
believers, while the "them also" looked forward to Gentile believers. Finally, Hiswordsin verse 22, "and the glory
which thou gavest me | have given them; that they may be one, even as we are one" shows, once more, that the whole
family of God was here before Him.

In bringing this chapter to a close we want to prepare the reader for the second of the series. In the next chapter we
shall (D.V.) take up thefirst section of the opening chapter, and it is our earnest desire that many of our readers will
make these verses the subject of prayerful study and meditation. The Bible teacher who becomes a substitute for
diligent study on the part of those who hear him is a hindrance and not a help. The business of the teacher isto turn
people to the searching of the Scriptures for themselves, stimulating their interest in the Sacred Word, and instructing
them how to go about it. With thisend in view, it will be our aim to prepare a series of questions at the close of each
chapter bearing on the passage to be expounded in the succeeding one, so that the reader may study it for himself.
Below are seven questions on the passage for the portion we shall take up in the next lesson, and we earnestly urge our
readers to study the first thirteen verses of John 1, and to concentrate upon the points raised by our questions.

1. What "beginning” is referred to in John 1:17?

2. How may | obtain a better, deeper, fuller knowledge of God Himself? By studying nature? By prayer? By studying
Scripture? Or—how?

3. Why is the Lord Jesus here termed "The Word?' What is the exact force and significance of thistitle?
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4. What is the meaning of John 1:4—"The Life was the Light of men?’

5. The fact that the Savior istermed "the Light" in John 1:7, teaches us what?
6. What does John 1:12 teach concerning what a sinner must do to be saved?
7. What is the exact meaning of each clausein John 1:13?

Pray over and meditate much upon each of these questions, and above all " Search the Scriptures’ to find God's
answers. Answers to these questions will be found in the next chapter, in the course of our exposition of John 1:1-13.

———g e
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2. Christ, the Eternal Word (John 1:1-13)

Exposition of the Gospel of John

CHAPTER 2

Christ, the Eternal Word
John 1:1-13

In the last chapter we stated, "Each book of the Bible has a prominent and dominant theme which is
peculiar to itself. Just as each member in the human body has its own particular function, so, every
book in the Bible has its own specia purpose and mission. The theme of John's Gospel is the Deity of
the Savior. Here, as nowhere else in Scripture so fully, the Godhood of Christ is presented to our
view. That which is outstanding in this fourth Gospel is the Divine Sonship of the Lord Jesus. In this
book we are shown that the One who was heralded by the angels to the Bethlehem shepherds, who
walked this earth for thirty-three years, who was crucified at Calvary, who rose in triumph from the
grave, and who forty days later departed from these scenes, was none other than the Lord of glory.
The evidence for thisis overwhelming, the proofs almost without number, and the effect of
contemplating them must be to bow our hearts in worship before ‘the great God and our Savior Jesus
Christ’ (Titus 2:13)."

That John's Gospel does present the Deity of the Savior is at once apparent from the opening words of
the first chapter. The Holy Spirit has, asit were, placed the key right over the entrance, for the
introductory verses of this fourth Gospel present the Lord Jesus Christ in Divine relationships and
unvell His essential glories. Before we attempt an exposition of this profound passage we shall first
submit an analysis of its contents. In these first thirteen verses of John 1 we have set forth: —

1. The Relation of Christ to Time—"In the beginning," therefore, Eternal: John 1:1.
2. The Relation of Christ to the Godhead—"With God," therefore, One of the Holy Trinity: John 1:1.
3. The Relation of Christ to the Holy Trinity—"God was the Word"—the Revealer: John 1:1.
4. The Relation of Christ to the Universe—"All things were made by him"—the Creator: John 1:3.
5. The Relation of Christ to Men—Their "Light": John 1:4, 5.
6. The Relation of John the Baptist to Christ—"Witness" of His Deity: John 1:6-9.
7. The Reception which Christ met here: John 1:10-13.
(@) "The world knew him not": John 1:10.
(b) "His own (Israel) received him not": John 1:11.
(c) A company born of God "received him": John 1:12, 13.

"I'n the beginning was the word, and the word was with God, and the word was God. The samewasin
the beginning with God. All things were made by him; and without him was not anything made that
was made" (John 1:1-3). How entirely different is this from the opening verses of the other Gospels!
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John opens by immediately presenting Christ not as the Son of David, nor as the Son of man, but as
the Son of God. John takes us back to the beginning, and shows that the Lord Jesus had no beginning.
John goes behind creation and shows that the Savior was Himself the Creator. Every clause in these
verses calls for our most careful and prayerful attention.

"In the beginning was the word, and the word was with God, and the word was God." Here we enter a
realm which transcends the finite mind, and where speculation is profane. "In the beginning” is
something we are unable to comprehend: it is one of those matchless sweeps of inspiration which rises
above the level of human thought. "In the beginning was the word," and we are equally unable to
grasp the final meaning of this. A "word" is an expression: by words we articulate our speech. The
Word of God, then, is Deity expressing itself in audible terms. And yet, when we have said this, how
much there is that we leave unsaid! "And the word was with God," and this intimates His separate
personality, and shows His relation to the other Persons of the blessed Trinity. But how sadly
Incapacitated are we for meditating upon the relations which exist between the different Persons of the
Godhead. "And God was the word." Not only was Christ the Reveaer of God, but He always was, and
ever remains, none other than God Himself. Not only was our Savior the One through whom, and by
whom, the Deity expressed itself in audible terms, but He was Himself co-equal with the Father and
the Spirit. Let us now approach the Throne of grace and there seek the mercy and grace we so sorely
need to help us as we turn now to take a closer look at these verses.

"Our God and Father, in the name of Thy dear Son, we pray Thee that Thy Holy Spirit may now take
of the things of Christ and show them unto us: to the praise of the glory of Thy grace. Amen."

"In THE BEGINNING," or, more literally, "in beginning," for thereis no article in the Greek. In what
"beginning?' There are various "beginnings' referred to in the New Testament. There isthe
"beginning" of "the world" (Matthew 24:21); of "the gospel of Jesus Christ" (Mark 1:1); of "sorrows"
(Mark 13:8); of "miracles’ (or "signs'), (John 2:11), etc. But the "beginning" mentioned in John 1:1
clearly antedates all these "beginnings." The "beginning" of John 1:1 precedes the making of the "all
things' of John 1:3. It is then, the beginning of creation, the beginning of time. This earth of oursis
old, how old we do not know, possibly millions of years. But "the word" was before all things. He was
not only from the beginning, but He was "in the beginning."

"In beginning:" the absence of the definite article is designed to carry us back to the most remote point
that can be imagined. If then, He was before all creation, and He was, for "all things were made by
him;" if He was "in the beginning," then He was Himself without beginning, which is only the
negative way of saying He was eternal. In perfect accord with this we find, that in His prayer recorded
in John 17, He said, "And now, O Father, glorify thou me with thine own self with the glory which |
had with thee before the world was." As, then, the Word was "in the beginning," and if in the
beginning, eternal, and as none but God Himself is eternal, the absolute Deity of the Lord Jesusis
conclusively established.

"WASthe word." There are two separate words in the Greek which, in this passage, are both rendered
"was': the one means to exist, the other to come into being. The latter word (egeneto) is used in John
1:3 which, literally rendered, reads, "all things through him came into being, and without him came
into being not even one (thing) which has come into being;" and again we have this word "egeneto” in
John 1:6 where we read, "there was (became to be) a man sent from God, whose name was John;" and
again in John 1:14, "And the word was made (became) flesh." But herein John 1:1 and John 1:2 it is
"the word (ito) with God." Asthe Word He did not come into being, or begin to be, but He was "with
God" from all eternity. It is noteworthy that the Holy Spirit uses thisword "ito," which signifies that
the Son personally subsisted, no less than four timesin the first two verses of John 1. Unlike John the
Baptist who "became (egeneto) aman,” the "word" was (ito), that is, existed with God before time
began.

"Was THE WORD." The reference here isto the Second Person in the Holy Trinity, the Son of God.
But why isthe Lord Jesus Christ designated "the word?' What is the exact force and significance of
thistitle? The first passage which occurs to our minds as throwing light on this question is the opening
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statement in the Epistle to the Hebrews:. " God who at sundry times and in divers manners spake in
time past unto the fathers by the prophets, hath in these last days spoken unto us by his Son." Here we
learn that Christ isthe final spokesman of God. Closely connected with thisis the Savior’ stitle found
in Revelation 1:8—"1 am Alpha and Omega," which intimates that He is God’ s alphabet, the One who
spells out Deity, the One who utters all God has to say. Even clearer, perhaps, is the testimony of John
1:18: "No man hath seen God at any time; the only begotten Son, which is in the bosom of the Father,
he hath declared him." The word "declared" meanstell out, cf. Acts 15:14, and 21:19; it istrandated
"told" in Luke 24:35. Putting together these three passages we learn that Christ is the One who isthe
Spokesman of God, and One who spelled out the Deity, the One who has declared or told forth the
Father.

Christ, then, is the One who has made the incomprehensible God intelligible. The force of thistitle of
His found in John 1:1, may be discovered by comparing it with that name which is given to the Holy
Scriptures—"the Word of God." What are the Scriptures? They are the Word of God. And what does
that mean? This:. the Scriptures reveal God's mind, express His will, make known His perfections, and
lay bare His heart. Thisis precisely what the Lord Jesus has done for the Father. But let us enter a
little more into detail:—

(a) A "word" isamedium of manifestation. | have in my mind a thought, but others know not its
nature. But the moment | clothe that thought in words it becomes cognizable. Words, then, make
objective unseen thoughts. Thisis precisely what the Lord Jesus has done. As the Word, Christ has
made manifest the invisible God.

(b) A "word" isameans of communication. By means of words | transmit information to others. By
words | express myself, make known my will, and impart knowledge. So Christ, as the Word, isthe
Divine Transmitter, communicating to usthe life and love of God.

(c) A "word" isamethod of revelation. By his words a speaker exhibits both his intellectual caliber
and hismoral character. By our words we shall be justified, and by our ‘words we shall be
condemned. And Christ, as the Word, reveals the attributes and perfections of God. How fully has
Christ revealed God! He displayed His power, He manifested His wisdom, He exhibited His holiness,
He made known His grace, He unveiled His heart. In Christ, and nowhere else, is God fully and
finally told out.

"And the word was WITH GOD." This preposition "with" seems to suggest two thoughts. First, the
Word was in the presence of God. Aswe read, "Enoch walked with God," that is, helived in
fellowship with God. There is abeautiful verse in Proverbs 8 which throws its light on the meaning of
"with" in John 1.1, and reveal s the blessed relation which obtained from all eternity between the Word
and God. The passage begins at John 8:22 where "wisdom" is personified. It tells us of the happy
fellowship which existed between the Word and God before ever the world was. In John 8:30 we read,
"Then | was by him, as one brought up with him: and | was daily his delight, rejoicing always before
him." In addition to the two thoughts just suggested, we may add that the Greek preposition "pros"
here trandlated "with" is sometimes rendered "toward," but most frequently "unto." The Word was
toward or unto God. One has significantly said, "The word rendered with denotes a perpetual
tendency, asit were, of the Son to the Father, in unity of essence.”

That it is here said "the word was with God" tells of His separate personality: He was not "in" God,
but "with" God. Now, mark here the marvelous accuracy of Scripture. It isnot said, "the word was
with the Father" as we might have expected, but "the word was with God." The name "God" is
common to the three Persons of the Holy Trinity, whereas "the Father" is the specidl title of the first
Person only. Had it said "the word was with the Father," the Holy Spirit had been excluded; but "with
God" takesin the Word dwelling in eternal fellowship with both the Father and the Spirit. Observe,
too, it does not say, And God was with God,"” for while thereis plurality of Personsin the Godhead,
thereis but "one God," therefore the minute accuracy of "the WORD was with God."

"And the word WAS GOD," or, more literally, "and God was the word." Lest the figurative expression
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“the word" should convey to us an inadequate conception of the Divine glories of Christ, the Holy
Spirit goes on to say, "and the word was with God," which denoted His separate personality, and
intimated His essential relation to the Godhead. And, as though that were not strong enough, the Holy
Spirit expressly adds, "and God was the word." Who could express God save Him who is God! The
Word was not an emanation of God, but God Himself made manifest. Not only the revealer of God,
but God Himself revealed. A more emphatic and unequivocal affirmation of the absolute Deity of the
Lord Jesus Christ it isimpossible to conceive.

"The same was in the beginning with God." The same," that is, the Word; "was," that is, subsisted, not
began to be; "in the beginning," that is, before time commenced; "with God," that is, as a distinct
Personality. That it is here repeated Christ was "with God," seems to be intended as a repudiation of
the early Gnostic heresy that Christ was only an idea or ideal IN the mind of God from eternity, duly
made manifest in time—a horrible heresy which is being reechoed in our own day. It is not said that
the Word was in God; He was, eternally, "with God."

Before we pass on to the next verse, let us seek to make practical application of what has been before
us, and at the same time answer the third of the seven questions asked at the close of the previous
chapter; "How may | obtain a better, deeper, fuller knowledge of God Himself? By studying nature?
By prayer? By studying Scripture? Or—how?" A more important question we cannot consider. What
conception have you formed, dear reader, of the Being, Personality, and Character, of God? Before
the Lord Jesus came to this earth, the world was without the knowledge of the true and living God. To
say that God isrevealed in natureistrue, yet it is a statement which needs qualifying. Nature reveals
the existence of God, but how littleit tells of His character. Nature manifests His natural
attributes—His power, His wisdom, His immutability, etc.; but what does nature say to us of His
moral attributes—His justice, His holiness, His grace, His love? Nature, as such knows no mercy and
shows no pity. If ablind saint unwittingly steps over the edge of a precipice he meets with the same
fate asif avile murderer had been hurled over it. If | break nature’ s laws, no matter how sincere may
be my subsequent repentance, there is no escaping the penalty. Nature conceals as well as reveals
God. The ancients had "nature" before them, and what did they learn of God? Let that altar, which the
Apostle Paul beheld in one of the chief centers of ancient learning and culture make answer—"to the
Unknown God" is what he found inscribed thereon!

Itisonly in Christ that God is fully told out. Nature is no longer asit left the Creator’s hands: it is
under the Curse, and how could that which isimperfect be a perfect medium for revealing God? But
the Lord Jesus Christ is the Holy One. He was God, the Son, manifest in flesh. And so fully and so
perfectly did He reveal God, He could say, "He that hath seen me hath seen the Father" (John 14.9).
Here, then, isthe answer to our question, and here is the practical value of what is before usin these
opening verses of John's Gospel. If the believer would enter into a better, deeper, fuller knowledge of
God, he must prayerfully study the person and work of the Lord Jesus Christ asrevealed in the
Scriptures! Let this be made our chief business, our great delight, to reverently scrutinize and meditate
upon the excellencies of our Divine Savior as they are displayed upon the pages of Holy Writ, then,
and only then, shall we "increase in the knowledge of God" (Col. 1:10). The "light of the knowledge
of the glory of God" is seen only "in the face of Jesus Christ" (2 Cor. 4.6).

"All things were made by him; and without him was not anything made that was made" (John 1:3).
How this brings out, again, the absolute deity of Christ! Here creation is ascribed to Him, and none

but God can create. Man, with all his boasting, is unable to bring into existence a single blade of grass.
Observe, that the whole of creation is here ascribed to the Word—"all things were made by him." This
would not be true if He were Himself a creature, even though the first and the highest creature. But
nothing is excepted—"all things were made by him." Just as He was before all things, and therefore,
eternal; so was He the Originator of all things, and therefore, omnipotent.

"In him was life; and the life was the light of men" (John 1:4). This follows logically from what has
been said in the previous verse. If Christ created all things He must be the Fountain of life. Heisthe
Life-Giver. We understand "life" to be used here in its widest sense. Creature lifeisfound in God, for
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"in him we live and move and have our being"; spiritual life or eternal life, and resurrection life, are
also found "in Him." If it be objected that the Greek word for "life" hereis"zoe," and that zoe has
exclusive reference to spiritual life, we answer, Not always. see Luke 12:15; Luke 16:25 (translated
"life-time"), Acts 17:25, etc., where, in each case, "zoe" has reference to human (natural) life, as such.
Thus, "zoe" includes within its scope all "life."

"And the Life was THE LIGHT of men." What are we to understand by this? Notice two things: this
statement in verse 4 follows immediately after the declaration that "all things were made" by Christ,
so that it is creatures, as such, which are here in view; second, it is"men," as men, not only believers,
which are here referred to. The "life" here is one of the Divine titles of the Lord Jesus, hence, itis
equivalent to saying, "God was the light of men." It speaks of the relation which Christ sustains to
men, all men—Heistheir "light." Thisis confirmed by what we read in verse 9, "That was the true
light, which lighteth every man that cometh into the world." In what sense, then, is Christ as "the life"
the "light of men?' We answer, In that which renders men accountable creatures. Every rational man
ismorally enlightened. All rational men "show the work of the law written in their hearts, their
conscience also bearing witness' (Rom. 2:15). It isthis"light,” which lightens every man that cometh
into the world, that constitutes them responsible human beings. The Greek word for "light" in John
1:4is"phos," and that it is not restricted to spiritual illumination is plainly evident from its usage in
Matthew 6:23, "If therefore the light that isin thee be darkness, how great is that darkness,”" and also
see Luke 11:35; Acts 16:29, etc.

Let no reader infer from what has been said that we are among the number who believe the
unscriptural theory that there isin every man a spark of Divine life, which needs only to be fanned, to
become aflame. No, we expressly repudiate any such satanic lie. By nature, spiritually, heis"dead in
trespasses and sins." Y et, notwithstanding, the natural man is a responsible being before God, to
Whom he shall give an account of himself; responsible, because the work of God's law iswritten in
his heart, his conscience aso bearing witness, and this, we take it, isthe "light" which isreferred to in
John 1:4, and the "lighteneth" in John 1:9.

"And the light shineth in darkness; and the darkness comprehended it not" (John 1:5). This gives us
still another of the Divinetitles of Christ. In verse 1 He is spoken of as "the word." In verse 3 asthe
Maker of all things. In verse 4 as"thelife." Now, in verse 5 as"thelight." With this should be
compared 1 John 1:5 where we read "God islight." The conclusion, then, isirresistible, the proof
complete and final, that the Lord Jesus is none other than God, the second Person in the Holy Trinity.

The "Englishman’s Greek New Testament" renders the last clause of John 1:5 as follows—"and the
light in the darkness appears, and the darkness it apprehended not."” This tells us of the effects of the
Fall. Every man that comes into this world is lightened by his Creator, but the natural man disregards
thislight, he repelsit, and in consequence, is plunged into darkness. Instead of the natural man "living
up to the light he has" (which none ever did) he "loves darkness rather than light" (John 3:19). The
unregenerate man, then, islike one that is blind—he isin the dark. Proof of this appearsin the fact
that "the Light in the darkness appears, and the darkness apprehended it not." All other darknessyields
to and fades away before light, but here "the darkness” is so impenetrable and hopeless, it neither
apprehends nor comprehends. What afearful and solemn indictment of fallen human nature! And how
evident it is that nothing short of a miracle of saving grace can ever bring one "out of darkness into
God’'s marvelous light."

"There was a man sent from God, whose name was John" (John 1:6). The change of subject hereis
most abrupt. From "the Word" who was God, the Holy Spirit now turns to speak of the forerunner of
Christ. Heisreferred to as"a man," to show us, by way of contrast, that the One to Whom he bore
witness was more than Man. This man was "sent from Cod," so is every man who bears faithful
witness to the Person of Christ. The name of this man was "John" which, as etymologists tell us,
signifies "the gift of God."

‘The same came for a witness, to bear witness of the light, that all through him might believe" (John
1:7). John came to bear witness of "the light." Weigh well these words: they are solemn, pathetic,
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tragic. Perhaps their force will be the more evident if we ask a question: When the sunis shining in all
its beauty, who are the ones that are unconscious of the fact? Who need to be told it is shining? The
blind! How tragic, then, when we read that God sent John to "bear witness of the light." How pathetic
that there should be any need for this! How solemn the statement that men have to be told "the light"
isnow in their midst. What arevelation of man’s fallen condition. The Light shone in the darkness,
but the darkness comprehended it not. Therefore, did God send John to bear witness of the Light. God
would not alow His beloved Son to come here unrecognized and unheralded. As soon as He was born
into thisworld, He sent the angels to the Bethlehem shepherds to proclaim Him, and just before His
public ministry began, John appeared bidding Israel to receive Him.

"The same came for a witness." This defines the character of the preacher’s office. Heis a "witness,”
and awitness is one who knows what he says and says what he knows. He deals not with speculations,
he speaks not of his own opinions, but he testifies to what he knows to be the truth.

"To bear witness of the light." This should ever be the aim of the preacher: to get his hearers to look
away from himself to Another. Heis not to testify of himself, nor about himself, but heisto "preach
Chrigt" (1 Cor. 1:23). Thisis the message the Spirit of God will own, for Christ has said of Him, "He
shall glorify me" (John 16:14).

"That all through him might believe." "That" means"in order that." "To bear witness' defines the
character of the preacher’ s office: to "bear witness of the light" makes known the preacher’ s theme;
that "all through him might believe" speaks of the design of his ministry. Men become believers
through receiving the testimony of God’ s witness. The "all" is the same as in John 6:45.

"He was not that light, but was sent to bear witness of that light" (John 1:8). No, John himself was not
"that light," for "light" like "life" isto be found only in God. Apart from God all is darkness, profound
and unrelieved. Even the believer has no light in himself. What saith the Scriptures? " For ye were
sometimes darkness, but now are yethe light in the Lord" (Eph. 5:8). There is a statement found in
John 5:35 which, asit standsin the A.V., conflicts with what is said here in John 1:8. In verse 35
when speaking of John, Christ said, "He was a burning and shining light," but the Greek word used
hereis entirely different from that translated "light" in John 1:8, and in the R.V. it is correctly
translated "He was the lamp that burneth and shineth." Thisword used of John, correctly translated
"lamp," points a striking contrast between the forerunner and Christ as "the light." A lamp has no
inherent light of its own—it has to be supplied! A "lamp" has to be carried by another! A "lamp" soon
burns out: in afew hours it ceasesto shine.

"That was the true light, which lighteth every man which cometh into the world" (John 1:9). Bishop
Ryle in hismost excellent notes on John’s Gospel, has suggested that the adjective "true" has here at
least afourfold reference. First, Chrigt, isthe "true light" as the Undeceiving Light. Satan himself, we
read, "is transformed into an angel of light" (2 Cor. 11:14), but he appears as such only to deceive. But
Christ isthe true Light in contrast from all the false lights which are in the world. Second, as the "true
light," Christ isthe Real Light. The real light in contrast from the dim and shaded light which was
conveyed through the types and shadows of the Old Testament ritual. Third, as the "true light" Christ
Isthe Underived Light: there are lesser lights which are borrowed and reflected, as the moon from the
sun, but Christ’s"light" is His own essential and underived glory. Fourth, asthe "true light," Christis
the Supereminent Light, in contrast from al that is ordinary and common. There is one glory of the
sun, and another glory of the moon, and another of the stars; but all other lights pale before Him who
Is"thelight." The latter part of this ninth verse need not detain us now, having already received our
consideration under the exposition of verse four. The light which "every man" has by nature is the
light and reason and conscience.

"He was in the world, and the world was made by him, and the world knew him not" (John 1:10). "He
wasin the world" refers, we believe, to His incarnation and the thirty-three years during which He
tabernacled among men. Then it is said "and the world was made by him." Thisisto magnify the
Divine glory of the One who had become incarnate, and to emphasi ze the tragedy of what follows,
"and the world knew him not."
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"He wasin the world." Who was? None other than the One who had made it. And how was He
received? The great Creator was about to appear: will not athrill of glad expectancy run around the
world? He is coming not to judge, but to save. He isto appear not as a haughty Despot, but asa Man
"holy, harmless, undefiled;" not to be ministered unto, but to minister. Will not such an One receive a
hearty welcome? Alas, "the world knew him not." Full of their own schemes and pursuits, they
thought nothing of Him. Unspeakably tragic is this, yet something even more pathetic follows.

"He came unto his own, and his own received him not" (John 1:11). How appropriate are the terms
here used: note the nice distinction: "He was in the world" and, therefore, within the reach of inquiry.
But to the seed of Abraham He "came,” knocking as it were, at their door for admission; but “they
received himnot." The world is charged with ignorance, but Isragl with unbelief, yea, with a positive
refusal of Him. Instead of welcoming the Heavenly Visitant, they drove Him from their door, and
even banished Him from the earth. Who would have supposed that a people whose believing ancestors
had been eagerly awaiting the appearance of the Messiah for long ages past, would have rgjected Him
when He came among them! Yet so it was. and should any ask, How could these things be? we
answer, Thisvery thing was expressly foretold by their own prophet, that He should possess neither
form nor comeliness in their eyes, and when they should see Him there would be no beauty that they
should desire Him. Ah! would it have been any wonder if He had turned away from such ingratesin
disgust! What blessed subjection to the Father’ s will, and what wondrous love for sinners, that He
remained on earth in order that He might later die the death of the Cross!

But if the world "knew him not," and Isragl "received him not," was the purpose of God defeated? No,
indeed, for that could not be. The counsel of the Lord "shall stand’: (Prov. 19:21). The marvelous
condescension of the Son could not be in vain. So, we read, "but as many as received him, to them
gave he power to become the sons of God, even to them that believe on his name” (verse 12). This
tells us of the human side of salvation, what is required of sinners. Salvation comes to the sinner
through "receiving" Christ, that is, by "believing on his name." There is a slight distinction between
these two things, though in substance they are one. Believing, respects Christ as He is exhibited by the
Gospel testimony: it is the personal acceptance as truth of what God has said concerning His Son.
Receiving, views Christ as presented to us as God' s Gift, presented to us for our acceptance. And "as
many as," no matter whether they be Jews or Gentiles, rich or poor, illiterate or learned, receive Christ
astheir own personal Savior, to them is given the power or right to become the sons (better
"children™) of God.

But who receive Him thus? Not all by any means. Only afew. And isthisleft to chance? Far from it.
Asthe following verse goes on to state, "which were born, not of blood, nor of the will of the flesh,
nor of the will of man, but of God" (John 1:13). This explains to us why the few "receive" Christ. Itis
because they are born of God. Just as verse 12 gives us the human side, so verse 13 gives usthe
Divine. The Divine side is the new birth: and the taking place of the new birth is"not of blood," that is
to say, it isnot a matter of heredity, for regeneration does not run in the veins; "nor of the will of the
flesh," the will of the natural man is opposed to God, and he has no will Godward until he has been
born again; "nor of the will of man," that isto say, the new birth is not brought about by the well-
meant efforts of friends, nor by the persuasive powers of the preacher; "but of God." The new birth is
aDivine work. It is accomplished by the Holy Spirit applying the Word in living power to the heart.
The reception Christ met during the days of His earthly ministry is the same still: the world "knows
him not;" Israel "receives him not;" but a little company do receive him, and who these are Acts 13:48
tells us—"as many as were ordained to eternal life believed." And here we must stop.

Preparatory to our next chapter, we are anxious that the reader should study the following questions:

1. In John 1:14 the word "dwelt" signifies "tabernacled.” The Word tabernacled among men. It points
us back to the Tabernacle of Israel in the wilderness. In what respects did the Tabernacle of old typify
and foreshadow Christ?

2. "We beheld his glory" (John 1:14): what is meant by this? what "glory?' At least athreefold
"glory."

http://216.67.227.182/~bcentre/comment/nt/pink/john/john_02.htm (7 of 8) [20/08/2003 10:54:36 p.m.]



2. Christ, the Eternal Word (John 1:1-13)

3. In what sense was Christ "before” John the Baptist (John 1:15)7?
4. What is the meaning of John 1:167?

5. Why are we told that the law was given by Moses, but that grace and truth came by Jesus Christ
(John 1:17)?

6. Was there any "grace and truth” before Jesus Christ came? If so, what is meant by them coming by
Jesus Christ?

7. How many contrasts can you draw between Law and Grace?

———a S e
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Exposition of the Gospel of John

CHAPTER 3

Christ, TheWord Incarnate
John 1:14-18

We first submit a brief Analysis of the passage which is to be before us—John 1:14-18. We have
here:—

1. Christ’s Incarnation—"The word became flesh": John 1:14.

2. Christ’s Earthly sojourn—"And tabernacled among us:" John 1:14.

3. Christ’s Essential Glory—"As of the only Begotten:" John 1:14.

4. Christ’s Supreme excellency—"Preferred before:” John 1:15.

5. Christ’s Divine sufficiency—"His fulness:." John 1:16.

6. Christ’s Moral perfections—"Grace and truth:" John 1:17.

7. Christ’s Wondrous revel ation—Made known "the Father:" John 1:18.

"And the word was made (became) flesh, and dwelt among us' (John 1:14). The Infinite became
finite. The Invisible became tangible. The Transcendent became imminent. That which was far off
drew nigh. That which was beyond the reach of the human mind became that which could be
beholden within the realm of human life. Here we are permitted to see through aveil that, which
unveiled, would have blinded us. "The word became flesh:" He became what He was not previously.
He did not cease to be God, but He became Man.

"And the word became flesh." The plain meaning of these wordsiis, that our Divine Savior took upon
Him human nature. He became areal Man, yet a sinless, perfect Man. As Man He was "haly,
harmless, undefiled, separate from sinners' (Heb. 7:26). This union of the two naturesin the Person
of Christ is one of the mysteries of our faith—"Without controversy great is the mystery of godliness:
God was manifest in the flesh" (1 Tim. 3:16). It needs to be carefully stated. "The word" was His
Divinetitle; "became flesh" speaks of His holy humanity. He was, and is, the God-man, yet the
Divine and human in Him were never confounded. His Deity, though veiled, was never laid aside;
His humanity, though sinless, was areal humanity; for asincarnate, He "increased in wisdom and
stature, and in favor with God and man" (Luke 2:52). As"the word" then, He is the Son of God; as
"flesh," the Son of man.

This union of the two natures in the Person of Christ was necessary in order to fit Him for the office
of Mediator. Three great ends were accomplished by God becoming incarnate, by the Word being
made flesh. First, it was now possible for Him to die. Second, He can now be touched with the feeling
of our infirmities. Third, He has | eft us an example, that we should follow His steps.
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This duality of nature was plainly intimated in Old Testament prediction. Prophecy sometimes
represented the coming Messiah as human, sometimes as Divine. He was to be the woman’ s "seed"
(Gen. 3:15); a"prophet" like unto Moses (see Deuteronomy 18:18); alineal descendant of David (see
2 Samuel 7:12); Jehovah’'s"Servant” (Isa. 42:1); a"Man of sorrows" (Isa. 53:3). Y et, on the other
hand, He was to be "the Branch of the Lord, beautiful and glorious' (Isa. 4:2); He was "the wonderful
Counsellor, the Mighty God, the Father of the ages, the Prince of peace” (Isa. 9:6). As Jehovah He
was to come suddenly to His temple (see Malachi 3:1). The One who wasto be born in Bethlehem
and be Ruler in Israel, was the One "whose goings forth had been from the days of eternity" (Mic.
5:2). How were those two different sets of prophecy to be harmonized? John 1:14 isthe answer. The
One born at Bethlehem was the Divine and eternal Word. The Incarnation does not mean that God
dwelt in a man, but that God became Man. He became what He was not previously, though He never
ceased to be all that He was before. The Babe of Bethlehem was Immanuel—God with us.

"And the word became flesh." It is the design of John’s Gospel to bring this out in a special way. The
miracles recorded therein illustrate and demonstrate this in a peculiar manner. For example: He turns
the water into wine—but how? He, Himself, did nothing but speak the word. He gave His command
to the servants and the transformation was wrought. Again; the nobleman’s son was sick. The father
came to the Lord Jesus and besought Him to journey to his home and heal his boy. What was our
Lord’ s response? "Jesus said unto him, Go thy way, thy son liveth" (John 4:50), and the miracle was
performed. Again; an impotent man was lying by the porch of Bethesda. He desired some one to put
him into the pool, but while he was waiting another stepped in before him, and was healed. Then the
Lord Jesus passed that way and saw him. What happened? " Jesus saith unto him, Rise," etc. The word
of power went forth, and the sufferer was made whole. Once more: consider the case of Lazarus,
recorded only by John. In the raising of the daughter of Jairus, Christ took the damsel by the hand;
when He restored to life the widow’ s son of Nain, He touched the bier. But in bringing Lazarus from
the dead He did nothing except speak the word, "Lazarus, come forth." In al of these miracles we see
the Word at work. The One who had become flesh and tabernacled among men was eternal and
omnipotent—"the great God (the Word) and our Savior (became flesh) Jesus Christ." (Titus 2:13).

"And dwelt (tabernacled) among us." He pitched His tent on earth for thirty-three years. Thereis here
alatent reference to the tabernacle of Isragl in the wilderness. That tabernacle had atypical
significance: it forshadowed God the Son incarnate. Almost everything about the tabernacle
adumbrated the Word made flesh. Many and varied are the correspondences between the type and the
Anti-type. We notice afew of the more conspicuous.

1. The "tabernacl€" was atemporary appointment. In thisit differed from the temple of Solomon,
which was a permanent structure. The tabernacle was merely atent, atemporary convenience,
something that was suited to be moved about from place to place during the journeyings of the
children of Israel. So it was when our blessed Lord tabernacled here among men. His stay was but a
brief one—Iless than forty years; and, like the type, He abode not long in any one place, but was
constantly on the move—unwearied in the activity of Hislove.

2. The "tabernacle" wasfor usein the wilderness. After Isragl settled in Canaan, the tabernacle was
superseded by the temple. But during the time of their pilgrimage from Egypt to the promised land,
the tabernacle was God'’ s appointed provision for them. The wilderness strikingly foreshadowed the
conditions amid which the eternal Word tabernacled among men at Hisfirst advent. The wilderness
home of the tabernacle unmistakably foreshadowed the manger-cradle, the Nazarite-carpenter’s
bench, the "nowhere" for the Son of man to lay His head, the borrowed tomb for His sepulcher. A
careful study of the chronology of the Pentateuch seemsto indicate that Israel used the tabernacle in
the wilderness rather less than thirty-five years!

3. Outwardly the "tabernacle" was mean, humble, and unattractive in appearance. Altogether unlike
the costly and magnificent temple of Solomon, there was nothing in the externals of the tabernacle to
please the carnal eye. Nothing but plain boards and skins. So it was at the Incarnation. The Divine
majesty of our Lord was hidden beneath a veil of flesh. He came, unattended by any imposing retinue
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of angels. To the unbelieving gaze of Israel He had no form nor comeliness; and when they beheld
Him, their unanointed eyes saw in Him no beauty that they should desire Him.

4. The "tabernacle" was God'’ s dwelling place. It was there, in the midst of Israel’s camp, He took up
His abode. There, between the cherubim upon the mercy-seat He made His throne. In the holy of
holies He manifested His presence by means of the Shekinah glory. And during the thirty-three years
that the Word tabernacled among men, God had His dwelling place in Palestine. The holy of holies
received its anti-typical fulfillment in the Person of the Holy One of God. Just as the Shekinah dwelt
between the two cherubim, so on the mount of transfiguration the glory of the God-man flashed forth
from between two men—M oses and Elijah. "We beheld his glory" is the language of the tabernacle
type.

5. The "tabernacle" was, therefore, the place where God met with men. It was termed "the tent of
meeting." If an Israelite desired to draw near unto Jehovah He had to come to the door of the
tabernacle. When giving instructions to M oses concerning the making of the tabernacle and its
furniture, God said, "And thou shalt put the mercy seat above upon the ark; and in the ark thou shalt
put the testimony that | shall give thee. And there | will meet with thee, and | will commune with
thee" (Ex. 25:21, 22). How perfect isthislovely type! Christ isthe meeting place between God and
men. No man cometh unto the Father but by Him (see John 14:16). There is but one Mediator
between God and men—the Man Christ Jesus (see 1 Timothy 2:5). He is the One who spans the gulf
between deity and humanity, because He is Himself both God and Man.

6. The "tabernacle" was the center of Israel’s camp. In the immediate vicinity of the tabernacle dwelt
the Levites, the priestly tribe: "But thou shalt appoint the Levites over the tabernacle of testimony,
and over all the vessels thereof, and over all things that belong to it: and they shall minister unto it,
and shall encamp round about the tabernacle" (Num. 1:50), and around the L evites were grouped the
twelve tribes, three on either side—see Numbers 2. Again; we read, that when Israel’s camp was to
be moved from one place to another, "Then the tabernacle of the congregation shall set forward with
the camp of the Levitesin the midst of the camp" (Num. 2:17). And, once more, "And Moses went
out, and told the people the words of the Lord, and gathered the seventy men of the elders of the
people, and set them round about the tabernacle. And the Lord came down in a cloud and spake unto
him" (Num. 11:24, 25). How striking is this! The tabernacle was the great gathering center. As such it
was a beautiful foreshadowing of the Lord Jesus. He is our great gathering-center. And His precious
promiseis, that "where two or three are gathered together in my name, there am | in the midst of
them" (Matthew 18:20).

7. The "tabernacle" was the place where the Law was preserved. The first two tables of stone, on
which Jehovah had inscribed the ten commandments were broken (see Exodus 32:19); but the second
set were deposited in the ark in the tabernacle for safe keeping (see Deuteronomy 10:2-5). It was only
there, within the holy of holies, the tablets of the Law were preserved intact. How this, again, speaks
to us of Christ! He it wasthat said, "Lo, | come: in the volume of the book it iswritten of me; |
delight to do thy will, O my God; yea, thy law iswithin my heart" (Ps. 40:7, 8). Throughout His
perfect life He preserved in thought, word and deed, the Divine Decalogue, honoring and magnifying
God's Law.

8. The "tabernacle" was the place where sacrifice was made. In its outer court stood the brazen altar,
to which the animals were brought, and on which they were slain. There it was that blood was shed
and atonement was made for sin. So it was with the Lord Jesus. He fulfilled in His own Person the
typical significance of the brazen altar, as of every piece of the tabernacle furniture. The body in
which He tabernacled on earth was nailed to the cruel Tree. The Cross was the altar upon which
God’'s Lamb was slain, where His precious blood was shed, and where compl ete atonement was made
for sin.

9. The "tabernacle" was the place where the priestly family was fed. " And the remainder thereof shall
Aaron and his sons eat: with unleavened bread shall it be eaten in the holy place; in the court of the
tabernacle of the congregation they shall eat it... The priest that offereth it for sin shall eat it: in the
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holy place shall it be eaten" (Lev. 6:16, 26). How deeply significant are these scripturesin their
typical import! And how they speak to us of Christ as the Food of God's priestly family today, that is,
all believers (see 1 Peter 2:5). Heisthe Bread of Life. He is the One upon whom our souls delight to
feed.

10. The "tabernacle" was the place of worship. To it the pious Israglite brought his offerings. To it he
turned when he desired to worship Jehovah. From its door the Voice of the Lord was heard. Within
Its courts the priests ministered in their sacred service. And so it was with the Anti-type. It is"by
him" we are to offer unto God a sacrifice of praise (see Hebrews 13:15). It isin Him, and by Him,
alone, that we can worship the Father. It is through Him we have access to the throne of grace.

Thus we see how fully and how perfectly the tabernacle of old foreshadowed the Person of our
blessed Lord, and why the Holy Spirit, when announcing the Incarnation, said, "And the word
became flesh, and tabernacled among us." Before passing on to the next clause of John 1:14, it should
be pointed out that there is a series of striking contrasts between the wilderness tabernacle and
Solomon’ stemple in their respective foreshadowings of Christ.

(1) The tabernacle foreshadowed Christ in His first advent; the temple looks forward to Christ at His
second advent.

(2) The tabernacle was first, historically; the temple was not built until long afterwards.
(3) The tabernacle was but atemporary erection; the temple was a permanent structure.

(4) The tabernacle was erected by Moses the prophet (which was the office Christ filled during His
first advent); the temple was built by Solomon the king (which is the office Christ will fill at His
second advent).

(5) The tabernacle was used in the wilderness—speaking of Christ’s humiliation; the temple was built
in Jerusalem, the "city of the great King" (Matthew 5:35)—speaking of Christ’s future glorification.

(6) The numeral which figured most prominently in the tabernacle was five, which speaks of grace,
and grace was what characterized the earthly ministry of Christ at His first advent; but the leading
numeral in the temple was twelve which speaks of government, for Christ shall rule and reign as King
of kings and Lord of lords.

(7) The tabernacle was unattractive in its externals—so when Christ was here before He was as "a
root out of adry ground;" but the temple was renowned for its outward magnificence—so Christ
when He returns shall come in power and great glory.

"And we beheld hisglory." "We beheld" refers, directly, to the first disciples, yet it is the blessed
experience of all believerstoday. "But we all . . . beholding, asin aglass (mirror) the glory of the
Lord" (2 Cor. 3:18). The term used in both of these verses seems to point a contrast. In John 12:41 we
read, "These things said | saiah, when he saw his glory, and spake of him," the reference being to
Isaiah 6. The Old Testament celebrities only had occasional and passing glimpses of God' s glory.
But, in contrast from these who only "saw," we—believers of this dispensation—"behold his glory."
But more particularly, there is a contrast here between the beholding and the non-beholding of God’s
glory: the Shekinah glory abode in the holy of holies, and therefore, was hidden. But we, now,
"behold" the Divine glory.

"We beheld his glory.” What is meant by this? Ah! who is competent to answer. Eternity itself will be
too short to exhaustively explore this theme. The glories of our Lord are infinite, for in Him dwelleth
all the fulness of the Godhead bodily. No subject ought to be dearer to the heart of abeliever. Briefly
defined, "We beheld his glory" signifies His supreme excellency, His personal perfections. For the
purpose of genera classification we may say the "glories' of our Savior are fourfold, each of whichis
capable of being subdivided indefinitely. First, there are His essential "glories," as the Son of God,;
these are His Divine perfections, as for example, His Omnipotence. Second, there are His moral
"glories," and these are His human perfections, as for example, His meekness. Third, there are His
official "glories," and these are His mediatorial perfections, as for example, His priesthood. Fourth,
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there are Hisacquired "glories," and these are the reward for what He has done. Probably the first
three of these are spoken of in our text.

First, "We beheld his glory" refersto His essential "glory," or Divine perfections. Thisis clear from
the words which follow: "The glory as of the only begotten of the Father." From the beginning to the
end of Hisearthly life and ministry the Deity of the Lord Jesus was plainly evidenced. His
supernatural birth, His personal excellencies, His matchless teaching, His wondrous miracles, His
death and resurrection, all proclaimed Him as the Son of God. But it is to be noted that these words,
"we beheld his glory,” follow immediately after the words "tabernacled” among men. We cannot but
believe there is here afurther reference to the tabernacle. In the tabernacle, in the holy of holies,
Jehovah made His throne upon the mercy seat, and the evidence of His presence there was the
Shekinah glory, frequently termed "the cloud."” When the tabernacle had been completed, and
Jehovah took possession of it, we read, "then a cloud covered the tent of the congregation, and the
glory of the Lord filled the tabernacle" (Ex. 40:34). It was the same at the completion of Solomon’s
temple: "The cloud filled the house of the Lord, so that the priests could not stand to minister because
of the cloud, for the glory of the Lord had filled the house of the Lord" (1 Kings 8:10, 11). Here "the
cloud" and "the glory" are clearly identified. The Shekinah glory, then, was the standing sign of

God'’ s presence in the midst of Israel. Hence, after Israel’ s apostasy, and when the Lord was turning
away from them, we are told, "And the glory of the Lord went up from the midst of the city" (Ezek.
11:23). Therefore, when we read, "The Word . . . tabernacled among men, and we beheld his glory" it
was the proof that none other than Jehovah was again in Israel’ smidst. And it is aremarkable fact, to
which we have never seen attention called, that at either extremity of the Word' s tabernacling among
men the Shekinah glory was evidenced. Immediately following His birth we are told, "And there were
in the same country shepherds abiding in the field, keeping watch over their flock by night. And, lo,
the angel of the Lord came upon them, and the glory of the Lord shone round about them: and they
were sore afraid" (Luke 2:8, 9). And, at His departure from this world, we read "And when he had
spoken these things, while they beheld, he was taken up; and a cloud received him out of their sight”
(Acts 1:9)—not "clouds," but "a cloud! We beheld hisglory," then, refers, first, to His Divine glory.

Second, there also seems to be areference here to His official "glory," which was exhibited upon the
Holy Mount. In 2 Peter 1:16 we read, "For we have not followed cunningly devised fables, when we
made known unto you the power and coming of our Lord Jesus Christ, but were eyewitnesses of his
majesty.” The reference isto the Transfiguration, for the next verse goes on to say, "For he received
from God the Father honor and glory, when there came such a voice to him from the excellent glory,
Thisismy beloved Son, in whom | am well pleased." It is the use of the word "glory" here which
seemsto link the transfiguration-scene with John 1:14. Thisis confirmed by the fact that on the
Mount, "while. he vet spake, behold, a bright cloud overshadowed them" (Matthew 17:5).

Third, there is aso aclear reference in John 1:14 to the moral "glory" or perfections of the God-Man,
for after saying "we beheld his glory," John immediately adds (omitting the parenthesis) "full of grace
and truth." What marvelous grace we behold in that wondrous descent from heaven’s throne to
Bethlehem’s manger! It had been an act of infinite condescension if the One who was the Object of
angelic worship had deigned to come down to this earth and reign over it as King; but that He should
appear in weakness, that He should voluntarily choose poverty, that He should become a helpless
Babe—such grace is atogether beyond our ken; such matchless |ove passeth knowledge. O that we
may never lose our sense of wonderment at the infinite condescension of God's Son.

In His marvel ous stoop we behold His glory. Greatness is never so glorious as when it takes the place
of lowliness. Power is never so attractive aswhen it is placed at the disposal of others. Might is never
so triumphant as when it sets aside its own prerogatives. Sovereignty is never so winsome as when it
Is seen in the place of service. And, may we not say it reverently, Deity had never appeared so
glorious as when It hung upon a maiden’s breast! Y es, we behold His glory—the glory of an infinite
condescension, the glory of a matchless grace, the glory of afathomlesslove.

Concerning the acquired "glories" of our Lord we cannot now treat at length. These include the
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various rewards bestowed upon Him by the Father after the successful completion of the work which
had been committed into His hands. It is of these acquired glories I saiah speaks, when, after treating
of the voluntary humiliation and death of the Savior, he gives us to hear the Father saying of Christ,
"Therefore will | divide him a portion with the great, and he shall divide the spoil with the strong;
because he hath poured out his soul unto death” (Isa. 53:12). It is of these acquired glories the Holy
Spirit speaksin Philippians 2, where after telling of our Lord’ s obedience even unto the death of the
Cross, He declares, "Wherefore God also hath highly exalted him, and given him aname which is
above every name" (Phil. 2:9). And so we might continue. But how unspeakably blessed to know,
that at the close of our great High Priest’s prayer, recorded in John 17, we find Him saying, "Father, |
will that they also, whom thou hast given me, be with me where | am; that they may behold my glory,
which thou hast given me" (verse 24)!

Before we pass on to the next verse we would point out that there is an intimate connection between
the one which has just been before us (John 5:14) and the opening verse of the chapter. Verse 14 is
really an explanation and amplification of verse 1. There are three statements in each which exactly
correspond, and the latter throw light on the former. First, "in the beginning was the word," and that
IS something that transcends our comprehension; but "and the word became flesh” brings Him within
reach of our sense. Second "and the word was with God," and again we are unable to understand; but
the Word "tabernacled among us,” and we may draw near and behold. Third, "and the word was
God," and again we are in the realm of the Infinite; but "full of grace and truth," and here are two
essential facts concerning God which come within the range of our vision. Thus by coupling together
verses 1 and 14 (reading the versesin between as a parenthesis) we have a statement which is,
probably, the most comprehensive in its sweep, the profoundest in its depths, and yet the ssimplest in
its terms to be found between the covers of the Bible. Put these verses side by side.—

(1) "In the beginning was the word:"

(@ "And the word became flesh” tells of the beginning of His human life.
(2) "And the word was with God"

(b) "And tabernacled among us"' shows Him with men.
(3) "And the word was God"

(c) "Full of grace and truth," and thistellswhat God is.

"John bare witness of him, and cried, saying, This was he of whom | spake, He that cometh after me
Is preferred before me: for he was before me" (John 1:15). Concerning the ministry and testimony of
John the Baptist we shall have more to say in our next chapter, D.V., so upon this verse we offer only
two very brief remarks. First, we find that here the Lord’ s forerunner bears witnessto Christ’s
supreme excellency: "He that cometh after meis preferred before me," he declares, which, in the
Greek, signifies Christ had His being "before" John. Second, "For he was before me." But,
historically, John the Baptist was born into this world six months before the Savior was. When, then,
the Baptist says Christ "was before" him, heisreferring to His eternal existence, and, therefore, bears
witness to His deity.

"And of hisfulness have all we received, and grace for grace" (John 1:16). The word "fulness' is still
another term in this important passage which brings out the absolute Deity of the Savior. It isthe
same word which isfound in Colossians 1:19 and 2:9—"For it pleased the Father that in him should
al fulnessdwell; . . . For in him dwelleth all the fulness of the Godhead bodily." The Greek
preposition "ek" signifies "out of." Out of the Divine fulness have all we (believers) "received.” What
isit we have "received" from Christ? Ah, what isit we have not "received!" It isout of His
inexhaustible "fulness’ we have "received." From Him we have "received"” life (see John 10:28);
peace (John 14:27); joy (John 15:11); God’s own Word (John 17:14); the Holy Spirit (John 20:22).
Thereislaid up in Christ, asin a great storehouse, all that the believer needs both for time and for
eternity.
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"And grace for grace." Bishop Ryle tells us the Greek preposition here may be trandlated two
different ways, and suggests the following thoughts. First, we have received "grace upon grace," that
Is, God' s favors heaped up, one upon another. Second, "grace for grace," that is, new grace to supply
old grace; grace sufficient to meet every recurring need.

"For the law was given by Moses, but grace and truth came by Jesus Christ" (John 1:17). A contrast is
drawn between what was "given" by Moses, and what "came" by Jesus Christ; for “grace and truth”
were not merely "given," they "came by Jesus Christ,” camein al their fulness, camein their glorious
perfections. The Law was "given" to Moses, for it was not his own; but "grace and truth” were not
"given" to Christ, for these were His own essential perfections. On looking into this contrast we must
bear in mind that the great point here is the manifestation of God: God as He was manifested through
the Law, and God as He was made known by the Only Begotten Son.

Was not the Law "truth?' Yes, so far asit went. It announced what God righteously demanded of
men, and therefore, what men ought to be according to God’s mind. It has often been said, the Law is
atranscript of God’s mind. But how inadequate such a statement is! Did the Law reveal what God is?
Did it display all His attributes? If it did, there would be nothing more to learn of God than what the
Law made known.

Did the Law tell out the grace of God? No; indeed. The Law was holy, and the commandment holy,
just, and good. It demanded obedience; it required the strictest doing and continuance of al things
written in it. And the only aternative was death. Inflexible in its claims, it remitted no part of its
penalty. He that despised it "died without mercy," and, "every transgression and disobedience
received a just recompense of reward" (Heb. 10:28; see Hebrews 2:2). Such a Law could never justify
asinner. For thisit was never given.

The inevitable effect of the Law when received by the unsaved isjust that which was produced at
Sinal, to whom it first came: "And they said unto Moses, Speak thou with us, and we will hear: but let
not God speak with us, lest we die" (Ex. 20:19). "Now therefore why should we die? for this great
firewill consume us: if we hear the voice of the Lord our God any more, then we shall die" (Deut.
5:25). Why such terror? Because "they could not endure that which was commanded” (Heb. 12:20).
Thisterror was the testimony which the Law extorts from every sinner, to whom it is brought home
as God's Law; it is"the ministration of condemnation, and of death" (2 Cor. 3:7, 9). It hasa"glory,"
indeed, but it isthe glory of thunder and lightning, of fire, of blackness, and of darkness, and the
sound of the trumpet, and of the voice of words, which only bring terror to the guilty conscience. But,
blessed be God, thereis"aglory that excelleth" (2 Cor. 3:10).

"Grace and truth came by Jesus Christ." The "glory that excelleth" isthe glory of "the word that
became flesh, the glory as of the only begotten of the Father full of grace and truth.” The Law
revealed God' sjustice, but it did not make known His mercy; it testified to His righteousness, but it
did not exhibit His grace. It was God's "truth," but not the full truth about God Himself. "By the law
isthe knowledge of sin;" we never read "by the law is the knowledge of God." No; the "law entered
that the offense might abound,” "sin by the commandment became exceeding sinful.” It made known
the heinousness of sin; it condemned the sinner, but it did not fully reveal God. It exhibited His
righteous hatred of sin and His holy determination to punish it: it exposed the guilt and corruption of
the sinner, but for ought it could tell him, it left him to his doom. "For what the law could not do, in
that it was weak through the flesh, God sending his own Son in the likeness of sinful flesh, and for
sin, condemned sin in the flesh: That the righteousness of the law might be fulfilled in us, who walk
not after the flesh, but after the Spirit" (Rom. 8:3, 4).

"Grace and truth." These are fitly and inseparably joined together. We cannot have the one without
having the other. There are many who do not like salvation by grace, and there are those who would
tolerate grace if they could have it without the truth. The Nazarenes could "wonder" at the gracious
words which proceeded out of His mouth, but as soon as Christ pressed the truth upon them, they
"were filled with wrath," and sought to "cast him down headlong from the brow of the hill whereon
their city was built" (Luke 4:29). Such, too, was the condition of those who sought Him for "the meat
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that perisheth." They were willing to profit from His grace, but when He told them the truth some
"murmured" at Him, others were "offended,” and "many of his disciples went back and walked no
more with him" (John 6:66). And in our own day, there are many who admire the grace which came
by Jesus Christ, and would consent to be saved by it, provided this could be without the intrusion of
the truth. But this cannot be. Those who reject the truth, reject grace.

Thereis, in Romans 5:21, another sentence which is closely parallel, and really, an amplification of
these words "grace and truth"—"Grace reigns through righteousness, unto eternal life by Jesus Christ
our Lord." The grace which saves sinnersis no mere moral weakness such asis often to be found in
human government. Nor is "the righteousness of God," through which grace reigns, some mere
semblance of justice. No; on the Cross Christ was "set forth a proptiation (a perfect satisfaction to the
broken Law) through faith in his blood, to declare his (God’s) righteousness for the remission of sins'
(Rom. 3:25). Grace does not ignore the Law, or set aside its requirements; nay verily, "it establishes
the law" (Rom. 3:31): establishes it because inseparably linked with "truth;" establishesit because it
reigns "through righteousness," not at the expense of it; establishes it because grace tells of a
Substitute who kept the Law for and endured the death penalty on behalf of all who receive Him as
their Lord and Savior; and establishes it by bringing the redeemed to "delight" in the Law.

But was there no "grace and truth”" before Jesus Christ came? Assuredly there was. God dealt
according to "grace and truth" with our first parents immediately after their transgression—it was
grace that sought them, and provided them with a covering; asit was truth that pronounced sentence
upon them, and expelled them from the garden. God dealt according to "grace and truth" with Israel
on the passover night in Egypt: it was grace that provided shelter for them beneath the blood; it was
truth that righteously demanded the death of an innocent substitute in their stead. But "grace and
truth" were never fully revealed till the Savior Himself appeared. By Him they "came:" in Him they
were personified, magnified, glorified.

And now let us notice afew contrasts between Law and Grace:

1. Law addresses men as members of the old creation; Grace makes men members of a new creation.
2. Law manifested what was in Man-sin; Grace manifests what isin God-Love.

3. Law demanded righteousness from men; Grace brings righteousness to men.

4. Law sentences a living man to death; Grace brings adead manto life.

5. Law speaks of what men must do for God; Grace tells of what Christ has done for men.

6. Law gives aknowledge of sin; Grace puts away sin.

7. Law brought God out to men; Grace brings men in to God.

"No man hath seen God at any time; the only begotten Son, which isin the bosom of the Father, he
hath declared him" (John 1:18). This verse terminates the Introduction to John’s Gospel, and
summarizes the whole of the first eighteen verses of John 1. Christ has "declared"—told out,
revealed, unveiled, displayed the Father; and the One who has done thisis "the only begotten Son,
which isin the bosom of the Father." The "bosom of the Father" speaks of proximity to, personal
intimacy with, and the enjoyment of the Father’ slove. And, in becoming flesh, the Son did not leave
this place of inseparable union. It is not the "Son which was," but "which isin the bosom of the
Father." He retained the same intimacy with the Father, entirely unimpaired by the Incarnation.
Nothing in the slightest degree detracted from His own personal glory, or from the nearness and
oneness to the Father which He had enjoyed with Him from all eternity. How we ought, then, to
honor, reverence, and worship the Lord Jesus!

But afurther word on thisverseis called for. A remarkable contrast is pointed. In the past, God, in

the fulness of His glory, was unmanifested—"No man" had seen Him; but now, God isfully
revealed—the Son has "declared" Him. Perhaps this contrast may be made clearer to our readersif we
refer to two passages in the Old Testament and compare them with two passages in the New
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Testament.

In 1 Kings 8:12 we read, "Then spake Solomon, The Lord said that he would dwell in the thick
darkness." Again, "Clouds and darkness are round about him" (Ps. 97:2). These versestell not what
God isin Himself, but declare that under the Law He was not revealed. What could be known of a
person who dwelt in "thick darkness!" But now turnto 1 Peter 2:9, "But ye are a chosen generation, a
royal priesthood, an holy nation, a peculiar people; that ye should show forth the praises of him who
hath called you out of darknessinto his marvelous light." Ah, how blessed thisis. Again, weread in 1
John 1.5, 7, "God islight, and in him isno darkness at all... but if we walk in thelight, asheisinthe
light, we have fellowship one with another." And this, because the Father has been fully "declared"
by our adorable Savior.

Once more: turn to Exodus 33:18—"And he said, | beseech thee, show me thy glory."” Thiswasthe
earnest request of Moses. But was it granted? Read on, "And the Lord said, Behold, thereis a place
by me, and thou shall stand upon arock: and it shall come to pass, while my glory passeth by, that |
will put theein acleft of arock, and will cover thee with my hand while | pass by: And | will take
away mine hind, and thou shalt see my back parts: but my face shall not be seen." Character is not
declared in aperson’s "back parts' but in hisface! That Moses saw not the face, but only the back
parts of Jehovah, was in perfect accord with the dispensation of Law in which he lived. How
profoundly thankful should we be that the dispensation of Law has passed, and that we livein the full
light of the dispensation of Grace! How deeply grateful should we be, that we look not on the back
parts of Jehovah "for God, who commanded the light to shine out of darkness, hath shined in our
hearts, to give the light of the knowledge of the glory of God in the face of Jesus Christ" (2 Cor. 4:6).
May grace be given usto magnify and adorn that superlative grace which has brought us out of
darkness into marvelous light, because the God whom no man hath seen at any time has been fully
"declared" by the Son.

We conclude, once more, by drawing up a number of questions on the passage which will be before
us in the next chapter (John 1:19-34), so that the interested reader, who desires to " Search the
Scriptures' may give them careful study in the interval.

1. Why did the Jews ask John if he were Elijah, John 1:217?

2. What "prophet" did they refer to in John 1:217?

3. What are the thoughts suggested by “voice" in John 1:237?

4. Why did John cry "in the wilderness' rather than in the temple, John 1:23?

5. "Whom ye know not," John 1:26—What did this prove?

6. What are the thoughts suggested by the Savior’ stitle "The Lamb of God," John 1:29?
7. Why did the Holy Spirit descend on Christ asa"dove," John 1:327?
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Exposition of the Gospel of John

CHAPTER 4
Christ’s Forerunner
John 1:19-34

Following our usual custom, we begin by submitting an Analysis of the passage which isto be before
us. In it we have:—

1. The Jews' inquiry of John, and his answers, John 1:19-26,
(1) "Who art thou?' Not the Christ: 19, 20.
(2) "Art thou Elijah?' No: 21.
(3) "Art thou that prophet?' No: 21.
(4) "What sayest thou of thyself?' A "voice:" 22, 23.
(5) "Why baptizeth thou?' To prepare the way for Christ: 24-26.
2. John’ s witness concerning Christ: John 1:27.
3. Location of the Conference, John 1:28.
4. John proclaims Christ as God’s "Lamb," John 1:29.
5. The purpose of John’s baptism, John 1:30-31.

6. John tells of the Spirit descending on Christ at His baptism, and foretells that Christ shall baptize
with the Spirit, John 1:32, 33.

7. John owns Christ’s Deity, John 1:34.

Even a hurried reading of these verses will make it evident that the personage which stands out most
conspicuously in them is John the Baptist. Moreover, we do not have to study this passage very
closely to discover that, the person and the witness of the Lord’ s forerunner are brought before us
here in amanner entirely different from what we find in the first three Gospels. No hint is given that
his raiment was "of camel’s hair," that he had "aleathern girdle about hisloins," or that "his meat was
locusts and wild honey." Nothing is recorded of his stem Call to Repentance, nor is anything said of
his announcement that "the kingdom of heaven is at hand." These things were foreign to the design of
the Holy Spirit in this fourth Gospel. Again; instead of referring to the Lord Jesus as the One "whose
fanisin hishand," and of the One who "will thoroughly purge his floor, and gather hiswheat into his
garner, but he will burn up the chaff with unquenchable fire" (Matthew 3:12), he pointsto Him as
"the Lamb of God which taketh away the sin of the world." And thisis most significant and blessed
to those who have been divinely taught to rightly divide the Word of Truth.

Without doubt John the Baptist is, in several respects, one of the most remarkable charactersthat is
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brought before usin the Bible. He was the subject of Old Testament prophecy (Isa. 40); his birth was
due to the direct and miraculous intervention of God (Luke 1:7, 13); he was "filled with the Holy
Spirit even from his mother’swomb" (Luke 1:15); he was a man sent from God" (John 1:6); he was
sent to prepare the way of the Lord (Matthew 3:3). Of him the Lord said, "Among them that are born
of women there has not risen a greater than John the Baptist" (Matthew 11:11); the reference being to
his positional "greatness," as the forerunner of the Messiah: to him was accorded the high honor of
baptizing the Lord Jesus. That Christ was referring to the positional "greatness' of John is clear from
His next words, "notwithstanding he that is least in the kingdom of heaven is greater than he." To
have a place in the kingdom of heaven will be a more exalted position than to be heralding the King
outside of it, as John was. This, we take it is the key to that word in John 14:28, where we find the
Lord Jesus saying, "My Father is greater than |"—qgreater not in His person, but in His position; for,
at the time the Savior uttered those words He was in the place of subjection, as God's " Servant."

Our passage opens by telling of a deputation of priests and Levites being sent from Jerusalem to
enquire of John asto who he was:. "And thisisthe record of John, when the Jews sent priests and
Levites from Jerusalem to ask him, Who art thou?' (John 1:19). Nothing like thisis found in the other
Gospels, but it isin striking accord with the character and scope of the fourth Gospel, which deals
with spiritual rather than dispensational relationships. The incident before us brings out the spiritual
ignorance of the religious leaders among the Jews. In fulfillment of Isaiah’s prophecy, the Lord's
forerunner had appeared in the wilderness, but, lacking in spiritual discernment, the leadersin
Jerusalem knew not who he was. Accordingly, their messengers came and enquired of John, "Who art
thou?' Multitudes of people were flocking to this strange preacher in the wilderness, and many had
been baptized by him. A great stir had been made, so much so that "men mused in their hearts of
John, whether he were Christ, or not" (Luke 3:15), and the religious leaders in Jerusalem were
compelled to take note of it; therefore, did they send a deputation to wait upon John, to find out who
he really was, and to enquire into his credentials.

"And he confessed, and denied not; but confessed, | am not the Christ" (John 1:20). These words give
plain intimation of the Spirit in which the priests and Levites must have approached John, as aso of
the design of "the Jews" who had sent them. To them the Baptist was an interloper. He was outside
the religious systems of that day. He had not been trained in the schools of the Rabbins, he had held
no position of honor in the temple ministrations, and he was not identified with either the Pharisees,
the Sadducees, or the Herodians. From whence then had he received his authority? Who had
commissioned him to go forth bidding men to "Repent.” By what right did he baptize people? One
can imagine the tone in which they said to John, "Who art thou?' No doubt they expected to
intimidate him. This seems clear from the fact that we are here told, "and he confessed, and denied
not." He boldly stood his ground. Neither the dignity of those who had sent this embassy to John, nor
their threatening frowns, moved him at all. "He confessed, and denied not." May like courage be
found in us when we are challenged with an "Who art thou?"

"But confessed, | am not the Christ." Having taken the firm stand he had, did Satan now tempt him to
go to the other extreme? Failing to intimidate him, did the enemy now seek to make him boastfully
exaggerate? Christ had not then been openly manifested: John was the one before the public eye, as
we read in Mark 1.5, "And there went out unto him all the land of Judea, and they of Jerusalem, and
were all baptized of him in theriver of Jordan" (Mark 1:5). Now that the multitudes were flocking to
him, and many had become his disciples (cf. John 1:35), why not announce that he was the Messiah
himself! But he instantly banished such wicked and presumptuous thoughts, if such were presented
by Satan to his mind, as most likely they were, or, why tell usthat he "confessed | am not the Christ?"
May God deliver us from the evil spirit of boasting, and keep us from ever claiming to be anything
more than what we really are—sinners saved by grace.

"And they asked him, What then? Art thou Elijah? And he saith, | am not" (John 1:21). Why should
they have asked John if he were Elijah? The answer is, Because there was a general expectation
among the Jews at that time that Elijah would again appear on earth. That thiswas so, is dear from a
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number of passages in the Gospels. For instance, when the Lord asked His disciples, "Whom do men
say that | the Son of man am?' they answered, "Some say that thou art John the Baptist (who had
been dlain in the interval), some Elijah, and others Jeremiah, or one of the prophets’ (Matthew 16:13,
14). Again; asthe Lord Jesus and His disciples came down from the Mount of Transfiguration, He
said unto them, "Tell the vision to no man until the Son of man be raised from the dead." Then, we

read, "His disciples asked him, saying, Why then say the scribes that Elijah must first come?"
(Matthew 17:9, 10). The expectation of the Jews had a scriptural foundation, for the last verses of the
Old Testament say, "Behold, | will send you Elijah the prophet before the coming of the great and
dreadful day of the Lord: And he shall turn the heart of the fathers to the children, and the heart of the
children to their fathers, lest | come and smite the earth with acurse” (Mal. 4.5, 6). This prophecy has
reference to the return to earth of Elijah, to perform aministry just before the second advent of Christ,
similar in character to that of John the Baptist before the first public appearing of Christ.

When asked, "Art thou Elijah?" John replied, emphatically, "I am not." John had much in common
with the Tishbite, and his work was very similar in character to the yet future work of Elijah;
nevertheless, he was not Elijah himself. He went before Christ "in the spirit and power of Elijah"
(Luke 1:17), bemuse he came "to make ready a people prepared for the Lord."

Next, John’ s interrogators asked him, "Art thou that prophet?' (John 1:21). What "prophet?' we may
well enquire. And the answer is, The "prophet” predicted through Moses. The prediction is recorded
in Deuteronomy 18:15, 18: "The Lord thy God will raise up unto thee a prophet from the midst of
thee, of thy brethren, like unto me; unto him ye shall hearken... | will raise them up a prophet from
among their brethren, like unto thee, and will put my words in his mouth; and he shall speak unto
them all that | shall command him." This was one of the many Messianic prophecies given in the Old
Testament times, which received its fulfillment in the person of the Lord Jesus Christ. "Art thou that
prophet?' John was asked; and, again, he answered, "No."

"Then said they unto him, Who art thou? that we may give an answer to them that sent us. What
sayest thou of thyself?' (John 1:22). Searching questions were these—"Who art thou?"; "what sayest
thou of thyself?* John might have answered, and answered truthfully, "I am the son of Zacharias the
priest. | am one who has been filled with the Holy Spirit from my birth." Or, he might have replied, "I
am the most remarkable character ever raised up by God and sent unto Israel.” "What sayest thou of
thyself?" Ah! that was indeed a searching question, and both writer and reader may well learn a
lesson from John’ s reply, and seek grace to emulate hislovely modesty—a lesson much needed in
these days of Laodicean boasting.

"He said, | am the voice of one crying in the wilderness, Make straight the way of the Lord, as said
the prophet Isaiah” (John 1:23). Here was John' s answer. "What sayest thou of thyself?* "I am the
voice of one crying in the wilderness," he said. Becoming humility was this. Humility is of great price
in the sight of God, and has had a prominent place in the men whom He has used. Paul, the greatest
of the apostles, confessed himself "less than the least of all saints' (Eph. 3:8). And John here
confesses much the same thing, when he referred to himself as "the voice of one crying in the
wilderness." Reader, what reply would you make to such a query—"What sayest thou of thyself?"
Surely you would not answer, "l am an eminent saint of God: | am living on avery exalted plane of
spirituality: | am one who has been much used of God." Such self-exaltation would show you had
learned little from Him who was "meek and lowly in heart," and would evidence a spirit far from that
which should cause usto own that, after al, we are only "unprofitable servants® (Luke 17:10).

When John referred to himself as "the voice," he employed the very term which the Holy Spirit had
used of him seven hundred years previously, when speaking through |saiah the prophet—"The voice
of him that crieth in the wilderness, Prepare ye the way of the Lord, make straight in the desert a
highway for our God" (Isa. 40:3). And we cannot but believe this appellation was selected with
Divine discrimination. In aformer chapter, when commenting upon the titles of the Lord Jesus, found
in John 1:7—"The light"—we called attention to the fact that Christ referred to His forerunner (in
evident contrast from Himself as "the light") as "the lamp that burneth and shineth" (John 5:35, R.V.).
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And so here, we are satisfied that another contrast is pointed. Christ is"the Word;" John was but "the
voice." What, then, are the thoughts suggested by this figurative title?

In the first place, the word exists (in the mind) before the voice articulates it. Such was the relation
between Christ and His forerunner. It is true that John was the first to appear before the public eye;
yet, asthe "Word," Christ had existed from all eternity. Second, the voice is simply the vehicle or
medium by which the word is expressed or made known. Such was John. The object of his mission
and the purpose of his ministry was to bear witness to "the Word." Again, the voiceis simply heard
but not seen. John was not seeking to display himself. His work was to get men to listen to his God-
given message in order that they might behold "the Lamb." May the Lord today make more of His
servants John-like; just "voices," heard but not seen! Finally, we may add, that the word endures after
the voiceis silent. The voice of John has long since been stilled by death, but "the Word" abideth
forever. Appropriately, then, was the one who introduced the Messiah to Israel, termed the "voice."
What wonderful depths there are in the Scriptures! How much is contained in asingle word! And
how this calls for prolonged meditation and humble prayer!

"The voice of one crying in the wilderness." What a position for the Messiah’ s forerunner to occupy!
Surely his place was in Jerusalem. Why then did not John cry in the temple? Why, because Jehovah
was no more there in the temple. Judaism was but a hollow shell: outward form there was, but no life
within. It was to a nation of legalists, Pharisee ridden, who neither manifested Abraham’ s faith nor
produced his works, that John came. God would not own the self-righteous formalism of the Jews.
Therefore, the one "sent of God" appeared outside the religious systems and circles of that day. But
why did John preach "in the wilderness?' Because the "wilderness' symbolized the spiritual
barrenness of the Jewish nation. John could only mourn over that which was not of God, and
everything about him was in keeping with this: his food was that which he found in the wilderness,
and his prophet’ s garment testified to the failure that was evident on every hand.

"And they which were sent were of the Pharisees. And they asked him, and said unto him, Why
baptizest thou then, if thou be not that Christ, nor Elias, neither that prophet?' (John 1:24, 25). This
final question put to John by the embassy from Jerusalem confirms what we have said upon verse 20.
The religious leaders among the Jews were disputing John’ sright to preach, and challenging his
authority to baptize. He had recelved no commission from the Sanhedrin, hence "why baptizest
thou?" John does not appear to have answered the last question directly, instead, he turns to them and
speaks of Christ.

"John answered them, saying, | baptize with water: but there standeth one among you, whom ye
know not" (John 1:26). John continued to stand his ground: he would not deny that he baptized with
water, or more correctly, in water, but he sought to get them occupied with something of greater
importance than a symbolical rite. There is much to be learned from John's answer here. These men
were raising questions about baptism, while as yet they were utter strangersto Christ Himself—how
like many today! Of what use was it to discuss with these Pharisee—commissioned "priests and
Levites' the "why" of baptism, when they were yet in their sins? Well would it be for the Lord's
servants and those engaged in personal work for Christ, to carefully heed what is before us here.
People are willing to argue about side issues, while the vital and central |ssue remains undecided!
And only too often the Christian worker follows them into "By-path meadow." What is needed is for
usto ignore all irrelevant quibbles, and press upon the lost the claims of Christ and their need of
accepting Him as their Lord and Savior.

"There standeth one among you, whom ye know not." How this exposed Isragl’ 5[ 1] condition! How
thisrevealed their spiritual ignorance! And how tragically true, in principle, isthistoday. Evenin this
so-called Christian land, while many have heard about Christ, yet in how many circles, yes, and in
religious circles too, we may say, "there standeth one among you, whom ye know not!" O the
spiritual blindness of the natural man. Christ, by His Spirit, stands in the midst of many a
congregation, unseen and unknown.
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"Heit is, who coming after meis preferred before me, whose shoe' s latchet | am not worthy to
unloose" (John 1:27). What a noble testimony was this! How these words of John bring out the
Divine glory of the One he heralded! Remember who he was. No ordinary man was John the Baptist.
The subject of Old Testament prophecy, the son of a priest, born as the result of the direct
intervention of God's power, filled with the Holy Spirit from his mother’s womb, engaged in a
ministry which drew great multitudes unto him, and yet he looked up to Christ as standing on a plane
infinitely higher than the one he occupied, as a Being from another world, as One before whom he
was not worthy to stoop down and unloose His shoes. He could find no expression strong enough to
define the difference which separated him from the One who was "preferred before" him. Again we
say, How these words of John bring out the Divine glory of the One he heralded!

"These things were done in Bethabara beyond Jordan, where John was baptizing” (John 1:28). There
Is, of course, some good reason why the Holy Spirit has been pleased to tell us where this conference
took place, whether we are able to discover it or not. Doubtless, the key to its significance isfound in
the meaning of the proper nouns here recorded. Unfortunately, there is some variation in the spelling
of "Bethabara" in the Greek manuscripts; but with Gesenius, the renowned Hebrew scholar, we are
firmly inclined to believe this place isidentical with "Bethbarah" mentioned in Judges 7:24, and
which signifies "House of Passage,”’ which was so named to memorialize the crossing of the Jordan
in the days of Joshua. It was here, then, (apparently) at a place whose name signified "house of
passage,” beyond Jordan, the symbol of death, that John was baptizing as the forerunner of Christ.
The meaning of this should not be hard to find. The significance of these names correspond closely
with the religious position that John himself occupied, and with the character of his mission.
Separated as he was from Judaism, those who responded to his call to repent, and were baptized of
him confessing their sins, passed out of the apostate Jewish system, and took their place with the little
remnant who were "prepared for the Lord" (Luke 1:17). Well, then, was the place where John was
baptizing named "Bethbarah"—House of Passage.

"The next day John seeth Jesus coming unto him, and saith, Behold, the lamb of God, which taketh
away the sin of the world" (John 1:29). "Behold the lamb of God:" the connection in which these
words are found should be carefully noted. It was the day following the meeting between John and
the Jerusalem delegation, a meeting which evidently occurred in the presence of others also, for John
continues "thisis he of whom | said, after me cometh a man which is preferred before me," whichisa
word for word reference to what he had said to those who had interrogated him on the previous
day—see verse 27; when he had also declared to those priests and L evites "which were sent of the
Pharisees' (verse 24), "there standeth one among you, whom ye know not."

"Behold the lamb of God." The force of this Call was deeply significant when viewed in the light of
Its setting. The Pharisees were looking for a"prophet,” and they desired a"king" who should deliver
them from the Roman yoke, but they had no yearnings for a Savior-priest. The questions asked of
John betrayed the hearts of those who put them. They appeared to be in doubt as to whether or not the
Baptist was the long promised Messiah, so they asked him, "Art thou Elijah? Art thou that prophet?"
But, be it noted, no enquiry was made as to whether he was the one who should deliver them "from
the wrath to come!" One would have naturally expected these priests and Levites to have asked about
the sacrifice, but no; apparently they had no sense of sin! It was under these circumstances that the
forerunner of Christ announced Him as "the lamb of God," not as "the word of God," not as "the
Christ of God," but as THE LAMB. It was the Spirit of God presenting the Lord Jesusto Israel in the
very office and character in which they stood in deepest need of Him. They would have welcomed
Him on the throne, but they must first accept Him on the altar. And isit any different today? Christ
as an Elijah—a Social Reformer—will be tolerated; and Christ as a Prophet, as a Teacher of ethics,
will receive respect. But what the world needs first and foremost is the Christ of the Cross, where the
Lamb of God offered Himself as a sacrifice for sin.

"Behold the lamb of God." There before John stood the One whom all the sacrifices of Old Testament
times had foreshadowed. It is exceedingly striking to observe the progressive order followed by God
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in the teaching of Scripture concerning "the lamb." First, in Genesis 4, we have the Lamb typified in
the firstlings of the flock slain by Abel in sacrifice. Second, we have the Lamb prophesied in Genesis
22:8 where Abraham said to Isaac, "God will provide himself alamb.” Third, in Exodus 12, we have
the Lamb dlain and its blood applied. Fourth, in Isaiah 53:7, we have the Lamb personified: here for
the first time we learn that the Lamb would be a Man. Fifth, in John 1:29, we have the Lamb
identified, learning who He was. Sixth, in Revelation 5, we have the Lamb magnified by the hosts of
heaven. Seventh, in the last chapter of the Bible we have the Lamb glorified, seated upon the eternal
throne of God, Revelation 22:1. Once more; mark the orderly development in the scope of the
sacrifices. In Genesis 4 sacrifice is offered for the individual—Abel. In Exodus 12 the sacrifice avails
for the whole household. In Leviticus 16, on the annual Day of Atonement, the sacrifice was
efficacious for the entire nation. But here in John 1:29 it is "Behold the lamb of God which taketh
away the sin of the world"—Gentiles are embraced as well as Jews!

"Behold the lamb of God." What are the thoughts suggested by this title? It points to His moral
perfections, His sinlessness, for He was the "lamb without blemish and without spot” (1 Pet. 1:19). It
tells of His gentleness, His voluntary offering Himself to God on our behalf—He was "led" (not
driven) as"alamb to the slaughter” (Acts 8:32, R.V.). But, more especially, and particularly, thistitle
of our Lord speaks of sacrifice—He was "the lamb of God which taketh away the sin of the world,"
and this could only be through death, for "without shedding of blood is no remission.” There was only
one way by which sin could be taken away, and that was by death. "Sin" here signifies guilt
(condemnation) as in Hebrews 9:26; and "the world" refers to the world of believers, for it isonly
those who are in Christ for whom there is now "no condemnation” (Rom. 8:1); it isthe world of
believers, as contrasted from "the world of the ungodly" (2 Pet. 2:5).

"Thisis he of whom | said, After me cometh a man which is preferred before me, for he was before
me. And | knew him not: but that he should be made manifest to Israel, therefore am | come baptizing
with water" (John 1:30, 31). Here for the third time John declares that Christ was "preferred before
him"—(see verses 15, 27, 30). It affirmed His pre-existence: it was awitness to His eternality. Then
John tells of the purpose of his baptism. It was to make Christ "manifest” to Isragl. It was to prepare a
people for Him. This people was prepared by them taking the place of sinners before God (Mark 1:5),
and that is why John baptized in Jordan, the river of death; for, being baptized in Jordan, they
acknowledged that death was their due. In this, John’s baptism differs from Christian baptism. In
Christian baptism the believer does not confess that death is his due, but he shows forth the fact that
he has aready died, died to sin, died with Christ (Rom. 6:3, 4).

"And John bare record, saying, | saw the Spirit descending from heaven like adove, and it abode
upon him" (John 1:32). This has reference, of course, to the occasion when Christ Himself was
baptized of John in the Jordan, when the Father testified to His pleasure, in the Son, and when the
Spirit descended upon Him as a dove. It manifested the character of the One on whom He came. The
"dove" isthe bird of love and sorrow: apt symbol, then, of Christ. The love expressed the sorrow, and
the sorrow told out the depths of Hislove. Thus did the heavenly Dove bear witness to Christ. When
the Holy Spirit came upon the disciples on the Day of Pentecost, we read "there appeared unto them
cloven tongues like as of fire, and it sat upon each of them" (Acts 2:3). "Fire," uniformly signifies
Divine judgment. There was that in the disciples which needed to be judged—the evil nature still
remained within them. But, there was nothing in the Holy One of God that needed judging; hence, did
the Holy Spirit descend upon Him like a dove!

"And | knew him not: but he that sent me to baptize with water, the same said unto me, Upon whom
thou shalt see the Spirit descending and remaining on him, the same is he which baptizeth with the
Holy Spirit" (John 1:33). The word "remaining" is rendered "abiding" in the R.V., and thisis one of
the characteristic words of the fourth Gospel. The other three Gospels all make mention of the Lord
Jesus being anointed by the Holy Spirit, but John is the only one that says the Spirit "abode" upon
Him. The Holy Spirit did not come upon Him, and then leave again, as with the prophets of old—He
"abode" on Christ. Thisterm has to do with the Divine side of things, and speaks of fellowship. We
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have the same word again in John 14:10, "Believest thou not that | am in the Father, and the Father in
me? The words that | say unto you, | speak not from myself, but the Father abiding in me doeth his
works' (R.V.). So, in John 15, where the Lord Jesus speaks of the fundamental requirement in
spiritual fruit-bearing—fellowship with Himself—He says, "He that abideth in me, and | in him, the
same beareth much fruit" (John 15:5 R.V.). That Christ shall "baptize with (or ‘in’) the Holy Spirit"
was another proof of His Godhood.

"And | saw, and bare record that thisis the Son of God" (John 1:34). Here the witness of John the
Baptist to the person of Christ terminates. It isto be noted that the forerunner bore a seven-fold
witness to the excellency of the One he heralded. First, he testified to His pre-existence—"He was
before me," verse 15. Second, He testified to His Lordship, verse 23. Third, he testified to His
immeasurable superiority—"1 am not worthy to unloose" His "shoe' s latchet,” verse 27. Fourth, he
testified to His sacrificial work—"Behold the lamb," verse 29. Fifth, he testified to His moral
perfections—"| saw the Spirit descending from heaven like a dove, and it abode upon him," verse 32.
Sixth, he testified to His Divine right to baptize with the Holy Spirit, verse 33. Seventh, he testified to
His Divine Sonship, verse 34.

The questions below concern the passage which we shall expound in the next chapter, namely, John
1:35-51, and to prepare our readers for it we ask them to give these questions their prayerful and
careful study:—

1. Why did Christ ask the two disciples of John, "What seek ye?' John 1:38.
2. What is signified by their reply, "Where dwellest thou?' John 1:38.

3. What important practical truth isincorporated in John 1:40, 417?

4. What blessed truth isillustrated by "findeth" in John 1:43?

5. What is meant by, "in whom is no guile?' John 1:47.

6. What attribute of Christ does John 1:48 demonstrate?

7. To what does Christ refer in John 1:517?

ENDNOTES:

[1] "We must not, however, limit this picture to Israel, for it is equally applicable and pertinent to
sinners of the Gentilestoo. Israel in the flesh was only a sample of fallen man as such. What we have
here is a pointed and solemn delineation of human depravity . . . its normal application is to the whole
of Adam’sfalen race. Let every reader see here a portrait of what he or sheis by nature. The picture
Is not aflattering. one we know. No, it is drawn by one who searches the innermost recesses of the
human heart, and is presented here to humble us." (A.W.P.). And so all through.
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W
Exposition of the Gospel of John
CHAPTER 5
CHRIST AND HISFIRST DISCIPLES
John 1:35-51

We first submit a brief Analysis of the passage which is to be before us. We would divide it as
follows.—

1. John points to Christ as God' s Lamb, John 1:35, 36.

2. The effect of thison two of hisdisciples, John 1:37.

3. Christ’s searching question, the disciples’ reply and communion with Christ, John 1:38, 39.
4. The effect of thison Andrew, John 1:40-42.

5. Christ finds and calls on Philip to follow Him, John 1:43, 44.

6. The effect of thison Philip, John 1:45, 46.

7. The meeting between Christ and Nathanael, John 1:47-51.

The central truth of the passage we are about to study is, How the first of Christ’s disciples were
brought into saving contact with Him. It may be that some of our readers have experienced a
difficulty when studying these closing verses of John 1 as they have compared their contents with
what isfound in Mark 1:16-20: "Now as he walked by the sea of Galilee, he saw Simon and Andrew
his brother casting a net into the sea: for they were fishers. And Jesus said unto them, Come ye after
me, and | will make you to become fishers of men. And straightway they forsook their nets, and
followed him. And when he had gone alittle farther thence, he saw James the son of Zebedee, and
John his brother, who also were in the ship mending their nets. And straightway he called them: and
they left their father Zebedee in the ship with the hired servants, and went after him" (cf. Matthew
4:18-22; Luke 5:1-11). Many have wondered how to harmonize John 1:35-42 with Mark 1:16-20. But
there is nothing to harmonize, because there is no contradiction between them. The truth is, that Mark
and John are not writing on the same subject. Mark treats of something which happened at alater date
than that of which John writes. John tells us of the conversion of these disciples, whereas Mark (as
also Matthew and Luke) deals with their call to service—a service which concerned the lost sheep of
the house of Israel. That John omits the call to service (which each of the other three evangelists
record) brings out, again, the special character of his Gospel, for he treats not of dispensational but of
spiritual relationships, and therefore was it reserved for him to describe the conversion of these first
disciples of Christ.

It is deeply interesting and instructive to mark attentively the manner in which these first disciples
found the Savior. They did not all come to Him in the same way, for God does not confine Himself to
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any particular method—He is sovereign in this, asin everything. It had been well if this had been
kept in mind, for then had many a doubt been dispelled and many an heartache removed. How many
there are who have listened to the testimony of some striking conversion, and have reproached
themselves and made themsel ves miserabl e because their experience was a different one. How many
churches there are which have their annual two weeks "protracted" meetings, and then conduct
themselves as though there were no other souls that needed salvation during the remaining fifty
weeks of the year! How many there are who imagine no sinner can be saved except at a"mourner’s
bench!" But all of these are so many ways of limiting God, that is, holding limited conceptions of
God.

Of the four cases of conversion described in our passage (we say four, for the two mentioned in verse
35 are linked together) no two were alike! The first two heard a preacher proclaiming Christ as "the
lamb of God," and, in consequence, promptly sought out the Savior for themselves. Simon Peter, the
next one, was "brought" to Christ by his brother, who had followed and found the Savior on the
previous day. Philip, the third one, seemed to have no believer to help him, perhaps no fellow
creature who cared for his soul; and of him we read, "Jesus would go forth into Galilee, and findeth
Philip, and saith unto him, Follow me" (John 1:43). While the last, Nathanael, was sought out by his
now converted brother Philip, and was warmly invited to come and see Christ for himself; and while
making for Him, the Savior, apparently, advanced toward and met the seeking one. Putting the four
together we may observe that the first found Christ as the result of a preacher’s message. The second
and fourth found Christ as the result of the personal work of abeliever. In the case of the third there
was no human instrument employed by God. The fact that the first came to Christ as the result of the
ministry of John the Baptist, seems to show that God puts the preaching of the Word as of first
importance in the saving of sinners. The fact that God honored the personal efforts of two of these
early converts, shows He is pleased to give a prominent place to persona work in His means of
saving souls. The fact that Philip was saved apart from all human instrumentality, should teach us that
God has not reached the end of His resources even though preachers should prove unfaithful to their
calling, and even though individual believers are too apathetic to go forth bidding sinners to come to
Christ.

It is also to be noted that not only did these first converts find the Savior in avariety of ways, but also
that Christ Himself dealt differently with each one. For the two mentioned in verse 35 there was a
searching question to test their motivesin following Christ—"What seek ye?' For Simon Peter there
was a striking declaration to convince him that Christ knew all about him, followed by a gracious
promise to reassure his heart. For Philip there was nothing but a peremptory command—"Follow me.
While for Nathanael there was a gracious word to disarm him of all prejudice and to assure his heart
that the Savior stood ready to receive him. Thus did the Great Physician deal with each man
according to hisindividual peculiarities and needs.

Finally, observe how this passage brings out the suitability of Christ for al kinds of men. It is blessed
to behold here, how the Savior drew to Himself men of such widely different types and
temperaments. There are some superficial sceptics who sneeringly declare that Christianity only
attracts those or a particular type—the effeminate, the emotional, and the intellectually feeble. But
such an objection is easily refuted by the facts of common observation. Christ has been worshipped
and served by men and women of every variety of temperament and calling. Those who have
delighted to own His name as The Name "which is above every name" have been drawn from every
walk of life, aswell asfrom every nation and tribe under the sun. Kings and queens, statesmen and
soldiers, scientists and philosophers, poets and musicians, lawyers and physicians, farmers and
fishermen have been among the number who have cried, "Worthy is the lamb." And in the cases of
these early converts we find this principle strikingly illustrated.

The unnamed disciple of verse 35 is, by common consent, regarded as John, the writer of this fourth
Gospel. John was the disciple who leaned on the Master’ s bosom, devoted and affectionate. He was
"the disciple whom Jesus loved:" he was, apparently, the only one of the twelve who stood by the
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Cross as the Savior was dying. Andrew seems to have been a man with a calculating mind, what
would be termed today, of a practical turn: no sooner had he come to Christ, than he goes at once and
finds his brother Simon, tells him the good news that they had found the Messiah, and brought him to
Jesus; and, he was the one to observe the lad with the five barley loaves and two small fishes, when
the hungry multitude was to be fed (John 6:8, 9). Simon Peter was hot-headed, impulsive, full of zeal.
Philip was sceptical and materialistic: he was the one to whom our Lord put the test question,
"Whence shall we buy bread, that these may eat?' to which Philip replied, "Two hundred pennyworth
of bread is not sufficient for them, that every one of them may take alittle" (John 6:5, 7); and again,
Philip was the one who said to Christ, "Lord, show us the Father, and it sufficeth us" (John 14:8).
Nathanael, of whom least is known, was, evidently of a meditative and retiring disposition, whose life
was lived in the back-ground, but of an open and frank nature, one "in who was no guile." How
radically different, then, were these men in type and temperament, yet each of them found in Christ
that which met his need and satisfied his heart! We regard these first converts as representative and
illustrative cases, so that it behooves us to study each separately and in detalil.

"Again the next day after John stood, and two of hisdisciples’ (John 1:35). Thisisthe place to ask
the question, What was the fruitage of John’s mission? What results accrued from his ministry? They
were very similar to what may be expected to attend the labors of a servant of God, who is used of
His Master, today. John had borne faithful witness to Christ: how had his ministry been received.’, In
the first place, the religious leaders of his day rejected the testimony of God (Luke 7:30). In the
second place, great crowds were attracted, and men of all sorts attended upon his ministry (Luke 3:7-
15). In the third place, only afew were really affected by his message, and stood ready to receive the
Messiah when He appeared. It has been much the same all through the ages. When God sends forth a
man to take an active and prominent part in His service, the religious leaders look upon him with
suspicion, and hold aloof in their fancied superiority. On the other hand, the vulgar, curious crowds,
ever hungering for the novel and sensational, are attracted; but comparatively few are really touched
In their consciences and hearts.

"Again the next day after John stood, and two of his disciples; and looking upon Jesus as he walked,
he saith, Behold the lamb of God" (John 1:35, 36). Once more the Lord' s forerunner heralds Him as
"the lamb of God" (cf. John 5:29). This teaches us that there are times when the servant of God needs
to repeat the same message. It also informs us that the central and vital truth which God’ s messenger
must press, unceasingly, is the sacrificial work of Christ. Never forget, brother preacher, that your
chief concernisto present your Master as "the lamb of God!" Notice, aso, we are told, "John stood,
and two of his disciples; and looking upon Jesus as he walked, he saith, Behold the lamb of God."
The words we have placed in italics call attention to a most important moral principle: if we would
"look upon Jesus," if we would "Behold the lamb,” we must stand still; that is, al fleshly activity
must cease; we must come to the end of ourselves. Thiswas the first truth which God taught Isragl
after they had been delivered from Egypt: as they were being pursued by the Egyptians, and came to
the Red Sea, God' s servant cried, "Fear ye not, stand still, and see the salvation of the Lord" (Ex.
14:13).

"And the two disciples heard him speak” (John 1:37). These two men were John and Andrew. By
calling they were fishermen. | hey had already attached themselves to John, and had not only been
baptized but were eagerly awaiting the promised Messiah and Savior. At last the day arrived when
their teacher, whom they trusted as God’ s prophet, suddenly checked them in their walk, and no
doubt with almost breathless interest, laid his hand upon them, and pointing to a passing Figure,
cried, "Behold the lamb of God!" There, in actual bodily form, was the One for whom the ages had
waited. There, within reach of their own eyes, was the Son of God, who was to offer Himself asa
sacrifice for sin. There, right before them, was He of whom one of these very two men later wrote,
"That which was from the beginning, which we have heard, which we have seen with our eyes, which
we have looked upon, and our hands have handled, of the word of Life" (1 John 1:1).

How often this experience has been duplicated—duplicated in principle, we mean. How many of us
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used to hear Christ spoken of while as yet we had no personal knowledge of Him! We sat under a
preacher who magnified His excellencies, we heard men and women singing "Thou O Christ art all |
want, morethan all in Theel find," and we were impressed by the testimonies of God’ s saints as they
bore witness to that Friend who sticketh closer than a brother. As we listened, our hearts yearned for a
similar experience, but as yet we had no personal acquaintance with Him. When one day, perhaps we
were waiting on the ministry of one of God'’ s servants, or maybe we were alone in our room reading a
portion of the Scriptures, or perhaps down on our knees crying to God to reveal His Son to us, or
possibly, we were attending to the daily round of duty, when suddenly He who until then had been
only aname, was revealed to us by God as aliving reality. Then we could say with one of old, "I

have heard of thee by the hearing of the ear: but now mine eye seeth thee" (Job 42:5).

And what is the consequence of such an experience? Ah! now the soul has been awakened, it feels
some action is demanded of it. Such an one can no longer sit and listen to descriptions of Christ—he
must rise and seek Him on his own account. Individual acquaintance with this unique and Divine
Person is now desired above everything. The one thus awakened now seeks the Lord with all his
heart. Thus it was with these two disciples of John. Asthey heard their master say "Behold the lamb
of God," we read, "they followed Jesus' (verse 37).

"Then Jesus turned and saw them following, and saith unto them, What seek ye?*' (John 1:38). No
sincere soul seeks or follows after Christ in vain. "Seek and ye shall find" is His own blessed
promise. Accordingly, we find the Savior turning to and addressing these enquiring souls. "What seek
ye?' He saysto them. At first sight this question strikes us as strange. Some, perhaps, have regarded
it as almost arebuff; yet it cannot be that. Personally, we look upon these words of our Lord as
designed to test the motive of these two men, and to help them understand their own purpose. There
are agreat variety of motives and influences which make people become the outward and professed
followers of Christ. In the days of which our passage treats, many soon "followed" Christ because the
crowd streamed after Him and carried them along with it. Many "followed" Him for what they could
get—the loaves and fishes, or the curing of their ailments and the healing of their loved ones. For a
time many "followed" Him, doubtless, because it was the popular and respectable thing to do. But a
few "followed" because they felt their deep need of Him, and were attracted by the perfections of His
Person.

So it was then, and so it isnow. Christ desired to be followed intelligently or not at all—that is, He
will not accept formal or superstitious worship. What He wants is the heart—the heart that seeks Him
for Himself! Hence the heart-searching question was put to these two men, "What seek ye?' What,
dear reader, would be your answer to such a question? What seekest thou? The true answer to this
guestion reveals your spiritual state. Let no one suppose he is not seeking anything. Such were an
impossibility. Every heart hasits object. If your heart is not set upon Christ Himself, it is set upon
something which is not Christ. "What seek ye?* Isit gold, fame, ease and comfort, pleasure,
or—what? On what is your heart set? Isit an increased knowledge of Christ, amore intimate
acquaintance with Him, a closer walk with Him? Can you say, in measure at least, "As the heart
panteth after the water brooks, so panteth my soul after thee, O God' (Ps. 42:1)!

It is beautiful to notice the reply made by these two earnest souls. "Master," they said, "Where
dwellest thou?' (John 1:38). It seems strange that their answer to the Lord’ s query has puzzled so
many who have pondered it. Most of the commentators have quite missed the point of these words
and failed to see any direct connection between the question put by the Savior and the reply He
recelved. "Where dwellest thou?' Let us emphasize each word separately.

"Where dwellest thou?' How pathetic and tragic! What a question to ask the Son of God! How it
brought out His humiliation! There was no need to ask where Caiaphas or Pilate dwelt, for everybody
knew. But who among men cared to know, or could have told these two men if asked, where Christ
dwelt?

"Where dwellest thou?' Thiswas no question of mereidle curiosity. It showed that they longed to be
with Him. What they desired was fellowship, as would have been made more evident if the
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trandlators had rendered it ** Where abidest thou?' for "abiding’’ ever has reference to communion.

"Where dwellest thou?' they asked, in answer to "What seek ye?* It was not a"what" but a"whom"
that their hearts were set upon. It was not a blessing, but the Blesser Himself that their spirits sought.

Unspeakably blessed it isto listen to the Savior’ s response to the request made’ by these two
inquiring souls: "He saith unto them, Come and see” (John 1:39). Ah, He knew their desires. He had
read their hearts. He discerned that they sought His presence, His person, His fellowship. And He
never disappoints such longings. “Come" is His gracious invitation. *Come" was aword which
assured them of Hiswelcome. "Come" iswhat He still saysto all who labor and are heavy laden.

"And see" or "look:" thiswas, we believe, afurther word to test them. When Christ conducted these
two men to His dwelling place, would a brief visit suffice them? No, indeed. Mark the remainder of
the verse, "they came and saw where he dwelt, and abode with him that day: for it was about the tenth
hour." So fully had He won their confidence, so completely had He attracted their hearts to Himself,
that though this was the first day of meeting with the Savior, they abode with Him. Y es, they "abode"
with Him. Thisis the word which uniformly speaks of spiritual fellowship. They abode with Him that
day; for it was about the tenth hour; that is4 P.M. We doubt not they remained with Him that night,
but thisis not expressly stated, and why? Ah, the Holy Spirit would not say they abode with Him
"that night,” for thereis no night in His presence! Notice, too, the name of the place where He dwelt
Is not given. They "abode with him," where thisiswe are not told: He was but a stranger here, and
those who follow Him must be strangers too. "They abode with him." How blessed! His abiding place
was theirstoo. And so shall it be for all believers throughout eternity. Has He not said, "I will come
again, and receive you unto myself; that where | am, there ye may be also” (John 14:3)? "One of the
two which heard John speak, and followed him, was Andrew, Simon Peter’ s brother. He first findeth
his own brother Simon, and saith unto him, We have found the Messiah, which is, being interpreted,
the Christ" (John 1:40, 41).

How thistells of the satisfaction which these two disciples had found in Christ! They wished to share
with others their newborn joy! Andrew now sought out his brother Simon, and said to him, "We have
found the Christ." That it is here said "He first findeth his own brother," implies that John (who ever
seeks to hide himself, never once mentioning himself by name) did the same with his brother, James,
alittle later. Thisisthe happy privilege of every young believer—to tell others of the Savior he has
found. For this no college training is required, and no authority from any church need be sought. Not
that we despise either of these, but all that is needed to tell a perishing sinner of the Savior is a heart
acguaintance with Him yourself. It was not that Andrew went forth as a preacher, for that work he
needed training, training by Christ Himself. But he set out to bear simple yet earnest witness of the
Savior he had found. The one whom he sought was his own brother, and thisillustrates the fact that
our personal responsibility begins with those nearest to us. Witness should first be borne in our own
family circle.

"And he brought him to Jesus. And when Jesus beheld him, He said, Thou art Simon the son of Jona
(or, perhaps better, ‘the son of John’): thou shalt be called Cephas, which is by interpretation, A
stone" (John 1:42). Here we find the Lord giving Simon a blessed promise, the force of which must
be sought in what he was by nature. By natural temperament Simon was fiery and impetuous, rash
and unstable. What would such a man’ s thoughts be, when he first heard Andrew? When he learned
that Christ was here, and received invitation to go to Him, when he knew that the Master was seeking
loyal and devoted servants, would he not say, That isall right for steady, reliable Andrew, but not for
such as me? Would he not say, Why, | would be a stumblingblock to the cause of Christ: my
Impetuous temper and hasty tongue will only hinder, not help? If such thoughts passed through his
mind, as we think most likely, then how these words of Christ which now fell on his ears must have
reassured his heart: "When Jesus beheld him, he said, Thou art Simon the son of John." Thusthe Lord
showed that He was already thoroughly acquainted with Simon. But, He adds, "Thou shalt be called,
A stone." "Cephas' was Aramaic, and signifies"arock.” "Petros’ is the Greek and signifies "a stone."
Peter is the English form of both Cephas and Petros. How blessed, then, was this promise of our
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Lord! "Thou art Simon" (his natural name), vacillating and unstable. Yes, | know all about you, "But
thou shalt be called Cephas" (his new name), "arock," fixed and stable. Christ, thus, promised to
undertake for him. What a blessed fulfillment did this promise receive after the Savior’s resurrection!

We believe, though, there is a deeper meaning in this verse, and one which has a wider application,

an application to all believers. In these verses which treat of the third "day,” we have that which
belongs, strictly, to the Christian dispensation. Peter must be viewed as a representative character.
Thus viewed, everything turns upon the meaning of ‘the proper nouns here. Simon means "hearing."
Son of Jonais, correctly rendered we believe, inthe R.V. "son of John," and John signifies"God's
gift." We become Christians by hearing God’'s Word (Rom. 10:17), and this spiritual hearing is God’s
gift, and every believer becomes a stone; comp. "Y e also, as living stones, are built up a spiritual
house" (1 Pet. 2:5).

"The day following Jesus would go forth into Galilee, and findeth Philip, and saith unto him, Follow
me" (John 1:43). How preciousisthis! What alovely illustration of His own declaration " The Son of
man is come to seek and to save that which was lost" (Luke 19:10). How it shows us the Good
Shepherd going after this lone sheep of His! What we read of hereis equally true of every case of
genuine conversion. Whether the Lord uses a human instrument or not, it is Christ Himself who seeks
out and finds each one who, subsequently, becomes His follower. Our seeking of Him is only the
reflex action of Hisfirst seeking us, just as we love Him because He first loved us.

"Now Philip was of Bethsaida, the city of Andrew and Peter. Philip findeth Nathanael, and saith unto
him, We have found him, of whom Moses in the law, and the prophets, did write, Jesus of Nazareth,
the son of Joseph” (John 1:44, 45). Here, again, we see the effect that Christ’s revelation of Himself
has upon the newly born soul. The young believer partakes of the spirit of the One in whom he has
believed. The compassion of the Savior for the lost now fills his heart. Thereisagoing out of his
affections toward the perishing. He cannot rema